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Preface to the Second Edition 


PREFACE TO THE SECOND EDITION 


In the Name of Allaah, the Most Merciful, the Ever-Merciful... 


Praise is due to Allaah who has facilitated the publication of this 


second edition of our translation of the vitally important book, al-Qawaa'id 
alMuthlaa, by the great scholar, Shaykh Muhammad ibn Saalih al- 
'Uthaymeen (may Allaah have Mercy on him). 


Since the first edition printed about six years ago was in much need 


of revision, a lot of effort has been put into the preparation of this second 
printing. The most important changes are outlined in the following 
points: 


The translation is now based on a later printing of the Arabic source 
published by Madaar al-‘Watan (1427) and endorsed by the author's 
Charitable Foundation. About a dozen significant changes were made 
to reflect this after comparing this printing to the one used for the 


first edition (Adhwaa' as-Salaf, 1416). 


The entire translation has been reviewed, mistakes have been 
corrected, and passages have been re-translated. A very critical 
approach was taken due to the great status of the Arabic source and 
the need for its best possible representation in the English language. 


The formatting has been improved. Headers have been added to 
reflect the section number and topic. The number 2.6, for example, 
represents the sixth principle of the second section. 


Additional selected commentary has been added from Shaykh 
Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) and 
Shaykh 'Ubayd alJaabiree (may Allaah preserve him) from their 
explanations of this book. 


Some references to hadeeth sources have been updated as well. 


Special thanks are due to Haneef Faust of Jeddah, Aboo Zakee of 


Canada, Aboo Faarooq of New York, Umm Zaynab, and all those who 
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helped in any way. May Allaah bless them and reward them all 
generously. 


In anticipation of future printings (in shaa' Allaah), we hope that we 
will see a similar display of support from the readers, by sending in any 
suggestions or corrections that could help us. May Allaah reward them 
generously. 


We ask Allaah to bless this effort and make it a source of benefit for 
its readers, as well as for its author, explainers, translator, editors, and 
publishers. Verily, Allaah is Most Generous and All-Hearing. 


Translator 


1430/9/5 
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TRANSLATOR’S FOREWORD 


All praise is due to Allaah. May He raise the rank of His final 
Messenger Muhammad, and all his righteous family members, 
Companions and followers until the Day of Judgement, and grant them 
peace. 


After studying the book, alQawaa’id alMuthlaa fee Sifaatillaahi 
Ta'aalaa wa Asmaa‘hil-Husnaa, and then discussing its incredible benefits 
with other students, we all agreed that the English speaking Muslims are 
in dire need of it to be translated and placed in their hands. I was 
delighted to then find that our brothers at TROID had plans to publish 
the book. May Allaah reward them for all their efforts in calling to Allaah, 
and specifically for this very important project, and for allowing me to 
cooperate with them in it. 


There is a need for us to mention some things with regard to the 
translation and the work done on this book. 


Firstly, there are a number of printings of this book available in 
Arabic. The printing we used is from Adhwaa‘ asSalaf Publishers in 
Riyadh.' We benefited from the footnotes of Ashraf ibn ’AbdilMaqsood 
that are found in the aforementioned printing, however, the footnotes 
found in this translation are all from the translator. We tried to only 
place footnotes when necessary, either to mention the source of a 
reference or to clarify an important point that may be misunderstood by 
the English reader. All source books referred to have been mentioned in 
an appendix in the back of the book. 


Secondly, hoping to assist the reader as much as possible, we have 
included the Arabic texts of all Qur'aanic Verses and Prophetic narrations 
used by the author. Furthermore, we have included the Arabic texts of 
some important quotes from the Salaf, lines of poetry, and other crucial 


'Madaar al-Watan's 1427 printing was used for the second edition. Review: Preface to 
the Second Edition for more details. 
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Arabic phrases as well. We hope the reader appreciates this and finds it 
beneficial. 


Thirdly, we have added two appendices that provide evidences for 
the ninety-nine Names of Allaah as listed by the author. One appendix 
lists the first eighty-nine Names along with some of the Qur'aanic Verses 
that establish them. The other lists the eighteen Names from the Sunnah 
that the author mentioned, along with the Prophetic narrations that 
establish them, with mention of their sources and authentication. We 
hope this provides the reader with a valuable source of reference. 


Fourthly, we have introduced certain Arabic terms by explaining 
them in detail. After the initial mention of the terms and the explanation 
of their meanings, we did not repeat the meanings. This is since certain 
key words in Arabic must be understood in order to study this subject 
properly. As a further reference, we have added a glossary of important 
Arabic terms in the back of the book. We hope this not only eases the 
study of this book, but expands the readers’ Arabic vocabulary and 
understanding as well. 


Fifthly, certain phrases, and sometimes sentences, were added into 
the text of the book when necessary to convey the meaning intended by 
the author. These additions are found between brackets [like this]. 


Sixthly, we must thank all those who offered their assistance to this 
project. Indeed, their advice and suggestions have been ever helpful. May 
Allaah reward them well. 


Lastly, we put forth this effort to the noble readers, hoping that 
Allaah will be pleased with our work and grant the English speaking 
Muslims success in understanding the proper beliefs. We ask Him to 
increase the reward of our shaykh, the great scholar Muhammad ibn 
Saalih al Uthaymeen, due to it. And we ask that He accept this from us, 
and forgive us for our sins. Verily, He is the Most Generous and Giving 


Lord. 


Moosaa Richardson 


1424/02/23 
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Biography of the Author 


BIOGRAPHY OF THE AUTHOR 


He was the shaykh, the fageeh, the great scholar of Najd, Aboo 
’Abdillaah Muhammad ibn Saalih ibn Muhammad ibn ’Uthaymeen at- 
Tameemee. He was born in the city of 'Unayzah in the Qaseem Region of 
Saudi Arabia on Saturday, the 27" of Ramadaan, 1347. This corresponds 
to March 9, 1929 on the Christian calendar. 


He studied under many prominent scholars, like Shaykh ’Abdur- 
Rahmaan as-Sa’dee, Shaykh Muhammad Ameen ash-Shangeetee, and 
Shaykh ’Abdul-’Azeez ibn Baaz (may Allaah have Mercy on them all), to 


name a few. 


He taught at the College of Sharee’ah at Imaam Muhammad ibn Saud 
University in Qaseem. He was also a member of the Council of Senior 
Scholars of the Kingdom, as well as the imaam and khateeb of the central 
mosque in the city of 'Unayzah. 


The shaykh became known for his masterful teaching methods as he 
helped spread the pure message of tawheed in masjids and universities 
throughout the Kingdom. His energetic teaching coupled with his in- 
depth knowledge and keen intellect was a major factor in the spread of the 
correct understanding of Islaam based on the Book and the Sunnah all 
over the world in this last century. 


The shaykh authored many books in ’Ageedah, Fiqh, Tafseer, and 
other Islaamic sciences. Some of these books were produced as 
transcriptions of his recorded lectures: 


Explanation of Riyaadhus-Saaliheen 

Explanation of al-Bayqooniyyah (in Hadeeth Sciences) 
Al-Qawlul-Mufeed, an explanation of Kitaabut-Tawheed 
Explanation of al-Usooluth-Thalaathah 

Explanation of KashfushShubuhaat 


(e BE e E 9 6 & 


AshSharhulMumti’, an explanation of Zaadul-Mustaqni’ (Fiqh) 
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€$ Explanation of Ibn Taymiyyah’s al-’Aqeedatul-Waasitiyyah 
€3 ~~ Kitaabul-’Ilm 


€# Explanations of Sooratul-Bagarah, Soorah al-Kahf, Juz' ‘Amma, and 
many other sections of the Qur'aan 


Many of the shaykh’s works were explanations of books written by 
the scholars who preceded him. However, this book, alQawaa’idul-Muthlaa 
(Exemplary Principles), is an outstanding example of the shaykh’s original 
authorship. 


The shaykh had many students from many countries who benefited 
greatly from him over the years. Students from all over the world still 
continue to benefit from his writings and recorded classes. The shaykh’s 
official website on the Internet offers free downloads of his books and 
tapes: 


http://www.binothaimeen.com 


The shaykh passed away on Wednesday, the 15" of Shawwaal, 1421 
(January 10, 2001). He was seventy-four years of age. May Allaah grant 
him an abundance of Mercy. 


oo @ 
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Foreword by Shaykh 'Abdul-'Azeez ibn Baaz 


FOREWORD 
By SHAYKH ’ABDUL-’’AZEEZ IBN BAAZ 


Shaykh ’Abdul’Azeez ibn ’Abdillaah ibn Baaz (may Allaah have 
Mercy on him) said: 


All praise is for Allaah and may Allaah raise the mention of His 
Messenger and grant him peace, and his family and companions, 
and whoever follows his guidance. To proceed: 


I came across the valuable book written by the possessor of 
excellence, our brother, the ’Allaamah, Shaykh Muhammad Ibn 
Saalih al’ Uthaymeen concerning the Names and Attributes. He 
named it alQawaa’id al-Muthlaa fee Sifaatillaahi wa Asmaa‘ihil- 
Husnaa. I have listened to its reading from beginning to end, and I 
have found it to be a magnificent book. 


It contains a clarification of the creed of the righteous Salaf 
concerning the Names and Attributes. Likewise, it includes great 
principles and collective benefits concerning the topic. 


It also clarifies the meaning of the Ma'iyyah* that is mentioned in 
the Book of Allaah, the Mighty and Majestic, in both a specific and 
general sense, according to the understanding of Ahlus-Sunnah wal- 
Jamaa’ah. Allaah’s Ma'iy-yah must be affirmed in its literal sense, 
and this does not mean that He is included in or mixed with His 
Creation. Rather, He, the Exalted, is above His Throne, as He has 
informed us about Himself, in a way that is befitting to His 
Majesty. 


*Ma'iy-yah ( iaa ): the concept of one thing being with another. Allaah's Ma'iyyah with 

the creation means that He is with them wherever they are, while being above His 
Throne. This concept is explained in detail throughout the book and in an appendix 
in the back of the book as well. 
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His Ma'iyyah includes His Knowledge and Awareness, and His 
encompassing the Creation as He hears their statements and 
movements, sees their situations and knows their inner conditions, 
preserves and watches over His Messengers and His believing 
awliyaa‘ (close allies), and grants them victory and success. Allaah’s 
Ma'iy-yah, both the general and specific kinds, include many other 
magnificent meanings and substantiated realities related to Him, 
the Exalted One. 


Furthermore, in this book is a firm refutation of the position of 
those who deny Allaah’s Names or Attributes, those who claim He 
is like His Creation, and those who claim knowledge of the specific 
details of Allaah’s Attributes. As well, it refutes those who claim 
that Allaah is found within His Creation and those who claim a 
union between Allaah and His Creation.’ 


So may Allaah reward him well, multiply his good reward, and 
increase us and him in knowledge, guidance, and success. May 
Allaah benefit the readers with this book, and all of the Muslims. 
Verily, He is the Caretaker of that, the All-Capable. 


May Allaah raise the mention of our Prophet Muhammad and 
grant him security, and likewise his family and Companions. 


Stated by the one needy of Allaah the Exalted, 
Abdul’ Azeez ibn ’Abdullaah ibn Baaz 

(May Allaah be gracious with him) 

General Head of the Offices of Academic Research, 
Religious Verdicts, Call and Guidance 


1404/11/05 


oo 0 


} . Š r . . . . . 
These claims and their meanings and implications, along with the evidences used to 
refute them, are mentioned and explained throughout the course of the book. 
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AUTHOR’S FOREWORD 


All praise is for Allaah, we praise Him, seek His Assistance, and seek 
His Forgiveness. We repent to Him, and seek refuge with Allaah from the 
evils of our own selves and from the evils of our bad deeds. Whomever 
Allaah guides, then none can misguide him; and whomever Allaah allows 
to be led astray, then there is no guide for him. I testify that there is no 
deity worthy of worship other than Allaah Alone, without any associate; 
and I further testify that Muhammad is His Servant and Messenger. May 
Allaah raise his mention, that of his family, Companions, and all those 
who follow them in goodness, and may He grant them an abundance of 
peace. 


To proceed: 


Verily, belief in the Names and Attributes of Allaah is one of the 
pillars of faith in Allaah, the Exalted. They are: 
[1] belief in the existence of Allaah 
[2] belief in His Lordship (Ruboobiyyah) 
[3] belief in His sole Right to all forms of worship (Uloohiyyah) 
[4] belief in His Names and Attributes (Asmaa‘ was-Sifaat) 


Furthermore, it is one of the three categories of Tawheed: 


[1] belief in His Lordship (Ruboobiyyah) 
[2] belief in His sole Right to all forms of worship (Uloohiyyah) 
[3] belief in His Names and Attributes (al-Asmaa‘ was-Sifaat) 
So the status of the Tawheed of al-Asmaa‘ was-Sifaat in the Religion is 
very high and of the utmost importance. It is not possible for anyone to 
worship Allaah in a complete way, until he has acquired knowledge of the 


Names and Attributes of Allaah, the Exalted, in order to worship Him 
upon clarity. Allaah, the Exalted, has said: 
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de 
E Ge ogb 0 2d STAN aly > 
“And to Allaah belong the most beautiful Names, 
so call upon Him using them.”* 


Calling upon Allaah using His Names and Attributes is to be done 
when requesting something specific, and also when one calls upon Allaah 
just to praise Him. 


When one calls upon Allaah to request something, he mentions 
some of Allaah’s Names that are suitable for the occasion. For example, 
you say, “O Ghafoor (the Ever-Forgiving)! Forgive me! O Raheem (the Ever 
Merciful)! Have Mercy on me! O Hafeeth (The All-Protecting One)! 


Protect me!” and the likes. 


And when one calls upon Allaah simply to praise Him, he worships 
Allaah with the implications of these Names. For example, you repent to 
Allaah since He is at Tawwaab (the Acceptor of Repentence), you mention 
Him on your tongue since He is asSamee’ (the All-Hearing), you worship 
Him with your limbs since He is al-Baseer (the All-Seeing), you fear Him in 
secret since He is al-Lateef (the Sublime One), al-Khabeer (the All-Informed 
One), etc. 


So due to the high status of knowledge of Allaah's Oneness through 
understanding His Names and Attributes, and due to the people speaking 
about the topic correctly sometimes and with falsehood from either 
ignorance or bigotry at other times, I was inclined to author some 
principles concerning it, hoping that Allaah, the Exalted, would make this 
action of mine a sincere effort seeking His Face, being in agreement with 
what He is pleased with, and that it would be beneficial for His servants. 


I have named it alQawaa‘id al-Muthlaa fee Sifaatillaahi Ta’aalaa wa 
Asmaa‘ihil-Husnaa (Exemplary Principles Concerning Allaah's Beautiful 


Names and Attributes). 
GG @ 


*Sooratul-A'raaf [7:180] 
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All of Allaah's Names are Beautiful 1. 1 


THE FIRST PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.1 - ALL OF ALLAAH’S NAMES ARE BEAUTIFUL 


All of Allaah’s Names are beautiful, meaning that they reach the 
utmost limits of beauty. Allaah, the Exalted, has said: 


< 
~~ 2 & >o 


4 god TANT aly > 
“And to Allaah belong the most Beautiful Names.” 


That is because the Names include perfect Attributes that have no 
possible defects in any way whatsoever. 


An example of this is that alHayy (the Ever-Living) is a Name of 
Allaah the Exalted, and it includes the Attribute of perfect Life, not 
preceded by absence, nor followed by death. Such Life necessitates other 
perfect Attributes as well, like Knowledge, Capability, Hearing, Sight, and 
others. 


Another example is that al-’Aleem (the All-Knowing) is one of Allaah’s 
Names, and it includes perfect Knowledge, not preceded by ignorance, nor 
followed by forgetfulness. Allaah, the Exalted, has said: 


de 
Me S Da Bp RS r E e Bea 
€ en Y5 GD be Y HS g ga e ele > 
“Knowledge of it is with my Lord, in a Book. 
My Lord is not unaware, nor does He forget.”° 


*Sooratul-A raaf [7:180] 
*Soorah Taa Haa [20:52] 
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All of Allaah's Names are Beautiful 


The knowledge referred to here is comprehensive, and it 
encompasses everything generally and specifically, whether it be related to 
His Actions or the actions of His Creation. Allaah, the Exalted, has said: 


g 3 P 


VBAG ATERI aa iy 


A 


ib gs V5 Gis aig bai G at ii 


2 “co AG A E es PE E 
€or SS BY Ch Yb Y l 
“And with Him are the keys of the Unseen, no one knows of them 
except Him. And He knows what is on land and at sea. Not a leaf falls 
except that He knows of it. There is not a grain in the darkness of the 


earth, nor anything fresh or dried, except that it is (written) in a clear 
Book.” 


Atty Lay ai je Ý all g #5 5 Lag > 


` 
2 


id 
Bg BAN Bia Soy A 
g gs HS 3 2g Kes 9 La ima 
And there is no ikaz creature on earth, except that its provisions are 
provided by Allaah. And He knows of its temporary place and 
permanent abode. All of it is in a clear Book.”® 


E E E Pore aaa le ie Za 
Oars be plang Il Dl GL Abe > 


a / T 3 
a 4 $ a SGT A il ei Aa 
$ tall oly ale ably Obs y 
“He knows what is in the heavens and on earth 


and He knows what you hide and what you do openly. 
And He knows what is within the chests.”” 





‘Sooratul-An’aam [6:59] 
*Soorah Hood [11:6] 
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A third example is that ar-Rahmaan (the All Merciful) is a Name of 
Allaah, the Exalted. It includes perfect Mercy, about which the Messenger 
of Allaah (may Allaah raise his rank and grant him peace) said: 


20 


(( lg odd ia cole i AU y) 


“Verily, Allaah is more Merciful to His Servants 
than this woman is to her son.” 


The hadeeth is referring to a mother had found her baby among some 
captives, took him and placed him close and breast-fed him. 


The Name, ar-Rahmaan (the All Merciful), also includes the Attribute 
of expansive Mercy, about which Allaah has said: 
Gc + gs 
€ eii Sans ga d 
“And My Mercy has encompassed everything. 


vil 





o> 
*Sooratut-Taghaabun [64:4] 


This is from the hadeeth of "Umar ibn al-Khattaab (may Allaah be pleased with him), 
who said, “A group of war captives came before the Messenger of Allaah (may Allah 
raise his rank and grant him peace), and a woman was searching for her child. When 
she found here child, she embraced him and breast-fed him. 


The Messenger of Allaah (may Allah raise his rank and grant him peace) then said: 
(SÓI g Vail yb ode 5551 yy 
‘Could you see this woman casting her son into the Fire?’ 


We said, ‘No, by Allaah, not as long as she is capable of preventing it.’ 


So the Messenger of Allaah (may Allah raise his rank and grant him peace) said: 
(( aly aih J sole, 6551 Uy 


Verily Allaah is more Merciful to His Servants 


m 


than this (woman) is to her son. 
It was collected by al-Bukhaaree (5999) and Muslim (2754). 
Sooratul-A’raaf [7:156] 
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And He has said about the supplications of the Angels for the 
believers: 


Me ae eee Cee? 
4 Leg dam) Cou JR rns LE) 


“O Our Lord! You have encompassed everything 
y712 


by your Mercy and Knowledge! 

The beauty of the Names of Allaah, the Exalted, can be expressed 
through every Name on its own. Furthermore, it can be expressed by 
combining Names. By combining a Name with another, perfection upon 
perfection is achieved. An example of that is al-’Azeez (the All-Mighty) and 
al-Hakeem (the All-Wise), since Allaah, the Exalted, combines these Names 


in many places within the Qur'aan.” 


When used separately, each of the two Names includes a particular 
kind of perfection. al-’Azeez includes ’izzah (Might), and hukm (Judgment) 
and hikmah (Wisdom) are understood from al-Hakeem. When combined, 
there is another form of perfection understood - that the Might of Allaah, 
the Exalted, is coupled with His Wisdom. Thus, His Might does not 
include oppression, tyranny and evil actions, as is the case with the mighty 
ones from amongst the creation. The mighty may use their might for sin. 
They tend to oppress, tyrannize, and behave in evil ways. 


Likewise, the Judgement and Wisdom of Allaah, the Exalted, are 
coupled with perfect Might and Honor, contrary to the judgment and 


"Soorah Ghaafir [40:7] 


"See the following Qur'aanic Verses for examples: Soorah al-Baqarah [2:129, 
209,220,228,240,260]; Soorah Aali ‘Imraan [3:6,18,62,126]; Soorah an-Nisaa' [4:56, 
158,165]; Soorah al-Maa'idah [5:38,118]; Soorah al-Anfaal [8:10,49,63,67]; Soorah at- 
Towbah [9:40,71]; Soorah Ibraaheem [14:4]; Soorah an-Naml [27:6]; Soorah al'Ankaboot 
[29:42]; Soorah at-Room [30:27]; Soorah Luqmaan [31:9,27]; Soorah Saba' [34:27]; Soorah 
Faatir [35:2]; Soorah az-Zumar [39:1]; Soorah Ghaafir [40:8]; Soorah alJaathiyah [45:2,37]; 
Soorah al-Fat-h [48:7,19] Soorah al-Ahqaaf [46:2]; Soorah al-Hadeed [57:1]; Soorah al-Hashr 
[59:1,24]; Soorah alMumtahinah [60:5]; Soorah as-Saff [61:1]; Soorah alJumu'‘ah [62:1]; 
Soorah at-Taghaabun [64:18]. 
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wisdom of the Creation, as they are often subject to disgrace and 
humiliation. 


oo 0 
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All of Allaah's Names are Beautiful 


Allaah's Names are Both Titles and Descriptions 1 s2 


THE SECOND PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.2 - THEY ARE BOTH TITLES AND DESCRIPTIONS 


Allaah’s Names are titles, as they refer to Him, and descriptions, as 
they refer to different meanings. 


As titles, they are like synonyms, since they all refer to the same 
thing - Allaah, the Mighty and Majestic. As descriptions, they all carry 
different meanings, each one referring to a specific meaning. 


Based on this, al-Hayy (the Ever-Living), al’Aleem (the All-Knowing), 
al-Qadeer (the Ever-Capable), as‘Samee’ (the All-Hearing), al-Baseer (the All- 
Seeing), ar-Rahmaan (the All Merciful), ar-Raheem (the Ever-Merciful), al- 
’Azeex (the All-Mighty), and al-Hakeem (the All-Wise) are all Names that 
refer to one thing - Allaah, the Glorified and Exalted. However, the 
meaning of al-Hayy is different from the meaning of al’Aleem, and the 
meaning of al’Aleem is different from the meaning of al-Qadeer, and so 
on. We say that they are both titles and descriptions since the Qur‘aan has 
indicated this, as is found in the statements of Allaah, the Exalted: 


ie Gee a Oe 
E apl 5983)! gag > 
“And He is the Ever-Forgiving, ar-Raheem. 
de 
ea) Ge ee eee 
g dem Jl 935 a5) E055 > 


“And you Lord is the Oft-Forgiving, the Possessor of Mercy. 


»14 


15 


The second Verse shows that ar-Raheem is the One who is described 
as having Mercy. Arab linguists agree that one may not be called ‘aleem 


4S ooratul-Ahqaaf [46:8] 
'SSooratul-Kahf [18:58] 
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unless he has knowledge. One may not be called samee’ unless he hears. 
One may not be called baseer unless he sees. This is an affair that is too 
evident to be in need of a proof. 


When one understands this, he can see the misguidance of those 
who negate the specific meanings of the Names of Allaah, the Exalted. 
Such are the people who reject the meanings of Allaah's Names. They say, 
“Allaah, the Exalted, is as-‘Samee’ (the All-Hearing) without hearing, al 
Baseer (the All-Seeing) without sight, and al-’Azeez (the All-Mighty) without 


might,” and so on.'° 


They have even attempted to justify this, saying that to affirm 
multiple Attributes necessitates affirming multiple deities. This is a weak 
justification, or rather, a dead one, due to the textual and intellectual 
evidences that prove its futility: 


Textual Evidence: Allaah, the Exalted, has described Himself with 
many descriptions, while maintaining that He is uniquely One. Allaah, 
the Exalted, has said: 


22g 


SUEry) i tents ga oo) ay iy grat ol > 


Pe Bees i ae Oc erga 
Ep LJ lsd toad Al 99 3995)! gal 505 
“Verily, the Striking of your Lord is severe. Verily it is He who begins 
(creation) and repeats (it). And He is Ever-Forgiving, the Loving, the 
Owner of the Throne, the Majestic One, the One who freely does 


whatever He wants.”"’ 


"Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) mentions that Bishr al-Mir- 
reesee [d.218], the head of the Mu'tazilah of his time, had held this exact position. 
One day, a Bedouin heard him saying this and said to him, "That is your lord who you 
are describing and yours alone, Bishr! As for our Lord, then He is not like that!" 


7S ooratul-Burooj [85:12-16] 
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“Glorify the Name of your Lord, the Most High. (He is) the One who 
has created (all things) and then proportioned (them), the One who has 
given measure and then guided, the One who brings out the pasturage, 

and then makes it dark stubble.”"* 


In these noble Verses are many descriptions of one thing, yet this 
does not necessitate that we affirm multiple deities. 


Intellectual Evidence: The Attributes themselves are not separate 
from the One being described, so this can not necessitate affirming 
multiple deities. They are just Attributes of the One described with them. 
They are not separate from Him. It is inevitable that everything in 
existence must have multiple attributes. It has the attribute of existence, 
and it can be described by being either something that must exist or 
something that may or may not exist. Furthermore, each thing that exists 
can either be something independent or something reliant on something 
else. 


Based on this principle - that Allaah’s Names are both titles and 
descriptions - it becomes known that dahr (time) is not one of the Names 
of Allaah, the Exalted, for two reasons: 


[1] Because it is a word that has no relative description or action 
related to it, so as to be considered from the beautiful Names 


of Allaah, 
[2] And since it is a word that refers to time. 


Allaah, the Exalted, has said, quoting those who deny the 
Resurrection after death: 


'8Sooratul-A’laa [87:1-5] 
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“And they say, ‘This is nothing except our life in this world. We die and 


we live, and nothing causes our death except daAr(time).’””” 


They were referring to the passing of the days and nights. 


As for the statement of the Prophet (may Allah raise his rank and 
grant him peace), 


Sai) Cog AST BN gb: _ deg 3% _ ab JB yy 


é Ate s Tat one A EATE 
CMG J CLI FAY ea GA! Gig 
“Allaah, the Mighty and Majestic, has said, ‘The son of Aadam wrongs 


Me. He speaks badly of time (dahr), yet I am the dahr, 


the affair is in My Hand, I alternate the night and the day.” 


This does not mean that ad-dahr (time) is from the Names of Allaah, 
the Exalted. That is because those who speak badly about time only 
intend to refer to the frame of events, they do not intend to speak badly 


about Allaah, the Exalted.’! 


SooratulJaathiyah [45:24] 


Collected by alBukhaaree (7491) and Muslim (2246) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 


*!Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) quotes the statement of Imaam 
ash-Shaafi'ee (may Allaah have Mercy on him) as found in al-Imdaad (3/428) to explain 
the situation of the Arabs and how they would speak about the passing of time: 


The Arabs had a habit of dispraising time and verbally abusing it when faced 
with calamities, like death, senility, or the loss of property. They would say, 'It 
is the passing of time (the days and nights) that destroys us! They would say, 
‘The tribulations of the days and nights have afflicted us," and, "The passing of 
the days and nights have ruined us!" They ascribed actions to the days and 
nights and thus spoke ill of them, saying that time has done these things to 


= 
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The meaning of His Statement, “And I am the dahr,” is explained by 
His Statement, “The affair is in My Hand, I alternate the night and the 
day.” Allaah, the Exalted, is the Creator of time and whatever it contains, 
and He clarified that He is actually the One who turns and alternates the 
day and the night, and they are time. It is not possible that the One who 
alternates is also the one being alternated! 


In light of this, it becomes clear that it is impossible for ad-dahr in this 
hadeeth to be referring to Allaah, the Exalted (as one of His Names). 


oo 0 


them. So the Prophet (may Allaah raise his rank and grant him peace) forbade 
them from speaking ill of time by sayig that it has destroyed them or done bad 
things to them. This is because insulting time can only be an insult to the 
One who makes the time pass - Allaah, the Blessed and Exalted." 
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a Related Ruling and Implication es 


THE THIRD PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.3 - THEY MAY OR May NOT INCLUDE A RELATED RULING AND 
IMPLICATION 


If the Name refers to a transitive description,” then it includes three 
things: 


[1] An established Name of Allaah, the Mighty and Majestic, 


[2] An established Attribute that is included in the meaning of the 
Name,” 


[3] And an established ruling and implication. 


For example, the people of knowledge have said that highway robbers 
who repent (before being caught) may be exempted from punishment, 
using as proof the Statement of Allaah, the Exalted: 


de 
Ss 
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“As for those who repented before they fell into your power, 
then know that Allaah is All-Forgiving, All-Merciful.”” 


?In Arabic: ( date uiay ) - a description that includes a direct external effect, like the 
Name as-Samee’ (the All-Hearing) and how it affects others, in that Allaah hears them. 
The opposite of this, a non-transitive description, does not include any direct external 
effect, like al-Hayy (the Ever-Living) for example. 


Bach of Allaah’s Names refers to an Attribute by way of tadam-mun. Tadam-mun is 
discussed thoroughly in the next principle. 


4S ooratul-Maa ‘idah [5:34] 
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? a Related Ruling and Implication 


This is because the related ruling and implication of these two Names 
is that Allaah, the Exalted, has forgiven them of their sins and bestowed 
Mercy on them by canceling the legislated punishment. 


An illustration of this principle is that as-Samee’ (the All-Hearing) 
includes: 


[1] The Name as-Samee’ for Allaah, the Exalted, 
[2] The Attribute of Hearing, 


[3] And a related ruling and implication - that He hears all secret 
and concealed talks. 


Allaah, the Exalted, has said: 


[ci z 
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“And Allaah hears the dispute between you both. 
Verily Allaah is the All-Hearing, the All-Seeing.”” 


If the Name refers to a non-transitive description, then it only includes 
two things: 


[1] A Name of Allaah, the Mighty and Majestic, 


[2] And an Attribute that is included in the meaning of the 
Name. 


An illustration of this is how the Name, al-Hayy (the Ever-Living), includes: 
[1] The Name al-Hayy for Allaah, the Exalted, 
[2] And the Attribute of Life. 


o 0 E > 


**Sooratul-Mujaadilah [58:1] 
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THE FOURTH PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.4 - MUTAABAQAH, TADAM-MUNAND ILTIZAAM 


The Names of Allaah, the Exalted, refer to His Presence and His 
Attributes by way of three methods of understanding them: 


e = Mutaabagah (Ää ) - a direct and all-inclusive application of 
the Name 


e Tadam-mun (05) - a reference to only some of what is 
necessarily included in the meaning of the Name 


e Iltizaam ( e\54)) - a necessary logical conclusion based on the 
meaning of the Name 


To illustrate this, the Name of Allaah, al-Khaaliq (the Creator), refers 
to both Allaah’s Presence and His Attribute of Creating, by way of 
mutaabaqah. By way of tadam-mun, the Name, al-Khaaliq, refers to either 
Allaah’s Presence alone or His Attribute of Creating alone. And by way of 
iltizaam, it refers to His two Attributes of Knowledge and Capability. 


Based on this (iltizaam), when Allaah mentions the Creation of the 
Heavens and the Earth, He then says: 


GILE f3, 
aa aie 


“So that you will know that Allaah is over everything with Power, and 
that Allaah has surely encompassed everything by His Knowledge.” 





**Sooratut-Talaaq [65:12] 


33 


1 4 Mutaabaqah, Tadham-mun, and Iltizaam 


Iltizaam is something very beneficial for the student of knowledge to 
understand. When he ponders over the meaning of something and Allaah 
grants him the ability to make good logical conclusions, then, by this, he is 
able to apply one piece of evidence to a great number of different issues. 


And you must know that a necessary conclusion from one of the 
Statements of Allaah, the Exalted, or from one of the statements of His 
Messenger (may Allah raise his rank and grant him peace), is decisively 
true, so long as it really is a necessary and logical conclusion. This is 
because the Speech of Allaah and His Messenger (may Allah raise his rank 
and grant him peace) is the Truth, and a necessary conclusion based on 
the Truth must also be the Truth, since Allaah, the Exalted, knows what 
would be necessarily concluded from His Speech and the Speech of His 
Messenger (may Allah raise his rank and grant him peace). Thus, it would 
be the intended understanding.”’ 


The necessary logical conclusions drawn from other than the Speech 
of Allaah and His Messenger (may Allah raise his rank and grant him 
peace) may be one of three cases: 


The first case is when the logical conclusion of the statement is 
mentioned to the speaker, and he then affirms that it was the intended 
conclusion. An example of this is when someone who rejects Allaah’s 
Attributes says to someone who affirms them, “Since you have affirmed 
that Allaah, the Mighty and Majestic, has chosen Actions, then, 
therefore, He must have some permanent, continuous Actions as well.” 


"Shaykh 'Ubayd alJaabiree (may Allaah preserve him) illustrates this point by 
mentioning an example - a hadeeth found in al-Bukhaaree (6954) and Muslim (225): 
(( Logs Ze DAF hy asai Me a ho Y yy 
"Allaah will not accept the prayer of someone who has nullified 
his wudhoo' until he performs wudhoo:" 


The hadeeth shows that anyone who wishes to pray must make wudhoo' if he has not 
already done so. The necessary conclusion is the permissibility of praying a number 
of times with only one wudhoo’, so long as it has not been nullified. 


"Refer to: Section 2.5 
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The affirmer replies, “Yes, and I hold to that, since Allaah, the 
Exalted, has not ceased and will not cease doing whatever He likes, and 
there is no limit to His Statements and Actions.” 


As Allaah has said: 
AI sad e hia J oč LB} 
Zee > > bg 4 PT ee ae Eve 
(556 dla le 5h E 


“Say: If the sea was (used as) ink for (writing) the Words of my Lord, 
then the sea would be exhausted before the Words of my Lord would 
finish, even if we brought another (sea) like it to add to it.””” 


And He has said: 


co bys aie Beco cree 


tae 


“And if every tree on earth was a pen, and the sea was IE seven 
times over (and used as ink), the words of Allaah would still not be 
finished. Verily, Allaah is a Possessor of Honor, All-Wise.” © 


And the occurrence of one of Allaah’s chosen Actions does not 
necessitate any deficiency in Him.” 


The second case is when the logical conclusion of the statement is 
mentioned to the speaker, and he then denies that it was the intended 
conclusion. An example of this is when someone who rejects Allaah’s 





”Sooratul-Kahf [18:109] 
1Soorah Luqmaan [31:27] 


*'Meaning: Some people may assume that, since an Action from Allaah has taken 
place, the Action must have been created, and thus some of Allaah's Actions could be 
considered created. This is falsehood derived from applying the logic surrounding 
human actions to the Actions of the Creator, who is glorified above such a claim. 
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Attributes says to someone who affirms them, “Since you have affirmed 
Attributes for Allaah, then they must be similar to the attributes of the 
y 
x 7 
Creation.” ” 


The affirmer replies, “What I have said does not necessitate that, 
since the Attributes of Allaah have been attributed to Him specifically. 
They have not been mentioned in a general way so as to make what you 
are saying possible. Based on this, His Attributes are specific and befitting 
to Him. Even you - a denier of Allaah’s Attributes - confirm that Allaah 
has an actual Presence, while you negate that it is like the presence of any 
of the Creation. So then what is the difference between the Presence of 


Allaah and His Attributes?!” 
The rulings on the conclusions from the first two cases are obvious. 


The third case is when the logical conclusion from someone’s 
statement has not been discussed, it has not been confirmed nor denied. 
The ruling in this case is that the conclusion must not be attributed to the 
speaker as his position, since there is a possibility that he would deny the 
conclusion if it was mentioned to him, or perhaps if the related 
conclusion was shown to him clearly and its falsehood was explained, he 
might retract his statement altogether, since a corrupt conclusion indicates 
a corrupt foundation. 


So due to these two possibilities, it is not possible to say that the 
logical conclusion of a statement is also a statement (attributed to the 
speaker). 


If it is said, “If this conclusion is indeed a direct, logical conclusion 
from someone’s statement, then it must be viewed as his position as well, 


since that is the rule, especially regarding a direct and obvious 
conclusion.” 


We could reply by saying: This is rejected, based on the fact that a 
man is only a human being, having inward and outward emotions and 
moods that cause him to be absentminded about what can be concluded 
from his speech. He could be neglectful or forgetful, his thinking could be 


“Refer to: Section 2.6 
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disturbed, he could make a statement in the middle of a heated debate 
without thinking about the implications of it, or the likes.” 


oo 0 





The author was not saying here that we may not refute the corrupt statements of the 

people of innovation until we have confirmed that they intended them. He was only 
differentiating between when a conclusion based upon someone’s statements can be 
considered his actual statements. So when someone makes a statement that includes 
false and corrupt conclusions, we can clarify this and warn against the statement, but 
we can not say that the speaker has actually held the concluded position. 
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THE FIFTH PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.5 - THE NAMES OF ALLAAH ARE TAWQEEFIYYAH - THERE IS NO 
PLACE FOR INTELLECTUAL FREE-THINKING REGARDING THEM 


Allaah’s Names are tawqeefiyyah ( 4pé¢4si ), meaning a kind of 
knowledge that is restricted to textual evidence; there is no place for 
intellectual free-thinking regarding them. Based on this, we must suffice 
ourselves with what is found in the Book and the Sunnah, without adding 
or taking anything away. This is because the intellect will not be able to 
grasp the understanding of Allaah’s Names that He rightfully deserves, so 
then we must suffice ourselves with textual evidences only. 


This is due to Allaah’s Statement: 
ond -? Zz æ g E d 1 g s a= os Boe ee 
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“And do not follow what you have no knowledge of. 


Verily the hearing, the sight, and the heart, 


(you) will all be questioned (about each of them).”* 


And He also has said: 


”Sooratul-Israa' [17:36] 
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“Say: Verily, my Lord has prohibited (all forms of) lewdness, whether 
committed openly or in secret, sinning (in general), oppression without 
any due right, that you associate partners with Allaah with no authority 


sent down from Him, and that you speak about Allaah with what you do 
not know.”” 


Furthermore, to attribute a name to Allaah, the Exalted, that He did 
not attribute to Himself or to deny something He has named Himself 
would be a serious crime against Him. We must behave in the 


appropriate manner in this affair and stick to what is found in established 
textual evidences only. 


oO 0 © 


*SooratulA ’raaf [7:33] 
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THE SIXTH PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.6 - THEY ARE NOT LIMITED TO A SET NUMBER 


Allaah’s Names are not limited to any specific number, and this is 
understood from the statement of the Prophet (may Allaah raise his rank 
and grant him peace) in the well-known narration: 


Z eA 2 o zi o Pe- zitfo $ 
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“I ask You by every Name that You have, 
those You named Yourself with, those You revealed in Your Book, 


those You taught one of Your created beings, 
and those You kept with Yourself as knowledge of the Unseen...” 


It was collected by Ahmad,” Ibn Hib-baan,” and al-Haakim,”* and it 
is saheeh (authentic). ” 
It is not possible for anyone to count or have complete knowledge of 


the Names that Allaah, the Exalted, has kept with Himself as knowledge of 
the Unseen. 


“Collected by Ahmad in his Musnad (1/391, 452) 
Refer to Saheeh Ibn Hib-baan bi-Tarteeb Ibn Balbaan (972). 
“Refer to alMustadrak (1929). 


Refer to Silsilatul Ahaadeethis-Saheehah (199) of al-Albaanee and Mugbil ibn Haadee's 
comments on Al-Mustadrak (1/696). For further study, review the criticism mentioned 
in Al 'Ilal of ad-Daarqutnee (5/ 199-201) and Tahgeeq Musnad Ahmad (6/247-250). 
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As for the statement of the Prophet (may Allah raise his rank and 
grant him peace): 


$ 
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(( AB JA Bas! i 
“Verily Allaah has ninety-nine Names, one shy of a hundred. 
Whoever enumerates them will enter Paradise.” 


This does not prove that Allaah’s Names are limited to only this 
number. If the intent of the hadeeth was to limit them, then the wording 
would have been, “Verily, the Names of Allaah are only ninety-nine; 
whoever enumerates them will enter Paradise,” or something similar. 
Therefore, the meaning of the hadeeth is that whoever enumerates this 
specific group of His Names will go to Paradise. 


Thus, his statement (may Allah raise his rank and grant him peace), 
“Whoever enumerates them‘! will enter Paradise,” completes the first 
part of the hadeeth, referring to the intended ninety-nine Names. It is not 
a separate statement referring to all of Allaah’s Names. 


The similitude of this statement would be like your saying, “I have 
one hundred dirhams that I want to give as charity.” This statement does 
not mean that you only have that many dirhams and they are all reserved 
for charity. 


Additionally, it has not been authentically established that the 
Prophet (may Allaah raise his rank and grant him peace) specified all of 
these ninety-nine Names. The hadeeth which has been reported about this 
is unauthentic.” 


"Collected by alBukhaaree (7392) and Muslim (2677) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 


4 ; ‘ F 

The author commented here, saying, "Enumerating them means to memorize them 
and know their meanings. This is fulfilled when one worships Allaah based on their 
related meanings and rulings." 


Refer to Saheeh Sunan at-Tirmithee (3507) of al-Albaanee. 
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Shaykh al-Islaam Ibn Taymiyyah said, “The specification of them (the 
Names of Allaah) is not from the speech of the Prophet (may Allaah raise 
his rank and grant him peace), as agreed upon by the scholars of 


Hadeeth.”** 


He also said, “Al-Waleed** mentioned them (the names) as the 
explanation of the hadeeth by some of his teachers from Shaam,” as is 


clarified in some of the narrations of his hadeeth.” 


Ibn Hajr said, “The problem that the two shaykhs (al-Bukhaaree and 
Muslim) had with it (the hadeeth) was not just that it only comes by way of 
al-Waleed, but that he (al-Waleed) has narrated it inconsistently, his 
tadlees,*’ and the possibility of additional wordings added to the 
narration.”** 

Since the specification of the Names by the Prophet (may Allaah raise 
his rank and grant him peace) is not authentic, the Salaf differed over 
them, and thus a number of different opinions were held. 


I have gathered the following ninety-nine Names from the Book of 
Allaah, the Exalted, and the Sunnah of His Messenger (may Allaah raise his 


rank and grant him peace): 


From the Book of Allaah, the Exalted:*” 


Refer to Majmoo' al-Fataawee (6/382). 

“ALWaleed ibn Muslim, one of the narrators of the hadeeth. 

Shaam is modern day Syria and Palestine and parts of their bordering countries. 
“Refer to Majmoo' al Fataawee (6/379). 


“Tadlees (lit. deception): when a narrator habitually fails to mention the name of a 
narrator that is between him and his shaykh, using a wording like, "On the authority 
of my shaykh..." instead of, "My shaykh narrated to me..." Because of the likelihood of 
an unmentioned person in the chain who may not be reliable, the scholars of hadeeth 
consider this kind of narration unacceptable. 


"Refer to Fat-hul-Baaree (11/215). 


Refer to Appendix II: Allaah’s Names Found in the Qur'aan for the Qur'aanic Verses 
that establish these Names. 
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[1] Allaah «i 

[2] alAhad «+41 (The One) 

[3] al-A’laa J (The Most High) 

[4] al Akram $4) (The Most Generous) 

[5] al-Ilaah Jy) (The Worshipped) 

[6] al Aw-+wal J§¥! (The First) 

[7] alAakhir >51 (The Last) 

[8] ath-Thaahir aÉ (The Knower of all apparent things) 
[9] al-Baatin sh! (The Knower of all hidden things) 
[10] al-Baari’ tsy (The Commanding Ordainer) 

[11] al-Barr 33) (The Beneficent One) 

[12] al-Baseer pai (The All-Seeing) 

[13] at-Tawwaab 2153) (The Acceptor of Repentance) 
[14] alJab-baar Res (The Compelling One) 

[15] al-Haafith L (The Preserver) 

[16] al-Haseeb V4! (The Reckoner) 

[17] al-Hafeeth täh (The AlL-Protecting One) 

[18] al-Hafee i (The Gracious One) 

[19] al-Haqq # (The Truth) 

[20] al-Mubeen ¿sái (The One who clarifies) 

[21] al-Hakeem $4 (The All-Wise) 

[22] al-Haleem edt! (The Gentle One) 

[23] alHameed 40+! (The Praiseworthy One) 

[24] al-Hayy ea (The Ever-Living) 

[25] alQay-yoom %41 (The One who establishes and sustains) 
[26] al-Khabeer pes) (The All-Informed One) 

[27] al-Khaaliq H% (The Creator) 

[28] alKhallaaq 34d (The Ever-Creating) 

[29] ar-Raʻoof 25431 (The All-Kind) 
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[30] ar-Rahmaan A% (The All- Merciful) 
[31] ar-Raheem e7% (The Ever-Merciful) 
[32] ar-Razzaaq Si) (The Ever-Providing) 
[33] ar-Raqeeb <59 (The Ever-Watchful) 
[34] asSalaam 6 (The Flawless One) 
[35] asSamee’ eed! (The All-Hearing) 

[36] ash-Shaakir Sé (The Thankful One) 
[37] ashShakoor „$3 (The Ever-Thankful) 
[38] ashShaheed +445! (The Witness) 

[39] as-Samad sod (The Eternal One) 

[40] al'Aalim Jw (The Knowledgeable One) 
[41] al’Azeez zj (The All-Mighty) 

[42] al-’Atheem ba! (The Great One) 

[43] al’Afuww 548) (The Pardoner) 

[44] al-’Aleem pela! (The All Knowing) 

[45] al’Alee <a! (The Lofty One) 

[46] al-Ghaffaar yá% (The Most Forgiving) 
[47] al-Ghafoor 441 (The Ever-Forgiving) 
[48] al-Ghanee z! (The One Free of Needs) 
[49] al-Fattaah cs! (The Deciding Judge) 
[50] al-Qaadir 241 (The Capable One) 

[51] alQaahir Wi (The Forceful One) 

[52] al-Qud-doos .»34! (The Holy One) 

[53] alQadeer psi! (The Ever-Capable) 

[54] al-Qareeb mill (The Close One) 

[55] alQawee ¿s441 (The Strong One) 

[56] al-Qah-haar )\4i\ (The Ever-Dominating One) 
[57] al-Kabeer $! (The Great One) 

[58] al-Kareem 6S! (The Generous One) 
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[59] al- Lateef àti (The Sublime One) 

[60] alMu‘min 44i (The Granter of security) 

[61] al-Muta’aalee Jui (The High and Exalted One) 
[62] alMutakab-bir zii (The Justly Proud) 

[63] al-Mateen aii (The Powerful) 

[64] alMujeeb ráði (The Ever-Responding One) 
[65] al-Majeed aali (The Majestic One) 

[66] alMuheet biii (The All-Encompassing One) 
[67] al-Musaw-wir yah (The Bestower of forms and shapes) 
[68] al-Muqtadir RERI (The All-Capable One) 

[69] al-Muqeet <4! (The Protector) 

[70] al-Malik suai (The King) 

[71] al-Maleek skii (The Sovereign) 

[72] alMowlaa 3a (The Guardian) 

[73] alMuhaymin cái (The Watchful Witness) 

[74] an-Naseer ad! (The Ever-Helping) 

[75] al-Waahid 4>'9 (The Only One) 

[76] al Waarith >y (The Owner who all things return to) 
[77] al Waasi’ a'9\ (The Encompassing One) 

[78] al-Wadood 3351 (The Loving) 

[79] al-Wakeel J$% (The Guardian) 

[80] al-Walee 441 (The Protector) 

[81] al Wah-haab vú% (The Ever-Giving) 


And from the Sunnah of the Messenger of Allaah (may Allah raise his 
rank and grant him peace)”: 


51 - . r . 
"Refer to Appendix III: Allaah’s Names Found in the Sunnah for the narrations that 
establish these Names, along with mention of their sources and authenticity. 


46 


Allaah's Names are not Limited to a Set Number 1.6 


[1] alJameel Joe! (The Beautiful One) 

[2] alJawwaad s$ (The Bestower of goodness) 

[3] al-Hakam S41 (The Ruler) 

[4] al-Hay-yee ea) (The Shy One) 

[5] ar-Rabb 991 (The Lord) 

[6] ar-Rafeeq 3.83 (The Gentle One) 

[7] as-Sub-booh CH! (The Justly Glorified One) 

[8] as-Say-yid «25! (The Master) 

[9] ashShaafee jÉ (The Healer) 

[10] at-Tay-yib Í (The Pure One) 

[11] al-Qaabidh ú (The One who seizes) 

[12] al-Baasit tS! (The One who grants increases) 

[13] alMuqad-dim pili (The One who brings things forth) 
[14] alMu‘akh-khir 4445 (The One who delays things wisely) 
[15] al-Muhsin (4) (The One who does things perfectly) 
[16] al-Mu’tee gens (The Giver) 

[17] alMan-naan oth (The Ever-Bestowing) 

[18] al-Witr 5) (The One who is similar to none) 


This is what we have chosen based on our research - eighty-one 
Names from the Book of Allaah, the Exalted, and eighteen from the 
Sunnah of the Messenger of Allaah (may Allah raise his rank and grant him 
peace). However, there remains some doubt about including al-Hafee, as it 
is only found in a restricted sense in His Statement, quoting Ibraaheem: 


g Cas 4 6 24 > 


“Verily, He is Hafee (Gracious) to me 


951 


*'Soorah Maryam [19:47] 
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What we have listed here is based on our knowledge and 
understanding, while above each possessor of knowedge is someone more 
knowledgable. Above all of them is the Knower of all hidden and 
apparent things, the One who knows everything.” 


oo 0 


“The author (may Allaah have Mercy on him) commented here, saying: 
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And we have not mentioned any Names that come in the texts as mudhaaf (an 
Arabic construction that shows possession), like Rabb al'Aalameen (the Lord of 
all the worlds), ‘Aalim alGhaybi washShahaadah (the Knower of all hidden and 
apparent things), and Badee' as-Samaawaati wal-Ardh (the Originating Creator 
of the Heavens and the Earth). There are many examples of this. It was not 
clear to us that they were intended (from the hadeeth), and knowledge (of what 
is most correct) is only with Allaah, the Exalted. 


The Kinds of Deviation from the Correct Belief 1.7 


THE SEVENTH PRINCIPLE 
CONCERNING ALLAAH'S NAMES 


1.7 - THE KINDS OF DEVIATION FROM THE CORRECT BELIEF 


Ilhaad” with regards to the Names of Allaah, the Exalted, means to 
stray from the obligatory manner of believing in them. Ilhaad takes many 
forms: 


ONE: To reject some of them, or some of the related Attributes or 
resulting rulings 


An example of people who do this are the people of ta’teel (rejection 
of the meanings of Allaah’s Names and/or Attributes) from the Jahmiyyah 
and others. This is considered ilhaad because it is obligatory to believe in 
the Names and in the related rulings and Attributes that befit Allaah. To 
reject any of these things is a straying from the obligatory manner of 
believing in them. 


The author (may Allaah have Mercy on him) is explaining the following Verse: 


de 
72k » 


Oe ar Lae 7 g 2 
Ge aaeb (gd SLANT aby > 
SS ee i oe OEE. Ge 
4 aal GT gtr pill 19535 
"And to Allaah belong the most beautiful Names, so call on Him using them. 
And abandon those who commit i/haad regarding His Names." 
[Soorah al-A'raaf, 7:180) 
‘Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) explains here that the people 
of ta'teel, the Mu'‘attilah, are the Mu'tazilah, the Jahmiyyah who came before them, and 
the Ash'arees who came after them. 
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TWO: To view them as Names that establish attributes similar to 
the attributes of the Creation 


This is done by the people of tashbeeh (those who consider Allaah 
similar to His Creation). Since tashbeeh is falsehood, and it is not possible 
that any of the texts establish tashbeeh, rather they show the falsehood of 
such an idea, then such people have truly strayed from the obligatory 
manner of believing in the Names of Allaah. 


THREE: To attribute a name to Allaah that He did not name 
Himself with 


An example of this is how the Christians call Allaah the father, or how 
the philosophers call Him the root cause of everything.” Since knowledge of 
Allaah’s Names is tawqeefiyyah (restricted to textual evidence), attributing a 
name to Allaah that He did not name Himself with is a straying from the 
obligatory manner of believing in them. Furthermore, these names that 
they have attributed to Allaah are sheer falsehood that Allaah is far 
removed from. 


FOUR: To derive names of idols from the linguistic base of His 
Names 


An example of this is what the polytheists did when they derived the 
name al-’Uzzaa from al’Azeez, and al-Laat from al-llaah, according to one 
opinion. They named their idols with these names. 


This is considered ilhaad because the Names of Allaah are specific to 
Him, due to His Statement: 


de 3 X 
wr o A EE 
4 Gages aH AHN ay > 
“And to Allaah belong the most beautiful Names, 
so call upon Him using them.”” 


In Arabic: ( Abeta) åta ) “al’Mlatul-Faa’ilah” 
* Sooratul-A’raaf [7:180] 
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Eu n a E OMS P E a we Ee ae 
427 Vg pe 3 L sa) o~ al LAYI a} } 
“And for Him are the most beautiful Names, 


everything in the heavens and on earth glorifies Him.””’ 


Just as acts of worship are specifically for Him, so are the most 
beautiful Names, as everything in the heavens and on earth glorifies Him. 
So to name others with His Names, in the way that Allaah, the Mighty and 
Majestic, alone deserves, is a straying from the obligatory manner of 
believing in them. 


Ilhaad in any form is forbidden. Allaah has threatened those who 
commit it with His saying: 


7-798 


z foore BUS aes = P Ea A Pins f’ a9 
gogu pE Le sjamm edial § Todak Al 19535 > 
"And abandon those who commit i/haad regarding His Names. 
They shall be recompensed for what they have done."* 


Some kinds of ilhaad may be crimes of shirk or kufr (while others are 
less than that), depending on the relative evidences and what they imply. 


oo 0 


>’ Sooratul-Hashr [59:24] 
**Sooratlul-A ‘raaf [7:180] 
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The Kinds of Deviation from the Correct Belief 


DACA 
SECTION TWO 


PRINCIPLES CONCERNING 
ALLAAH'S ATTRIBUTES 


SGER 
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They are not Deficient in any Way Whatsoever 2 


THE FIRST PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.1 - ALL OF THEM ARE ATTRIBUTES OF PERFECTION - 
THEY ARE NOT DEFICIENT IN ANY WAY WHATSOEVER 


Some of Allaah’s Attributes are, for example: Life, Knowledge, 
Power, Hearing, Sight, Mercy, Honor, Wisdom, Loftiness, Greatness, etc. 
The perfection of these Attributes can be proven by textual, intellectual, 
and instinctive evidence. 


Textual Evidence: Allaah, the Exalted, has said: 
ae 3 z 
i ara | AN EEN 
exes! be BS VL Ose Y nl > 


2s 24 E oE mw yg Lt gg 
gasii pil gag GeV Ue by 


“Those who do not believe in the Hereafter are the worst example; and 


for Allaah is the loftiest example, and He is the Possessor of Honour, the 
All-Wise.”” 


The ‘loftiest example’ means the loftiest possible description. 


Intellectual Evidence: Everything that truly exists must have an 
attribute, and that attribute must either be a perfect one or a deficient 
one. The latter is rejected when referring to the Perfect Lord who deserves 
our worship. Because of this, Allaah, the Most High, has exposed the 
futility of worshipping idols by describing them with deficiencies and 
incapability. He, the Exalted, has said: 


5Sooratun-Nahl [16:60] 
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MY. Ge ~, s E OE A EEE A 
< aea ag aail ag j 2a) 
“And who is more astray than the one who calls on other than Allaah, 


those who will not answer them (from now) to the Day of Standing, 
while they (those called upon) are heedless of their supplications. ”® 


And He, the Exalted, has said: 


Iir mogt, ao a fa Pe 
gil ng EE Ogle Y Al o a OF LxA > 
Pa ad 


DLA oll Zayas Uy lela Syl 


“And those who call upon those less than Allaah, 
those who do not create anything, rather they have been created, 
(they are) dead, not alive, and they do not (even) know when 
they will be brought forth (from their graves).”"" 


And He said, quoting the statement of Ibraaheem when he was 
debating his father: 


aie 2 - 7s Pas) -2 Go BS AR eS Blas SF AL 
“O my father! Why do you worship that which does not hear 


and does not see, nor does it bring you any benefit?”” 


And when he debated his people: 


“Sooratul-Ahqaaf [46:5] 
*'Sooratun-Nahl [16:20-21] 
*°Soorah Maryam [19:42] 
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They are not Deficient in any Way Whatsoever 8 

CAEP eee 2 eae 4 we Die at 

naz Y Eri arin, Y L abl 19> cys gdid] $ 
de 


dod Sho o5, eed 
Al 093 oe Gog Ly SI 


“So then are you going to worship other than Allaah, something that 
can not benefit or harm you? Woe to you! And (woe) to what you 
worship other than Allaah! Will you not then think reasonably?”” 
Furthermore, it is known that some of the created beings have been 
given some attributes of perfection™ from Allaah, so then the One who 
gave them these attributes of perfection has more right to them Himself. 


Instinctive Evidence: All pure, untainted souls are naturally inclined 
to love Allaah, declare His Greatness, and worship Him. Would you then 
love, extol, and worship something other than the One you know has the 
most perfect Attributes that befit His Lordship and His Right to be 
worshipped? 


So if an attribute is deficient, less than perfect, then it is impossible 
for it to be one of Allaah’s Attributes. Examples of this are death, 
ignorance, forgetfulness, incapability, blindness, muteness, etc. This is 
due to His Statement: 


s r 4 „o 3a Wh is a Pe 
oy 5 call call Je ysis > 
“And put your trust in a/Hayy (the Ever-Living), 
the One who does not die.”” 


And His Statement, quoting Moosaa (Moses): 


“Sooratul-Anbiyaa‘ [21:6667] 


“Like someone with a “perfect” memory, 20/20 vision, a strong body with no 
weaknesses, etc. Shaykh Muhammad Amaan Jaamee (may Allaah have Mercy on him) 
commented here, "And the Perfection that He (Allaah) is described with is absolute 
perfection, a perfection that no one shares with him." 


© Sooratul-Furqaan [25:58] 
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Pa ER ee 
4 isd Y G5 bar Yp 
“My Lord is not unaware, nor does He forget.” 


And His Statement: 
SGP 


ic z 
SEIT LOETA aoa a CPS ded Zire 
“And nothing in the heavens or on earth 
is beyond Allaah’s Capability.” 

And His Statement: 

T EOE E GM s2” of 

ABIES Ary Bod VL! Og ne el > 

z Ghee s Us Pani 
“Or do they think that We do not hear their secrets 


or their private discourses? Of course (We do), 
and Our messengers are with them, writing.”™ 


And the Prophet (may Allaah raise his rank and grant him peace) said 
about the Dajjaal: 


20% 5 of oga $ 2 320% 34 
(( 394 God eS O19 «5961 AY yy 
“Verily he is one-eyed, and your Lord is surely not one-eyed.” 


And he (may Allaah raise his rank and grant him peace) said: 


Soorah Taa-Haa [20:52] 
*’Soorah Faatir [35:44] 
“Sooratuz-Zukhruf [43:80] 


“Collected by al-Bukhaaree (7131) and Muslim (2933) on the authority of Anas ibn 
Maalik (may Allaah be pleased with him) 
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Kii gle igas3) É gal yy 
(NE Ys 5 ae Ó O65 Y It) 


“O people! Remember (Allaah) to your own selves (quietly), for verily 


you are not calling on someone deaf, nor an absent one!””? 


And Allaah, the Exalted, has decreed punishment for those who 
describe Him with attributes of deficiency, as in His Statement: 


> TA Tg 


PAPOEA EEE 


4 Teas okb pa IE ise G 


“And the Jews said the Hand of Allaah is tied up. Rather, their hands 
are tied up and they are cursed for what they said! For both of His 
Hands are outstretched, He gives however He likes.” ”” 


And His Statement: 


. 
2 Pa s PA 


~ 7 £ 92, r r 

BEI oF abd abl o ILS Cal J5 abl kaa 4a > 
Ww? ote Resa Sy Gee eS oe 
SUN Lb owe 


mye Gee 4 4 4 ee 
dadl las 15555 S585 
“Verily, Allaah has heard the statement of those who have said: ‘Allaah 
is poor and we are rich!’ We will write what they say, and also their 


killing of the prophets with no right. And We will say (to them): 
Taste the punishment of the blazing Fire!” 


"Collected by al-Bukhaaree (6384) and Muslim (2704) on the authority of Aboo 
Moosaa al-Ash'aree (may Allaah be pleased with him) 


”'Sooratul-Maa‘idah [5:64] 
”Soorah Aali-’Imraan [3:181] 
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Furthermore, He has glorified Himself far above the deficiencies they 
ascribe to Him, as He has said: 


Se hg oia G soll oy bby gi p 


TEE NENA fh EE el 


“Glorified is your Lord, the Lord of Honour, above how they describe 
Him! And peace be upon the messengers, and all praise is due to 


Allaah, the Lord of all that exists.” ”? 
And Allaah, the Exalted, has said: 


z 
A 
ire 


E z es on p 3 - 
al) Spe stn le Lg lly oye tbl A 


TU > 


E 2-7 aTr GP I A Be pais ri AE ee 
aw Io agar Wda a a ad! |S Cad 15! 
yan GE ean 5 gE a rs | 


3s 5% Bie: a7 Seon 
g a ) ) gas Las al E 
“Allaah has not taken a son, nor was there (ever) any deity along 
with Him. And (if there had been other deities) then each deity 
would have gone off with what it created, and some of them 


would have taken positions over others. Glorified be Allaah 
above what they describe Him with!””* 


And if an attribute is considered perfect on some occasions, and 
deficient on others (depending on the situation), then we can not affirm 
such an attribute for Him without limit, nor can we negate it without 
limit. There is a need for a more detailed explanation. It is permissible to 
describe Allaah with such an attribute only when that attribute would be 
considered perfect. It would be impossible to describe Allaah with that 
attribute when that attribute would be considered deficient. This is the 


SooratusSaaffaat [37:180-182] 


*Sooratul-Mu‘minoon [23:91] 
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case for attributes like planning (against someone), plotting, and 
deception. 


These attributes would be attributes of perfection when 
counteracting someone who performs that sort of action. In such an 
instance, it shows that someone is fully capable of matching the enemy’s 
move, or even outdoing him. 


On the other hand, these Attributes would be considered deficient in 
other than this scenario. This is why Allaah, the Exalted, did not mention 
any of these kinds of Attributes in an unrestricted manner. He has only 
mentioned them in response to those who deal with Him and His 
Messengers in such a way. This can be illustrated by His Statement: 


de 
Z PE E E age 8S 22,7 stor, 
€ EI p> ably Ab!) Nos U9 Prous > 
“And they were plotting, while Allaah plots (as well), 
and Allaah is the best of plotters.” 


And His Statement: 


GIS S15 LS gS 4] > 


"They are planning a serious plan, 
while I, too, am planning a serious plan." 76 


>Sooratul-Anfaal [8:30] 
7S ooratut-Taariq [86:15-16] 


61 


2 1 All of Allaah's Attributes are Attributes of Perfection - 
a They are not Deficient in any Way Whatsoever 


And His Statement: 
# Brae ne E Fe aw 33 Se A S E E p A ico 
Opole, Yam opt ra Lane |p nll > 


a i 72 6 ©. ge) oe. 
doe GAS oy! ad bs 
“And as for those who disbelieve in our signs, We will gradually 


lead them into a punishment from where they do not know. 
So leave Me to them, verily My Plan is strong.”” 


And His Statement: 


ghd 505 il gb wh aai O p 


“Verily, the hypocrites (think they) deceive Allaah, 
while (actually) He is the One deceiving them.” 


And His Statement: 


ee i ae ao ee Re. Le arr er gee der? 
> $ ce? 5 3s are |? à -tle 
E ey Cen al Oye eee GF Les] aSa bI IJU > 
“They said, ‘Verily, we are (really) with you, we were only mocking.’ 
Allaah makes mockery of them.”” 


In this following Verse, however, notice how Allaah does not say that 
He betrays those who betray Him, rather He, the Exalted, has said: 


”’Sooratul-A’raaf [7:182-183] 
8S ooratun-Nisaa’ [4:142] 
”Sooratul-Baqarah [2:14-15] 
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UES oye I SE Aa DELS aia ols > 
4 ba Pe, er Loree 
ES Dade ably pe Gul 
“And if they desire to betray you, then surely they have betrayed 


Allaah in the past, and He gave (you) power over them. 
And Allaah is All-Knowing, All-Wise.”*° 


He said, “And He gave (you) power over them,” and He did not say, 
“And He betrayed them,” since betrayal is only done after trust has been 
built, and it is always a lowly attribute. Based on this, it becomes clear that 
what some of the common people say, “Allaah betrays those who betray 
Him,” is a grossly evil statement that must be censured. *' 


oo 0 


*’Sooratul-Anfaal [8:7 1] 

*!Similarly, as Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) 
explained, is the saying of some of the people, "So-and-So oppressed me, so may 
Allaah oppress him!" ( 4ally ù ial G34) This is also not allowed, as oppression is 
blameworthy in all instances, and thus Allaah can not be described with it, especially 
in light of His Statement in the hadeeth qudsee, "O my Servants! Verily 1 have 
prohibited Myslelf from oppression, so do not oppress one another!..." [Collected 


by Muslim (2577)] 
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All of Allaah's Attributes are Attributes of Perfection - 
They are not Deficient in any Way Whatsoever 


Knowledge of Allaah's Attributes is More Expansive P 2 
than Knowledge of His Names s 


THE SECOND PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.2 - KNOWLEDGE OF ALLAAH’S ATTRIBUTES IS MORE EXPANSIVE 
THAN KNOWLEDGE OF HIS NAMES 


Knowledge of Allaah’s Attributes is more expansive than knowledge 
of His Names, since each one of His Names includes an Attribute, as has 
preceded in The Third Principle Concerning Allaah’s Names. This is also the 
case since some of the Attributes are connected to Allaah’s Actions, and 
there is no end to the Actions of Allaah, just as there is no end to His 
Statements. 


Allaah, the Exalted, has said: 


Lo Cys A Sig Ss) aoe 3 Lisl 5h > 


“And if every tree on earth was a pen, and the sea was extended seven 
times over (and used as ink), the words of Allaah would still not be 


finished. Verily, Allaah is All-Mighty, All-Wise.”® 


From the examples of this are the following Attributes of Allaah: 
Coming, Going, Seizing, Taking, Striking, etc. The attributes can not be 
enumerated. 


As Allaah, the Exalted, has said: 


& 4) cle > 


“And (when) your Lord has come...”® 


*°Soorah Luqmaan [31:27] 
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pe than Knowledge of His Names 


qrii GS Jb 4 Si gs SU of Vi Obs Ua > 


“Are they waiting for anything other than Allaah to come to them 
in the shadows of the clouds?” 


g Ral Ái ade p 


“So Allaah seized them because of their sins.” 


EE ka oa per E magat k 
24350 Y de a ol LAT Las > 
“And He holds back the skies so that they do not fall down upon the 
earth except by His Permission.”*° 


z+ oO 


6 dunes ib 65 ees ol > 


“Verily the Striking of your Lord is a severe one.”*” 


3 


(rai ag Vy ol ey BTL 22} 


“Allaah wants ease for you, 


and He does not want any difficulty for you.”*™ 


And the Prophet (may Allah raise his rank and grant him peace) said: 


(( += slats Jy 85 Jj) 


“Our Lord descends to the lowest heaven...”*” 





= 
* Sooratul-Fajr [89:22] 


*Sooratu-Baqarah [2:210] 
*Soorah Ghaafir [40:20] 
*Sooratul-Hajj [22:65] 
*’Sooratul-Burooj [85:12] 
*“Sooratul-Baqarah [2:185] 
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So we describe Allaah, the Exalted, with these Attributes in the way 
that they are reported in the texts, and we do not ascribe names to Him 
based on them. For example, we do not say that the following are from 
Allaah’s Names: alJaa‘ee or al-Aatee (the one who comes), al-Aakhith (the 
seizer), alMumsik (the withholder), al-Baatish (the striker), al-Mureed (the 
one who wants), an-Naazil (the descending one), etc. We do not attribute 
these to Him as names, even though we have been informed that they are 
His Attributes and we describe Him with them. 


oo 0 


> 
Collected by al-Bukhaaree (1145) and Muslim (758) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 
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Knowledge of Allaah's Attributes is More Expansive 
than Knowledge of His Names 


Allaah's Attributes my be Divided into Two Kinds - 2 3 
Attributes of Affirmation and Attributes of Negation : 


THE THIRD PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.3 - ALLAAH’S ATTRIBUTES MAY BE DIVIDED INTO Two KINDS - 
ATTRIBUTES OF AFFIRMATION AND ATTRIBUTES OF 
NEGATION 


Allaah’s Attributes may be divided into Attributes of Affirmation and 
Attributes of Negation. 


Attributes of Affirmation ( 45 9:i!) otia ), as-sifaat ath-thubootiyyah, 
are those that Allaah has affirmed for his own Self in His Book or on the 
tongue of His Messenger (may Allah raise his rank and grant him peace). 
All of them are Attributes of perfection having no deficiencies whatsoever, 
like Life, Knowledge, Power, Ascension over the Throne, Descent to the 
lowest heaven, His Face, His Two Hands, etc. It is binding to affirm these 
for Allaah, the Exalted, literally, in the way that is befitting to Him, based 
on both textual and intellectual evidence. 


Textual Evidence: Allaah, the Exalted, has said: 
Je UE CA SIG ab ying aL ghee ia Gall Ale > 
- Ay g7 2. $i. 
aihy AL AS 5 us on Upl Gall seals 4525 


-e 


g Neat Sh (Le i a aai aby 0.55 


“O you who believe! Believe in Allaah, His Messenger, the Book that 
was sent down to him, and the Book that was sent down before that. 
And whoever disbelieves in Allaah, His Angels, His Books, His 
Messengers, or the Last Day has gone far astray indeed.”” 


”Sooratun-Nisaa' [4:136] 
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° Attributes of Affirmation and Attributes of Negation 


So believing in Allaah as mentioned in this Verse includes believing 
in His Attributes, just as believing in the Book that was sent down to His 
Messenger includes believing in the Attributes of Allaah that are 
mentioned in it. Also, believing in Muhammad (may Allah raise his rank 
and grant him peace) as His Messenger includes believing in everything he 
reported on behalf of the One who sent him, Allaah, the Mighty and 
Majestic. 


Intellectual Evidence: Verily, Allaah, the Exalted, has informed us 
about Himself, mentioning these Attributes, and He is more 
knowledgeable about them than anyone else, and He is more honest in 
Speech and more precise in His narrations than anyone else. So then it is 
obligatory to affirm these Attributes without hesitation, as Allaah himself 
is the One who has informed us of them. Hesitation in accepting a report 
only occurs when the one reporting may be ignorant, or perhaps lying, or 
even incapable of expressing what he wants to say. All three of these faults 
are impossible for Allaah, the Mighty and Majestic. Thus, it is binding to 
accept everything He tells us about. 


And we believe similarly in the reports of the Prophet (may Allah 
raise his rank and grant him peace) that he conveyed from Allaah. For 
verily, the Prophet (may Allah raise his rank and grant him peace) was the 
most knowledgeable of the people concerning his Lord, the most truthful 
of them in his narrations, the purest of them in his intentions, and the 
most eloquent of them. Therefore, it is binding on us to accept his 
reports as they are. 


Attributes of Negation ( Atad ctia ), as-sifaat as-salbiyyah, are those 
that Allaah has declared Himself free from, either in His Book or on the 
tongue of His Messenger (may Allah raise his rank and grant him peace), 
and all of them are attributes of deficiency, and, thus, unbefitting to Him. 
Examples of this are death, sleep, ignorance, forgetfulness, incapability, 
and fatigue. 


It is binding on us to negate them and not associate them with Allaah 
as mentioned, while affirming their opposites as Attributes of perfection. 
This is because whatever Allaah has negated about His own Self, then the 
intent is to negate them in order to affirm their opposite, not to merely 
negate them alone. This is so because negating something does not 
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Attributes of Affirmation and Attributes of Negation be 


necessitate perfection, unless it implies affirming some kind of perfection, 
since negation alone is basically the absence of something, and the absence 
of something is nothing, so then it could not be considered something 
perfect. Negating an attribute could lead you to simply deny something, 
like if you said, “The wall does not oppress anyone.” This does not 
necessitate that the wall is just and fair. 


Negating an attribute could also be understood as describing 
something as being incapable as well, as the poet once said: 


JS ES Gy) Sytlles Vg i ogai Y AES 
“A small tribe that does not ever betray a trust, 


Nor does it oppress the people a single bit.” 
Another poet said: 
Ge ON gee FEN ge ii HE EP IIT 1G 95 SS 


“However, my tribe, even though they are people of rich heritage, 
they are not evil in any way, not in the least manner.” 


An example of this principle can be found in Allaah’s Statement: 


diri Y coal CAT Le UES > 


“And put your trust in a/Hayy (the Ever-Living), 
the One who does not die.””! 


In this Verse, Allaah has negated death for Himself, which 
necessitates the Attribute of perfect Life. 


Another example is found in His Statement: 


qÍ 5 Aus 5 > 


“And your Lord does not oppress anyone.”” 


”' Sooratul-Furqaan [25:58] 
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$ Attributes of Affirmation and Attributes of Negation 


Negating oppression includes an affirmation of the Attribute of 
perfect Justice. 


A third example can be found in His Statement: 


23,347 - 


“And nothing in the heavens or on earth 
is beyond Allaah’s Capability.””’ 


Allaah has negated incapability, and this implies perfect Knowledge 
and Capability. Thus, He says after that: 
4 Fess Le 8 145) > 
“Verily, He is All Knowing, Ever-Capable.”” 


This is because incapability is due to either ignorance of the reasons 
for the existence of things or a lack of power. So due to the perfect 
Knowledge of Allaah, the Exalted, and His Capability, nothing in the 
heavens or on earth is beyond His Capability. 


Through this example, we learn that the negation of these attributes 
necessitates an extension of His Perfection. 


Oo 8 E > 


S 
””Sooratul-Kahf [18:49] 


**Soorah Faatir [35:44] 
*Soorah Faatir [35:44] 
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THE FOURTH PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.4 - POINTS OF WISDOM BEHIND THE NEGATION OF 
CERTAIN ATTRIBUTES 


Allaah’s established Attributes are Attributes of due praise and 
perfection, and the more variety that is found in their meanings, the more 
apparent the perfection of the One being described is. 


Likewise, Allaah’s Attributes of affirmation that He informed us 
about are greater in number than the attributes He negated, as is known. 
His Attributes of negation are normally mentioned in only three instances: 


Firstly, they are mentioned to clarify the generality of His Perfection. 
This can be found in His Statements: 


de 
(2p AG Sy 
“There is nothing similar to Him. 
-E gs2 E s, z 
415i ac d oS a5 > 


“And there is nothing comparable to Him. 


»95 


»96 


Secondly, they are mentioned to negate the false claims made against 
Him by the liars. This can be found in His Statement: 


ENE A EE EETAS LA A A A 
E15 ASO! AY doe eg IAS AN le ol Y 
“They have claimed that the All-Merciful has a son! 


And it is not befitting for the All-Merciful to have a son.”” 


>< ooratush-Shooraa [42:11] 
**Sooratul-Ikhlaas [112:4] 
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Thirdly, they are mentioned to repel an inappropriate conclusion 
about His Perfection relating to a specific affair, like what is mentioned in 
His Statement: 


Pa Pi A E N E AA N E N E 
4 C ven ESA] Cal Log ® 
“And We have not created the heavens and the earth 
and all that is between them for play.”” 


And like His Statement: 


oa 


EE GODT CRT We ENE 
Logi eg Oe V9 pet! Lae 4a) 


a o7 AA É at : 
iy) op ee Leg Ul ee G 


2 


“And verily We created the heavens and the earth and all that is between 
them in six days, and no fatigue touched Us.”” 


oo & 


= 
”’Soorah Maryam [19:91-92] 


**Sooratud-Dukhaan [44:38] 
”Soorah Qaaf [50:38] 
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THE FIFTH PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.5 - THEY CAN BE DIVIDED INTO TWO KINDS - PERMANENT, 
CONTINUOUS ATTRIBUTES AND CHOSEN ACTIONS 


Allaah’s affirmed Attributes might either be permanent Attributes 
that He is always to be described with, or Actions that He performs when 
He likes. 


His permanent Attributes ( 4S aial ), assifaat ath-thaatiyyah, are 
those He never ceases to be described with, like having Knowledge, Power, 
Hearing, Sight, Honor, Wisdom, Highness, and Greatness. Some of them 
are Attributes that are only known to us through His reports, like His 
Face, two Hands, and two Eyes. 


His chosen Actions ( Asai!) otia ), as-sifaat alfi'liyyah, are the actions 
that are related to His Will. If He wants, He does them, and if He does 
not want to do them, He does not do them, like His Ascent over the 
Throne and His Descent to the lowest heaven.'” 


Also, an Attribute may also be a combination of both a permanent 
Attribute and a chosen Action, like His Speech for example. His Speech 
is, in a basic and more general understanding, a permanent, continuous 
Attribute, since Allaah, the Exalted, did not stop, nor will He stop 
speaking. With this, the specific things He has said are considered chosen 
Actions, since they are related to His Will - He speaks whenever He wants, 
saying whatever He wants. This can be understood from His Statement: 


100 . . 
For more examples review: Section 2.2 
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Permanen, Continuous Attribtues and Chosen Actions 


be oat a, tx eo Fe ee G 
“His affair is such that whenever He wants something, 
He merely says ‘Be’ and it is.” 


And every Attribute that is connected to His Will is in accordance 
with His Wisdom. This Wisdom may or may not be known to us, as we 
may be unable to grasp it. However, we know with conviction that He 
does not want anything that is not in accordance with His Wisdom. This 
is alluded to in His Statement: 


Ft Poa pe Doge Nee. ee Be Big pees 
USS Lads OAM Of ABT LES QI VI oG Uy > 


“And you will not want to (draw near to your Lord) unless Allaah wants 
that, verily Allaah is All-Knowing, All-Wise.”'” 


oo 0 
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Soorah Yaa-Seen [36:82] 
12 Sooratul-Insaan [76:30] 
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THE SIXTH PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.6 - THE DANGERS OF TAMTHEEL AND TAKYEEF 


Affirming His Attributes requires one to shun two very dangerous 
thoughts: tamtheel ( Jail! ) and takyeef ( isit ), 


Tamtheel is when the affirmer believes that the Attributes he affirms 
for Allaah are similar to the attributes of the creation. This belief is 
falsehood, as understood from both textual and intellectual evidence: 


Textual Evidence: Allaah, the Exalted, has said: 


be 
42d AES Gal) 

“There is nothing similar to Him. 
ae. g ras 4 2£* ghee a pez gte- -7E 

EDOL WI E Y S GLH adl Y 


“Then is the One who Creates like the one who does not create? 
Do you not reflect?” 


»103 


draal A155 AY 


“7 


“Do you know anything comparable to Him?”'” 


po EZ Fh ae pre Ry, 
g a5 V8 oa) SO 5 > 


“And there is nothing comparable to Him.”' 





’Sooratush-Shooraa [42:11] 
1 Sooratun-Nahl [16:17] 
15 Soorah Maryam [19:65] 
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Intellectual Evidence: This is from a number of angles: 


Firstly, everyone knows that there are differences between the 
Creator Himself and the Creation. This necessitates that there be 
differences in their attributes, since the attributes of each and every thing 
are attributes that befit it, as is apparent in the various things Allaah 
created. For example, the strength of a camel is not like the strength of an 
atom. So when it becomes clear that the created things differ between 
themselves in attributes that they share in common, then it becomes even 
more clear that there must be a stronger and more obvious difference 
between the attributes of the creation and the Attributes of the Creator. 


Secondly, it can be said, “How can the Lord, the Perfect Creator, the 
One who is Perfect from all angles, be similar in His Attributes to His 
Creation that He provides for, while they are deficient and in need of 
someone to take care of them? Isn’t believing this taking away from the 
Right of the Creator, since making the perfect one similar to a deficient 
one causes him to be deficient as well?” 


Thirdly, we witness created things that share the same name but 
differ in their details and realities. We see that the human being has a 
limb that is not like the limb of an elephant, while the elephant has 
strength that is different from the strength of a camel, while they are both 
possessors of the same attribute called strength. Both have limbs, and 
both have strength, while between the two there is a clear difference in 
their details. So then it becomes known that the sharing of a name of an 
attribute does not necessitate sharing the same qualities. 


Tashbeeh ( 4gxui!!) is similar to tamtheel. The difference between these 
two words is that tamtheel is (to claim) total equality in all attributes, while 
tashbeeh is (to claim) equality in most, but not all, attributes. Therefore, to 
negate tamtheel is more appropriate and in accordance with the Qur‘aan: 


> 
'%Sooratul-Ikhlaas [112:4] 
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de 
42. i ale Ý = > 


“There is nothing similar to Him.”'™”’ 


Takyeef is when the affirmer believes in a specified understanding of 
the Attributes of Allaah, the Exalted, that they must be like this or that, 
without claiming them to be similar to something else. This belief is also 
falsehood, based on textual and intellectual evidence: 


Textual Evidence: Allaah, the Exalted, has said: 


L s s a) 
g hle -u = sph es V5 > 


“And they can not encompass His Knowledge. 


3 ee. ee M -£ £47, E et, A 
“And do not follow what you have no knowledge of. 


Verily the hearing, the sight, and the heart, 
(you) will all be questioned (about each of them). 


»108 


»109 


And it is well known that there is no knowledge available to us about 
the specific details of the Attributes of our Lord, as He, the Exalted, has 
only informed us of them and has not informed us of their specific details. 
Therefore, seeking to know their specific details would be considered 
following after what we have no knowledge of and speaking with what it is 
not possible for us to understand. 


Intellectual Evidence: The details of something’s attributes can only 
become known to us after having knowledge of the details of the thing 
itself, or by knowing about it through descriptions of something similar or 





1 Sooratush-Shooraa [42:11] 
"’Soorah Taa-Haa [20:110] 
 Sooratul-Israa‘ [17:36] 


79 


2 .6 The Dangers of Tamtheel and Takyeef 


equal to it. All of this is clearly impossible with regards to the details of the 
Attributes of Allaah, the Mighty and Majestic. Thus, it is binding to reject 
takyeef. 


Furthermore, which specific details about the Attributes of Allaah, 
the Exalted, are you able to estimate? Whatever specific details you 
estimate in your mind, then Allaah is Greater and More Lofty than that! 
No matter what details you imagine, you are a false claimant, since you 
have no knowledge of what you claim! So now you understand the 
obligation of refraining from guessing about the specific details of Allaah’s 
Attributes in your heart, speaking with your tongue based on that, and 
from acting by that with your limbs. 


When Imaam Maalik (may Allaah have Mercy on him) was asked 
about the Statement of Allaah, the Exalted: 


eet gat (AF reo 
qaa g Je Sap 
“The All-Merciful ascended above the Throne.”''® 


He was asked, “How did He ascend?” He put his head down until he 
began sweating, and then said, 


fo, o4 s.o kr 04 PTS " 
Jaaha je SI JÉ He HY 
n 2,0 go, eF. 2 a 2 4 0 y 
Aeg ie JEJ cial a OEY 
“The ascension is not unknown, the details of it are incomprehensible, 
believing in it is obligatory, 


and questioning about it is an innovation!” "! 





1Soorah Taa-Haa [20:5] 
"Refer to Sharh Usool ltiqaad Ahlus-Sunnah walJamaa’ah (no. 664). 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) says here, "Imaam Maalik (may 
Allaah have Mercy on him) took a tough stance with this person and did not go easy 
on him. Instead, he called for his removal and said, 'I only know you to be astray!" or 
according to another narration, 'I only know you to be an innovator!" 


= 
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And it has also been narrated that his teacher, Rabee’ah, also said, 
“His Ascension is not unknown, and the details of it are not 
comprehensible.”!"” 


The people of knowledge after them remained upon this 
understanding. If the specific details can not be rationally deduced, and 
there are no texts of revelation in the matter, then both kinds of evidence, 
textual and intellectual, are absent, so it is binding on us that we refrain 
from speaking in these cases. 


So I warn you about takyeef! I warn you about it, since if you were to 
seek after the details of Allaah’s Attributes, you will fall into a trap that 
you would never be able to escape from! So if Satan whispers about it into 
your heart, then know that it is from his evil whisperings and seek refuge 
with your Lord, for verily with Him is your refuge. Do what He has 
ordered you to do, since He is your Doctor!''® Allaah has said: 





5 


Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) said, 
explaining the author's words: 


This was at a time when the tribulations caused by theological rhetoric had 
appeared and began to spread. The imaam (Maalik) was one of the imaams 
who were severe in their opposition to these ideas being introduced to the 
people. Thus, he used to say, "Is it that every time a man comes sharper in his 
skills of debate than the one before him we are to abandon what Jibreel 
brought to Muhammad (may Allaah raise his rank and grant him peace)?!" He 
was like the rest of the imaams in their stern opposition to the implications 
and meanings of theological rhetoric when it appeared, and this is why he 
became upset and astonished. 


"Refer to Sharh Usool I’tiqaad Ahlis-Sunnah Wal-Jamaa’ah (665). 


Shaykh Muhammad Amaan al-Jaamee (may Allaah have Mercy on him) said here, 
"What is authentic is the narration from Imaam Maalik. The people of knowledge 
have stated that what is attributed to Rabee'ah, and Umm Salamah as well, has 
problems, and that what is authentic is the narration from Imaam Maalik." 


"'This is based on a hadeeth in the Musnad of Ahmad (4/163) and Sunan Abee 
Daawood (4206), on the authority of Aboo Rimthah (may Allaah be pleased with him), 
who narrated that his father said to the Messenger of Allaah (may Allaah raise his rank 
and grant him peace), "Let me see what is wrong with your back, I am a doctor." 


= 
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de 
> 


rig te gs gg OE 2,62 ,2,8 
Ail, Lec Pople ye BEERS Ly p 


24 Zit n2 KA 
EAL katl 5a 205] 
“And if an evil whisper from the Shaytaan comes to you, then seek 
refuge with Allaah. Verily, He is All-Hearing, All-Knowing.”''* 


oo & 


= 


The Prophet (may Allaah raise his rank and grant him peace) said: 


CC IGRI gil Ape «aby Je) Cat fe lal AU! yy 
“Allaah is the tabeeb (doctor). You are merely a kind man. 
Its doctor is the One who created it.” 


This is Aboo Daawood's wording. Refer to Silsilatul:Ahaadeethis-Saheehah (1537). 
"4 Soorah Fussilat [41:36] 
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THE SEVENTH PRINCIPLE 
CONCERNING ALLAAH'S ATTRIBUTES 


2.7 - THE ATTRIBUTES OF ALLAAH ARE TAWQEEFIYYAH - 
THERE IS NO PLACE FOR INTELLECTUAL FREE-THINKING 
REGARDING THEM 


Knowledge of Allaah’s Attributes is tawqeefiyyah,!! meaning that you 
do not seek to establish attributes for Allaah, except that which is affirmed 
in the Book and the Sunnah. 


Imaam Ahmad, may Allaah have Mercy on him, said, “Allaah may 
not be described except with what He has described His own Self with, or 
with what His Messenger has described him with. This can not go beyond 
the Qur‘aan and the hadeeth.” Refer back to ‘The Fifth Principle Concerning 
Allaah’s Names.’!'® 


Attributes are established for Allaah from the Book and the Sunnah 


by one of three ways:! 1’ 


One: The Attribute is clearly mentioned, like Honor, Strength, 
Mercy, His Striking, His Face, His two Hands, etc. 


Two: It is derived from one of His Names, like how al-Ghafoor (the 
Ever-Forgiving) includes Forgiveness, and asSamee’ (the All-Hearing) 


"Review: Section 1.5 


"Review: Section 1.6 


"7Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) points out here that it is as if 
the author (may Allaah have Mercy on him) was answering a question that could be 
asked here, "If there is no intellectual free-thinking allowed regarding the Attributes of 
Allaah, the Honored and Exalted, and one must rely solely on textual evidences, then 
how can one use texts from the Book and the Sunnah to know about the Attributes?" 
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includes Hearing, and so on. Review ‘The Third Principle Concerning 
Allaah’s Names.’''® 


Three: It is directly understood from an Action or a Description, 


like: 


(1) His Ascension over the Throne 
(2) His Descent to the lowest heaven 
(3) His Coming to judge between the servants on the Last Day 


(4) His Retribution for the acts of the criminals. 


The proofs for these Attributes are as follows, in order: 


[1] Allaah, the Exalted, has said: 


= j z a a 5 s20 LA 3 7° g A 
ESI eal AE A! > 
“The All-Merciful ascended above the Throne.”!!” 


[2] The Prophet (may Allaah raise his rank and grant him peace) said: 


(( MG pdi Sy 5 J yy 
“Our Lord descends to the lowest heaven... 


[3] Allaah has said: 


9120 


Z 5 A oy Poe ae “2 a 
sus AACA OA ETS 
“And (when) your Lord has come with the Angels, 
rank after rank.”!”! 


"'8Review: Section 1.3 
Soorah Taa-Haa [20:5] 


"Collected by al-Bukhaaree (1145) and Muslim (758) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 


" Sooratul-Fajr [89:22] 
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[4] Allaah has said: 


orii Sie Stil 5 OY 


“Verily, We will get retribution from the criminals.”'” 


oo 0 





226 goratus-Sajdah [32:22] 
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SECTION THREE 


PRINCIPLES CONCERNING 
THE TEXTUAL EVIDENCES 
THAT ESTABLISH ALLAAH'S 
NAMES AND ATTRIBUTES 


BAS 
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The Proofs that Establish the Names and Attributes 3 1 
are Exclusively Found in the Book and the Sunnah F 


THE FIRST PRINCIPLE 
CONCERNING THE EVIDENCES 


3.1 - THE PROOFS THAT ESTABLISH THE NAMES AND ATTRIBUTES 
ARE EXCLUSIVELY FOUND IN THE BOOK AND THE SUNNAH 


The evidences used to establish Allaah’s Names and Attributes are 
found in the Book and the Sunnah, and no Names or Attributes may be 
affirmed using other than these proofs. So, based on this: 


€} Whatever Names and Attributes that have been established by the 
Book and the Sunnah, it is obligatory to affirm them. 


<$ Whatever has been negated by the Book and the Sunnah, then it is 
obligatory for us to negate that, while we affirm its opposite as a 
perfect Attribute.!”’ 


®© Whatever has not been affirmed nor negated in the Book and the 
Sunnah, then it is obligatory for us to remain silent about its 
wording, as it must not be rejected outright simply because of the 
lack of evidence regarding its affirmation or negation. 


However, more elaboration is required regarding the meaning of an 
attribute not affirmed or negated by the Book or the Sunnah. If its 
meaning is something befitting to Allaah, the Exalted, then it is 
acceptable. However, if its meaning is unbefitting to Allaah, the Mighty 
and Majestic, then it must be rejected. 


Examples of Allaah’s Attributes that must be affirmed are like those 


affirmed from His Names by way of mutaabaqah, tadam-mun, or iltizaam.'* 


Other examples are the Attributes understood from the mention of 
certain actions, like His Ascension over the Throne, His Descent to the 


13 Review: Section 2.3 


1 Review: Section 1.4 
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lowest heaven, or His Coming to judge between His Servants on the Day 
of Judgment, and other innumerous kinds of His Actions, down to every 
last single Action of His: 


g LT i p 


“And Allaah does whatever He wants.” !?5 


Other examples of Attributes that must be affirmed are His Face, His 
Two Eyes, His Two Hands, etc. Others include His Speech, His Will, and 
His Iraadah (what He desires). There are two types of Iraadah - one that 
carries the same meaning as His Will, kawniyyah, and one that is based on 
what He loves (for His worshippers), shar’iyyah.'”° 


Other examples are His Pleasure, Love, Anger, Disliking, etc.'”’ 


Some examples of attributes that must be negated due to the texts 
that have negated them, while their opposites are affirmed as perfect 
Attributes, are dying, sleeping, slumbering, inability, ignorance, 
oppression, and heedlessness of His Servants’ deeds, or that there exists 
someone similar to Him, etc. 


An example of something that has not been established nor negated 
by textual evidence is the word jihah ( 4% ), position or direction. If 
someone asks about affirming a direction or position for Allaah, the 
Exalted, we say to them: The word itself has not been mentioned in the 
Book or the Sunnah. It has neither been affirmed nor negated by the texts. 


5 Soorah Ibraaheem [14:27] 


126 


An example of Allaah’s Iraadah Kawniyyah is that the Sun rises and sets, disasters 
occur, children are born, people die, etc. These things all happen by Allaah’s Iraadah 
Kawniyyah. As for Allaah’s Iraadah Shar’iyyah, it is what Allaah wants for us, He wants 
us to worship Him alone; He wants us to believe and not to disbelieve; He wants us to 
fast in Ramadhaan, etc. These things may or may not happen, but they are sought 
from us. 


127 : ; : : 
The author commented here saying, "The evidences to establish the 
aforementioned are found in the books of 'Aqeedah." 
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It suffices us that Allaah, the Exalted, is above the heavens as has been 
established. 


As for the meaning, then it may mean: (1) a position beneath things, 
(2) a high position still included within the created realm, or (3) a high 
position not within the created realm. 


The first meaning is falsehood, as it contradicts the Loftiness of 
Allaah that is affirmed in the Book and the Sunnah, and by way of sound 
intellect, instinct, and scholarly consensus. 


The second meaning is also falsehood, since Allaah is above being 
encompassed by His Creation. 


And the third meaning is correct, since Allaah, the Exalted, is the 
Most High above His Creation, never being encompassed within His 
Creation. 


This first principle is proven by both textual and intellectual 
evidences: 


Textual Evidence: From the many textual evidences for this principle 
are the Statements of Allaah, the Exalted: 


NRS SiS Iai Oya 5U8 St Sal pl LS h5 p 


“And this is a Book that We have sent down, blessed, so follow it, and 


be pious, so that you might receive Mercy.” ”® 


oo 


Poe cok ee 
eka Hi Coil Aag aly lgl > 
y ARDS sf Gn 4 oe a - Pe Er 
4 DIESTE El oga 9 sanad aul, 
“So then believe in Allaah and His Messenger, the illiterate Prophet, the 


one who believes in Allaah and His Words, and follow him, so that you 
might be guided.”!” 


18 Sooratul-An’aam [6:155] 
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E OE oe E E ESEE E ERA 
“And whatever the Messenger gives you, then take it; 


And whatever he forbids you from, then abstain from it.” 


Z - a Pa a A A g SRA 
(bad pe alight Jy 
“Whoever obeys the Messenger has indeed obeyed Allaah; 


And whoever turns away, then We have not sent you 
as a guardian over them.”"”! 


J 3s Sg an 
ES ol Spl 
2 k pg po Ege 7 E Poe E rg sof 
E Mag cpm lg > DUS SV ZGII5 HL Ope hs 
“And if you dispute over anything, then refer it back to Allaah and His 


Messenger, if you truly believe in Allaah and the Last Day, for that is 
9132 


Dd 


ar E EA E E A 
Á J} 9928 Co G G5 ob > 


better and more suitable as a final determination. 


a ote Fe 62 40 IG eye EX, err Sg ch £ 
“And that you judge between them with what Allaah has sent down, 
and do not follow their desires.”'* 


There are many other texts that prove the obligation to believe in 
what has come in the Qur‘aan and the Sunnah. Furthermore, every text 


= 
1 Sooratul:A raaf [7:158] 
06 ooratul-Hashr [59:7] 

"I Sooratun-Nisaa‘ [4:80] 
°Sooratun-Nisaa‘ [4:59] 
’Sooratul-Maa ‘idah [5:49] 
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that proves the obligation to believe in what has come in the Qur'aan is 
also a proof that one must believe in what has come in the Sunnah, due to 
the direct orders found in the Qur'aan to follow the Prophet (may Allaah 
raise his rank and grant him peace) and refer back to him in disputes. 
And referring back to him (may Allaah raise his rank and grant him peace) 
was done by going directly to him during his lifetime, and it is done by 
referring to his Sunnah after his death. 


So where is the belief in the Qur'aan for the one who is too haughty 
to follow the Messenger (may Allaah raise his rank and grant him peace), 
the very one he has been commanded to follow in the Qur'aan?! And 
where is the belief in the Qur'aan for the one who does not refer back to 
the Prophet (may Allaah raise his rank and grant him peace) in disputes, 
while Allaah has ordered him with that in the Qur'aan?! 


And where is the belief in the Messenger (may Allaah raise his rank 
and grant him peace), that which the Qur'aan has directed us to, for the 
one who does not accept what is found in his Sunnah?! And verily Allaah 


has said: 
Bis “fee Z EA y ro = 17 ire 
gè JN Le CoS! She W555 > 


“And We have sent down upon you the Book, 
a clarification of everything.” ”* 


It is well known that many of the affairs of the Islaamic legislation, of 
both knowledge and practice, have been explained by the Sunnah. This 
shows how the details given to something from the Sunnah are actually 
from the “clarification” of the Qur'aan (as referred to in the above Verse). 


Intellectual evidence: To say that something is binding upon Allaah, 
or something is impossible regarding Him, or He may or may not do 
something, all of these are from the affairs of the Unseen, that which the 
intellect can not reach understanding of (without revelation). So then it is 
obligatory to refer only to what is found in the Book and the Sunnah. 


1Sooratun-Nahl [16:89] 
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Keeping to the Apparent Meanings of the Texts 3 ie 


THE SECOND PRINCIPLE 
CONCERNING THE EVIDENCES 


3.2 - KEEPING TO THE APPARENT MEANINGS OF THE TEXTS 


It is obligatory to understand the texts of the Qur‘aan and the Sunnah 
according to their apparent meanings, without perverting their meanings, 
especially with regards to the texts about Allaah’s Attributes, as there is 
absolutely no place for independent free-thinking with regards to them. 


This principle is proven by both textual and intellectual evidences. 


Textual evidence: The following Statements of Allaah, the Exalted, 
prove this principle: 


ee a ae g 2a a ae 
OS EB YE GeV! Ca! 4 UF > 
ee Beas K core 
& one (56 glob Gy dell 5 


“The trustworthy Spirit (Jibreel) came down with it (the Revelation) 
upon your heart, so that you would become from the warners, 
in a clear Arabic tongue.”'” 


3 z SF E 3 z 4, igi 3? £7 
A| Es 2 S ie 5 “7 p voe va fe K 
& Dlan KI Ge Ena aap b> 
“Verily, We have sent it down, an Arabic Qur‘zan, 
so that you might use your intellect.” 


13 Sooratush-Shu’araa‘ [26:193-195] 
1 Soorah Yoosuf [12:2] 
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ae E E E A ge ee E 
aoe oy . . 


“Verily, We have made it an Arabic Quran, 
so that you might use your intellect.” 


These Verses show the obligation to understand the texts based on 
their apparent meanings from the Arabic language, except when there 
exists a textual proof that would prevent that." 


For verily, Allaah has blamed the Jews for their distortion (of their 
texts) and clarified that they, due to this distortion of theirs, are the 
furthest people from having faith." Allaah has said: 


1 Sooratuz-Zukhruf [43:3] 


Refer to Section 4.7 for further clarification. 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) explains the reason for the 
mention of the upcoming Verses, saying: 


The author intended here to warn the Muslims from the path of the Jews, and 
that if they were to seek after unapparent meanings of the texts without any 
indication (from estbablished principles) to do so, they would be perverting 
the Words of Allaah and His Messenger (may Allaah raise his rank and grant 
him peace) from their true meanings. Praiseworthy characteristics are 
mentioned in the Book and the Sunnah to encourage people to attain them 
and emulate good people, just as blameworthy characteristics are mentioned to 
prohibit them and warn the people against those who possess them, so that 
they do not become like them, and thus they deserve dispraise and 
punishment that is heading for the people of bad characteristics. Perverting 
the Words of Allaah and His Messenger (may Allaah raise his rank and grant 
him peace) from their apparent, obvious meanings is a blameworthy 
characteristic, a horrible path taken, and a crime against the words of Allaah, 
the Mighty and Majestic. 
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- Sou V Se yer 


A ee Sof 
gnats Age Ged OF 355 ST Iga ol oahi p 
go BSA Be) stat. Ae ok oe ae 
= goles pag olis Le tar oye sa ght 5 abl Glee 
“So then do you really hope that they will believe because of you, while a 


group of them listen to the Speech of Allaah, and then pervert it after 
having understood it, whilst having knowledge?”'* 


And Allaah, the Exalted, has said: 
Be Se eee Bore. dee oa ve 
2 is Fig SF ty 3 2 
4 Epes Lam Oy 985 
“From among the Jews are those who pervert the Words from their true 


meanings, and they say: We hear and we disobey.”'*! 


Intellectual evidence: Since the One who spoke with these texts is 
more knowledgeable of their meanings than anyone else, and He has 
addressed us in the clear Arabic language, then it is obligatory to accept 
their apparent meanings. Otherwise, the opinions would go on opposing 
each other to no end, and the Ummah would split up.'” 


oo 0 





'* Sooratul-Baqarah [2:75] 
1 Sooratun-Nisaa‘ [4:46] 
1£Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) adds here: 


In reality, this principle is a general principle that applies to all foundational 
matters of the Religion. It is obligatory on the people to stop where the texts 
have stopped. Even in subsidiary matters of jurisprudence we are required to 
return back to Allaah and His Messenger (may Allaah raise his rank and grant 
him peace). 
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THE THIRD PRINCIPLE 
CONCERNING THE EVIDENCES 


3.3 - THE MEANINGS OF THE ATTRIBUTES ARE KNOWN TO Us, 
WHILE THEIR SPECIFIC DETAILS ARE NOT 


The apparent meanings found in the texts that establish Allaah’s 
Attributes are known to us from one angle, yet unknown to us from 
another. Their general meanings are known to us while their specific 
details are not. This is proven by both textual and intellectual evidences. 


Textual evidence: From the texts that prove this principle are the 
Statements of Allaah: 


E ee A EE RC ES E ae HEAR 4 2 
cans pad Se AS a) Ces > 


2E 2A o at EIT 
ESV l S 
“A Book that We have sent down to you, blessed, 


so that they might ponder over its signs, 
and so that people of understanding might take heed.” '® 


4 Dda rhai Oe Or asly Ly > 


“Verily We have made it an Arabic Qur'aan, 


so that you might use your intellect.” 


1#Soorah Saad [38:29] 
1H Sooratuz-Zukhruf [43:3] 
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3 Ct ES ee my or A ey eo 
Ue ol Gp 5 ST LY Why p 


ee eee eee ee 
= 9 Say wold me ! JP 
“And We have sent down upon you the Reminder, 


so you could clarify to the people what has been sent down to them, 
and so that they might reflect.” 


Reflecting can only be done over things that can be understood, the 
result being that a person takes admonition from what he understands. 


The fact that the Qur‘aan is Arabic, and that those who understand 
Arabic can understand it, shows that its meanings must be 
understandable. Otherwise, there would be no significance in it being in 
Arabic or in any other language. 


And the Prophet’s (may Allaah raise his rank and grant him peace) 
clarification of the Qur‘aan to the people includes the clarification of its 
words as well as its meanings. 


Intellectual evidence: It is impossible to think that Allaah, the 
Exalted, would send down a Book, or that His Messenger (may Allaah 
raise his rank and grant him peace) would say things, intending for this 
Book or this speech to be guidance for the Creation that they are in dire 
need of, while at the same time it is something that can not be 
understood, like some jumbled letters of the alphabet that do not make 
any sense. This is impossible since it is foolishness that could not coincide 


with the Wisdom of Allaah, the Exalted. 
Allaah, the Exalted, has said about His Book: 


z 2 a Fe r E gi the E ae y 
4 pd aS OW oe oLa os sanl LaSo l 2S > 
“A Book, its Verses have been perfected and then explained 


by One (who is) All-Wise, All-Informed.”'*° 


'SSooratun-Nahl [16:44] 


100 


The Meanings of the Attributes are Known to us, 3 3 
While their Specific Details are not . 


These are the textual and intellectual evidences that prove that we are 
able to understand the meanings of the texts regarding Allaah’s Attributes. 
As for the evidences that prove we are ignorant of their specific details, 
then this has preceded in The Sixth Principle Concerning Allaah’s Attributes. !* 


So now based on this, one can see the futility of the Mufaw-vidhah’s'* 


beliefs, those who claim that we can not understand the meanings of the 
texts concerning Allaah’s Attributes, and that this was the way of the Salaf, 
while the Salaf were free of these ideas! 


Their (the Salaf's) sayings of affirmation of the meanings of the texts 
are abundant and widespread. Sometimes they spoke on the issue in 
general, and other times they went into details. They affirmed that the 
specific details of the Attributes are known only to Allaah, the Mighty and 
Majestic (not the actual meanings themselves). 


Shaykh al-Islaam Ibn Taymiyyah said in his famous book, al-’Aql wan- 
Naql, on page 116 of the first volume of the version printed along with 
Minhaajus-Sunnah: 


As for tafweedh, then it is known that Allaah orders us to reflect 
over the Qur‘aan, and He encourages us to understand it and use 
our intellects. How then could it be possible that we are expected 
to turn away from its understanding, to turn away from knowing 
anything about it? 


Later in the same book (p. 118) he said: 


This belief (tafweedh) necessitates that what Allaah describes 
Himself with in the Qur‘aan, or much of that which Allaah 
describes Himself with, are descriptions without any meanings, and 
their meanings were not even known to the Prophets, who just 
relayed words that they did not understand. 


> 
'*Soorah Hood [11:1] 
“Review: Section 2.6 


1+8 Mufaw-widhah ( agia ): those who hold to tafweedh ( o@es45 ), or the claim that 


we can not understand the meanings of the Names and Attributes. 
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He also said: 


And it is known that this is an insult to the Qur'aan and to the 
Prophets, since Allaah sent down the Qur‘aan and informed us that 
He made it as guidance and clarification for the people, and He 
ordered the Messenger to convey it clearly and to clarify to the 
people what has been sent down to them. He also ordered the 
people to reflect over the Qur‘aan and to understand it. 


Having said all of this, then the most virtuous of what is in it is 
what He informed us of regarding His Attributes. To say that the 
meanings are not known and can not be understood or reflected 
over, and that the Messenger did not clarify to the people what was 
sent down to them, nor did he convey it clearly, this would allow 
any infidel or innovator to say that the truth of the affair is what he 
knows from his own opinion or intellect, as the texts could not 
refute that, since they are all similarly problematic in that they can 
not be understood by anyone, and thus, no one can use them as 
evidences! This kind of speech would necessitate the absence of any 
possible guidance or clarification from the Prophets, and it would 
mean that those who contradict the Prophets can say that the 
guidance and clarification is from them, not from the Prophets, as 
they are the ones who know what they say, and they can clarify the 
meanings with intellectual evidences, but the Prophets did not 
know what they were saying themselves, so they could not possibly 
explain what they meant. 


All of this shows clearly that the position of the people of tafweedh 
who themselves believe they are following the Sunnah and the Salaf, 
is from the most evil statements of the people of innovation and 


ilhaad. 


These are some very direct words coming from the possessor of a very 
guided position, so what could I add to it? May Allaah, the Exalted, have 
abundant Mercy on him, and may He gather us with him in Gardens of 


delight. 


oo o 
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THE FOURTH PRINCIPLE 
CONCERNING THE EVIDENCES 


3.4 - THE APPARENT MEANINGS OF THE TEXTS ARE RELATIVE TO 
THE PROPER CONTEXT 


The apparent meanings of the texts are those meanings that come to 
one’s mind naturally, and they differ based on the general context of the 
speech. So a word may carry one meaning in one context and a second 
meaning in another context, just as a group of words in a certain order 
may carry one meaning, and another when the order is changed. 


For example, the word qaryah ( 4454) may be used to refer to a group 
of people, and it may also be referring to their village. An example of the 
first usage can be found in the Statement of Allaah, the Exalted: 


Sieg 22 ae 33 ot lg > 
Sy COP Ee Cee Se, ee N 
g ai GIS apaa g anal a 


“And there is no garyah (group of people) except that 
We will cause it to perish before the Day of Standing, 
or We will punish it with a severe punishment.”'” 


An example of the second usage is found in the Statement of Allaah, 
quoting the Angels who came as guests to Ibraaheem: 


= d 
€ aai oka Jal SKG by > 


“Verily we are going to destroy the people of this garyah (village)!”!”° 


4° Sooratul-Israa‘ [17:58] 
1S ooratul-’Ankaboot [29:31] 
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Likewise, you may say, “I made this with my hand.” But the word 
hand here is not like the Hand referred to in the Statement of Allaah, the 
Exalted: 


de 
Gay CH UI eh oS GJ ts JG > 


“He (Allaah) said: ‘O Iblees! What has prevented you from prostrating 
to what I have created with My two Hands?’”"”! 


This is because the hand mentioned in the example is the hand of a 
created being, thus it is understood in relationship to that. The Hand 
mentioned in this Qur'aanic Verse is the Hand of the Creator, so it is 
something befitting Him. No one with a clear mind and an unpolluted 
rationale could believe that the Hand of the Creator is like the hand of 
one of His Creation, or vice-versa. 


Likewise, we can say the following two statements: 
(4) dais 4.) No one is with you except Zayd. 
( dais Y| 225) Zayd is only with you. 


The second sentence clearly carries a different meaning than the first, 
while they both have the same words. But the different order causes them 
to have different meanings.'” 


Once this is understood, one knows that the apparent meanings of 
the texts of the Attributes of Allaah are the meanings that naturally come 
to one’s mind. 


People can be categorized into three main groups with regard to this 
principle. 





1! Soorah Saad [38:75] 


"An example of this concept in the English language would be: Zayd hit the man; 
The man hit Zayd. These two sentences both contain the same words, just in a 
different order, with an obvious difference in meaning. 
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The first group are those who affirm the Truth of the apparent 
meanings that come naturally to one’s mind in a way that is befitting to 
Allaah, the Mighty and Majestic, and they allow the texts to be used as a 
proof based on this understanding. 


This group is the Salaf, those that united upon what the Prophet 
(may Allaah raise his rank and grant him peace) and His Companions 
were upon. They are the only ones who deserve the title Ahlus-Sunnah wal- 
Jamaa’ah. 


They collectively agreed to this understanding as Ibn ’Abdil-Barr 
reported, saying, “Ahlus-Sunnah are united upon the affirmation of all the 
Attributes mentioned in the Noble Qur‘aan and the Sunnah, and upon 
belief in them, literally, not figuratively. They did not seek after their 
specific details, nor did they limit them in any way.” 


Al-Qaadhee Aboo Ya’laa said in his book Ibtaal at-Ta‘weel: 


It is not permissible to reject these narrations, nor is it permissible 
to busy oneself trying to explain them away. Rather, what is 
obligatory regarding them is to understand them according to their 
apparent meanings, knowing that they are the Attributes of Allaah 
that do not resemble the attributes of created things. One may not 
believe that they are similar to the creations’ attributes, rather he 
must believe in them in the same way that has been reported from 
Imaam Ahmad and the rest of the imaams. 


Shaykh al-Islaam Ibn Taymiyyah quoted these statements of Ibn 


’Abdil-Barr and al-Qaadhee in his book al-Fataawee al-Hamawiyyah, as 


found in Ibn Qaasim’s Majmoo' al-Fataawee.'”’ 


This is the correct position and the upright way of wisdom for two 


reasons. 


Firstly, it is the complete way of applying the texts from the Book and 
the Sunnah that show the obligation of accepting the Names and 


' Refer to Majmoo' al-Fataawee (5/87-89) 
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Attributes. This is something known to anyone who studies the issue with 
knowledge and fairness. 


Secondly, it can be said that the truth is either that which is found in 
the statements of the Salaf or that which is found in the statements of 
others. The second idea is falsehood, since it means that the Salaf, the 
Companions and those who followed their way in righteousness, spoke 
with clear and open falsehood, and they never openly spoke the truth that 
it is obligatory to believe in, not even one time! The falsehood of the 
conclusion proves the falsehood of the idea, and so it becomes clear that 
the truth is found in what the Salaf said, not others. 


The second group of people with regard to this principle are those 
who accepted the apparent meanings of the texts, but in a false way, with 
tashbeeh. They likened Allaah to His Creation, and this is unbefitting to 
Allaah. They allowed the texts to be understood in this way. 


They are called the Mushab-bihah. Their beliefs are falsehood, and 


they are prohibited from a number of angles. 


Firstly, it is a crime against the texts and a denial of their true 
meanings, for how could their meanings be based on tashbeeh when Allaah 
says: 

he 


- 2 o 22 
“s4 2 2 
E e Li AES Guns) } 


“There is nothing similar to Him.”'™ 


Secondly, our intellects accept the differences between the Creator 
and the Creation, between both their actual presences and their attributes. 
So then how could one claim that the texts prove similarity between them? 


Thirdly, this understanding of the texts that the Mushab-bihah have is 
in direct contradiction to what the Salaf understood. Thus, it must be 


falsehood. 


546 Soratush-Shooraa [42:11] 
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And if a Mushab-bih were to say, “I can not comprehend the Descent 
of Allaah, nor His Hand, unless I compare it to the Creation, and Allaah 
has only addressed us with what we know and understand.” 


The answer could be from three angles: 


Firstly, the One who addresses us with that is the same One who says 
about His own Self: 


gI 


P A EE. £ 23- g2 0 w E E E A Aa 
“So do not strike examples unto Allaah, 
verily Allaah knows and you do not.” '” 
And He also says: 
Se Ra BR Pe Ege ra E 
4 Loyda 2515 lal ab Igls Se > 
“And do not attribute equals to Allaah 


while you have knowledge.”'” 


The Speech of Allaah, all of it, is truth. It is selfconfirming, without 
any contradictions. 


Secondly, it can be said to him, “Do you not understand that Allaah 
has a Presence that is not like the presence of others?” 


He will say, “Yes.” 


It can then be said to him, “So accept that Allaah has Attributes that 
are not like the attributes of others as well, since your position on His 
Presence must be the same as your position on His Attributes.” Whoever 
makes a difference between the two has contradicted himself. 


Thirdly, it can be said to him, “Have you not seen created things that 
share the same name but are actually very different in their realities?” 
'55Sooratun-Nahl [16:74] 


15 Sooratul-Baqarah [2:22] 
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He will say, “Of course.” 
y 


So then it can be said to him, “So if you accept the differences 
between the created things themselves when they share attributes of the 
same name, then why do you not accept differences between the Creator 
and the Creation, especially since the differences between the Creator and 
His Creation are more obvious and greater?” 


Similarities between the Creator and the Creation are impossible, as 
has been mentioned in The Sixth Principle Concerning Allaah’s Attributes. '” 


The third group of people in relation to this principle are those who 
allow the texts to carry false meanings that are unbefitting to Allaah, 
meanings of tashbeeh, and then they reject them due to this false 
assumption of theirs. 


They are the people of ta’teel ( d4), whether they reject all of the 
Names and Attributes or only some of them. They have perverted the 
texts from their apparent meanings to meanings that their intellects 
invented. Their position is full of inconsistencies. They have named their 
position ta’weel'*, while in actuality it is merely tahreef (perversion of the 
texts). 


Their position is falsehood for a number of reasons: 


Firstly, it is a crime against the texts, as they have caused them to 
carry false meanings that are not befitting to Allaah, nor are they the 
intended meanings. 


Secondly, it is a departure from the obvious meanings of the Speech 
of Allaah, the Exalted, and the speech of His Messenger (may Allaah raise 
his rank and grant him peace). Allaah has addressed the people using the 
clear Arabic language, and the Prophet (may Allaah raise his rank and 
grant him peace) had addressed them in the finest tongue known to 


'TReview: Section 2.6 


'Ta‘weel here, in the context of the speech of the people of ta’teel and what they 


intend, means to give something its proper explanation. It is being used as a synonym 
for tafseer. 
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Mankind. As a result, it is obligatory to understand the Speech of Allaah 
and the speech of His Messenger (may Allaah raise his rank and grant him 
peace) based on their apparent meanings as found in the Arabic language, 
while refraining from seeking after the specific details of Allaah’s Names 
and Attributes or likening Him, the Mighty and Majestic, to His Creation. 


Thirdly, to depart from the apparent meanings of the Speech of 
Allaah and the speech of His Messenger (may Allaah raise his rank and 
grant him peace), and to arrive at meanings that oppose them, is 
considered speaking about Allaah without knowledge, and this is not 
permissible due to Allaah’s Statement: 


CY Gh Os tie bE pe Gil 5 He LSD 


bak 


Cie. g2 > 3 23 E aa tA 57 ca a 
E a 


“Say: Verily, my Lord has prohibited (all forms of) lewdness, whether 
committed openly or in secret, sinning (in general), oppression without 
any due right, and that you associate partners with Allaah with no 


authority sent down from Him, and that you speak about Allaah with 
what you do not know.” '” 


And also due to His Statement: 





159 Sooratul-A ’raaf [7:33] 
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“And do not follow what you have no knowledge of. 


Verily, the hearing, the sight, and the heart, 


(you) will all be questioned (about each of them).”'® 


Anyone who explains the Speech of Allaah and the speech of His 
Messenger (may Allaah raise his rank and grant him peace) to mean 
something contradictory to its apparent meaning has followed after that 
which he has no knowledge of and has spoken about Allaah with things 
that he has no knowledge of, from two angles: 


[1] He has assumed that the apparent meaning is not the intended 
meaning, while it is what is clearly understood from the text. 


[2] He has assumed that the text carries another meaning not found in 
the apparent wording. So while it is understood that to specify one 
of two equally possible meanings (with no evidence) is speaking 
without knowledge, then what do you say about someone who 
specifies the more distant meaning that contradicts the more 
apparent one?! 


An example of this is what some people say about Allaah’s Statement 
to Iblees: 
de 
So oF 
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“What has prevented you from prostrating to 
what I have created with My two Hands?”'*! 


They claim the Hand mentioned here means other than a true, actual 
hand, that it means this or that! 


CS ooratul-Israa‘ [17: 36] 
"'Soorah Saad [38:75] 
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We say to them, “What is your evidence for what you have negated? 
And what is your evidence for what you have affirmed?” Let them bring 
their evidence, and they will not be able to do that. Thus, they have 
spoken about Allaah without knowledge with this baseless negation and 
affirmation of theirs. 


Fourthly, in refutation of the people of ta’teel, to explain the texts of 
the Attributes in a way that contradicts the apparent meaning is a 
contradiction to what the Prophet (may Allaah raise his rank and grant 
him peace), the Companions, the Salaf, and the imaams were upon. So is 
must be falsehood, since the truth must certainly be what the Prophet 
(may Allaah raise his rank and grant him peace), his Companions, the 
Salaf, and the imaams were upon. 


Fifthly, it can be said to the person of ta'teel, “Are you more 
knowledgeable about Allaah than He is about His own Self?” 


He will say, “No.” 


Then it can be said to him, “Are the things that Allaah reported 
about His own Self truthful and correct?” 


He will say, “Yes.” 


Then it can be said to him, “Do you know any speech more eloquent 


and clear than the Speech of Allaah, the Exalted?” 
He will say, “No.” 


Then it can be said to him, “Do you think that Allaah wanted to 
make the truth unclear to His Creation in these texts so that they would 
have to extract their meanings intellectully?” 


He will say, “No.” 
This is what can be said to him regarding the texts of the Qur‘aan. 


As for the Sunnah, then it can be said to him, “Are you more 
knowledgeable about Allaah than His Messenger (may Allaah raise his 
rank and grant him peace)?” 


He will say, “No.” 
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Then it can be said to him, “Is what the Messenger of Allaah (may 
Allaah raise his rank and grant him peace) reported about Allaah truthful 
and correct?” 


He will say, “Yes.” 


Then it can be said to him, “Do you know anyone more eloquent or 
clearer in speech than the Messenger of Allaah (may Allaah raise his rank 
and grant him peace)? 


He will say, “No.” 


Then it can be said to him, “Do you know anyone who gave better 
advice to the worshippers of Allaah than the Messenger of Allaah (may 
Allaah raise his rank and grant him peace)? 


He will say, “No.” 


Then it can be said to him, “So if you say all this, then why can’t you 
just go ahead and bravely affirm what Allaah has affirmed for His own Self 
and what His Messenger (may Allaah raise his rank and grant him peace) 
had affirmed for Him, according to the apparent, literal meaning that is 
befitting to Allaah? After all, you were brave enough to put yourself 
forward to deny the reality of those Attributes and to explain them in a 
way that contradicts their apparent meanings, without having any 
knowledge? 


And would it hurt you to affirm what Allaah has affirmed for His 
own Self in His Book or in the Sunnah of His Prophet in the way that is 
befitting for Him? How would it hurt you to accept the affirmations and 
negations that are found in the Book and the Sunnah? 


Would this not be safer for you and more proper as an answer when 
you will be asked on the Day of Judgment: 
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“With what have you responded to the Messengers?” 


And is not your departure from the apparent meanings of the texts 
and your explanations of them with other meanings a risky venture, since, 
if it is permissible to explain them with other than their apparent 
meanings, their meanings could be other than what you have 
understood?” '® 

Sixthly, many erroneous things are logically concluded from such a 
position. The erroneous nature of the conclusions proves the falsehood of 
the position itself. 


Some of the logical conclusions from the position of the people of 
ta’teel are: 


One: The people of ta’teel only explain away the texts of the 
Attributes because they believe that the texts require one to believe that 
Allaah is like His Creation, while likening Allaah to His Creation is 
disbelief that contradicts the Statement of Allaah, the Exalted: 


de 
CL E 


“There is nothing similar to Him.”'™ 


Nu’aym Ibn Ham-maad al-Khuzaa’ee, one of al-Bukhaaree’s teachers, 
said: 





*Sooratul-Qasas [28:65] 


16S0 the reader does not think that he is being encouraged to enter into debates with 

the people of innovation, Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him), says, 
"This fifth point includes a discussion between a heretical Mu‘attil and a Sunnee 
scholar of great knowledge and insight whom all the people of Islaam recognize the 
great status of." 


+S ooratush-Shooraa [42:11] 


113 


3 4 The Apparent Meanings of the Texts are Relative 
? to their Proper Context 


Whoever likens Allaah to His Creation has surely disbelieved, and 
whoever denies something that Allaah has described Himself with 
has surely disbelieved. And there is no tashbeeh in what Allaah has 
described Himself with, nor in that which His Messenger (may 


Allaah raise his rank and grant him peace) has described Him 
with.” 


Further, it is well known that it is an extreme form of falsehood to 
claim that the apparent meanings of the Speech of Allaah or the speech of 
His Messenger (may Allaah raise his rank and grant him peace) are 
tashbeeh or statements of disbelief, or things that suggest either of the two. 


Two: Another conclusion based on their position is that while Allaah 
is the One who sent down His Book to explain everything as guidance for 
the people, a cure for what is in their chests, and a clear light and tool of 
distinction between truth and falsehood, He failed to clarify in His Book 
the obligatory beliefs regarding His Names and Attributes. Rather, He 
made them subject to the people’s intellects, so that they could affirm 
whatever they wanted and negate whatever they did not like. This is clear 
falsehood. 


Three: Another conclusion is that the Prophet (may Allaah raise his 
rank and grant him peace), his rightly guided successors, His Companions, 
the Salaf, and the imaams all fell short in understanding and clarifying the 
obligatory beliefs regarding the Attributes of Allaah and things that Allaah 
may or may not do, since not a single letter of what the people of ta’teel 
claim about the Attributes has been reported from any of them! 


Therefore, either the Prophet (may Allaah raise his rank and grant 
him peace), his rightly guided successors, the Salaf, and the imaams all fell 
short due to their ignorance and inability to understand the Attributes, or 


Refer to Sharh al'Aqeedah atTahaawiyyah (p.117). Ath-Thahabee mentions the 
report with its chain in al-'Uluww (429), and then says, "Nu'aym ibn Hammaad was a 
possessor of knowledge. He was arrested and detained during the trials of (the false 
belief of) the Qur'aan being created. He was imprisoned until he died in shackles at 
the age of 80 in the year 229, may Allaah have Mercy on him. Al-Bukhaaree reported 
narrations from him." 
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they fell short in conveying the proper understanding of the Attributes to 
the Muslims. Both of these ideas are sheer falsehood. 


Four: Another conclusion from their position is that the Speech of 
Allaah and His Messenger (may Allaah raise his rank and grant him peace) 
is not a source for people to refer to regarding what they must believe 
about their Lord and object of worship, while knowledge of Him is from 
the most essential things that came in the revelations. We could even say 
that it is the best part of all the messages sent down. 


To them, the real source of knowledge is their own confused and self- 
contradictory intellects. Whatever goes against their intellects is rejected if 
they find a way to do that. If not, they explain it away and distort its 
meaning, calling this procedure ta‘weel. This is when they could not find a 
way to disbelieve in it altogether. 


Five: Another conclusion of their position is that it necessitates the 
permissibility of denying things that Allaah and His Messenger have 
affirmed. 


Regarding the Statement of Allaah, the Exalted: 
FET wr 
g L5 clog} 
“And (when) your Lord has come...” 1$ 


One who holds their position is allowed to say, "Rather, He is not 


coming! 


Or regarding the statement of the Prophet (may Allaah raise his rank 
and grant him peace): 


(( veel! ski J) lS) Jy) 


“Our Lord descends to the lowest heaven...”! 


1 Sooratul-Fajr [89:22] 


17 Collected by al-Bukhaaree (1145) and Muslim (758) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 
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They are allowed to say, "Rather, He does not descend!" This is 
because Allaah’s Actions of Coming and Descending are only figurative in 
their opinion. 


The people who claim the existence of figurative speech (in the 
Qur‘aan) say that the clearest sign of figurative speech is that you can deny 
it. To deny what Allaah and His Messenger have said is from the most 
rejected forms of falsehood. Furthermore, it is not possible to claim that 
this (Allaah’s Descending) really means His Order, since the context does 
not indicate that. "° 


Then you have some of the people of ta’teel who apply their principle 
(of denial) to all of the Attributes, and this may even carry over into their 
positions on the Names as well. 


Others contradict themselves by affirming some of the Attributes and 
not others, like the Ash’ariyyah and the Maatureediyyah. They affirm some 
Attributes, saying that sound intellect allows them to affirm them. They 
reject others, saying that sound intellect rejects them or does not support 
them. 


We say in response: These Attributes that you have rejected by saying 
that sound intellect does not support them, it is possible for them to be 
affirmed by another intellectual way, similar to how you have affirmed 
those Attributes that you affirm. This can be proven by textual evidences. 


For example, they affirm an Attribute, Iraadah (Wanting), and they 
reject another, Rahmah (Mercy). They have affirmed the Attribute of 
Wanting using textual and intellectual evidences. 


"Eor example, they say, “Of course Allaah does not really descend, its only figurative 


speech.” The end result is that they have claimed that the Speech of Allaah or the 
speech of His Messenger (may Allaah raise his rank and grant him peace) is just not 
true. 


The hadeeth mentions that Allaah descends and asks, "Who seeks My Forgiveness?" 
Claiming that this means that Allaah's Order descends, or His Angels, is clearly 
against the context. Is it Allaah or His Order who says, "Who seeks my Forgiveness?" 
Is it Allaah's Forgiveness that we are to seek or the forgiveness of His Angels?! 
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Textual evidence: Allaah says: 


(lag b UAI SS) 


“However, Allaah does whatever He wants.” "° 


Intellectual evidence: The variations found in the created beings and 
the fact that some of them are completely different than others, or that 
some of them have attributes that others do not have, is evidence of 


Allaah’s Iraadah. 


They have rejected Rahmah (Mercy) as an Attribute of Allaah, saying 
that it would require the one having mercy to be weak-hearted and have 
pity for the one he has mercy on, and this is impossible for Allaah, the 
Exalted. 


They have explained away the textual evidences that establish the 
Attribute of Mercy, saying that they all refer to the act of wanting 
something. So they have explained the Name, arRaheem (the Ever- 
Merciful), to mean the bestower of blessings, meaning the one who wants 
to bestow blessings. 


We can say to them: Mercy is an Attribute that is established for 
Allaah, the Exalted, by way of many textual evidences. Actually, the 
evidences that establish it are more in number and more various than the 
evidences that establish His Iraadah! 


Allaah’s Attribute of Mercy has been established through Names: 


TEE 
“Ar-Rahmaan (the AllMerciful), ar-Raheem (the Ever-Merciful).” 


And as an Attribute: 


1Sooratul-Baqarah [2:253] 
"I Sooratul-Faatihah [1:1] 
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“And your Lord is the Ever-Forgiving, the Possessor of Mercy.”'” 


And as an Action: 


de 
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“And He has Mercy on whomever He likes.”!”’ 


It is also possible to affirm it rationally (without relying on textual 
evidences), since there are blessings seen upon the people, all types, whilst 
evil things are prevented from reaching them all the time. This by itself 
can be used to prove that Allaah, the Mighty and Majestic, has Mercy. 


These proofs are clearer and more obvious than one’s claim that 
these texts establish Allaah’s Iraadah (Wanting), since everyone can see the 
proof in them related to Mercy. However, the claim that these texts only 
establish Allaah’s Iraadah (to reward His Servants), is something only a 
select few can derive from the texts. 


As for their rejection of the Attribute of Mercy based on their claim 
that it necessitates being weak-hearted and full of pity, then the answer is: 
If this claim was possible, then Iraadah could also be rejected based on it as 
well. It could be said, “Iraadah is someone’s inclination towards 
something he hopes to gain benefit from or be secured from a harm by 
way of it.” This requires that the one who wants is needy, and Allaah is 
Exalted above that. 


If they say, “But this is the iraadah (wanting) of the creation!” then 
they can be reminded about their own argument about Mercy, that the 
mercy they are referring to that necessitates a deficiency is the mercy of the 
creation. 


”°Sooratul-Kahf [18:58] 
' Sooratul’Ankaboot [29:21] 
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So now the falsehood of the position of the people of ta’teel is clear, 
whether they reject things outright or employ intellectual arguments and 
explain things away. 


Furthermore, the reasoning of the Ash’ariyyah and the Maatureediyyah 
regarding Allaah’s Names and Attributes does not provide an answer to 
the doubts of the Mu’tazilah and the Jahmiyyah. This is known from two 
angles: 


Firstly, it is an innovative way, something that the Prophet (may 
Allaah raise his rank and grant him peace) was not upon, nor were the 
Salaf or the imaams. And an innovation is not to be repelled with another 
innovation like it, rather it is to be repelled by the Sunnah. 


Secondly, it is possible for the Mu’tazilah and the Jahmiyyah to 
attempt to prove what they have negated to the Ash’ariyyah and the 
Maatureediyyah with the same kind of argument that they themselves use 
against Ahlus-Sunnah. 


To illustrate this, the Mu’tazilah and the Jahmiyyah could say to the 
Ash’ariyyah and the Maatureediyyah, “Verily you have made it permissible 
for yourselves to negate attributes based on your intellectual evidence and 
your explanations of the textual evidences. So then why do you prohibit 
us from negating things that we have intellectual evidence for and we have 
our own interpretations of the textual evidences? We have intellects just 
as you have intellects. And if our intellects are wrong, then how are yours 
correct, when you have no evidence against us other than your own verdict 
and the following of your own desires?!” 


This is a conclusive proof and a sound way to understand the futility 
of the positions of the Jahmiyyah, Mu’tazilah, Ash’ariyyah, and 
Maatureediyyah. There is no way to refute them and no escape from their 
arguments except by returning to the math-hab of the Salaf. They were the 
ones who repelled this line of thinking by affirming for Allaah, the 
Exalted, the Names and Attributes that He affirmed for His own Self in 
His Book or on the tongue of His Messenger (may Allaah raise his rank 
and grant him peace). They affirmed them without likening Allaah to 
anything, and without seeking after the specific details of the Attributes. 
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They glorified Him without negating His Attributes and without 
perverting the texts: 


d BO EES DENA fore E a 
“And whomever Allaah does not provide light for 
shall have no light at all.”'” 


Additionally, it can be known from what has preceded that every 
mu’attil is a mumath-thil, and every mumath-thil is also a mu’attil. 


The ta’teel of the muw’attil is obvious, and his tamtheel is found in his 
belief that affirming the Attributes would necessitate tashbeeh. So he first 
makes tamtheel, then ta’teel, and furthermore, with his ta’teel, he has 
likened Allaah to nothingness. 


And the tamtheel of the mumaththil is also obvious. His ta’teel is 
known from three angles. 


Firstly, he has negated the very text that establishes the Attribute, 
since he has understood it as a proof for tamtheel, even though there is no 
indication of tamtheel in it. Rather, the text refers to an Attribute that is 
befitting to Allaah, the Mighty and Majestic. 


Secondly, he has negated every text that prohibits the likening of 
Allaah to His Creation. 


Thirdly, he has negated Allaah’s unique Perfection, as he believes 
that Allaah is similar to His deficient Creation. 


oo 0 





1 Sooratun-Noor [24:40] 
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CLARIFYING MISCONCEPTIONS 


You should know that some of the people who wish to explain away 
Allaah's Attributes have spread doubts about certain texts from the Book 
and the Sunnah regarding them, claiming that Ahlus-Sunnah explain them 
according to other than their apparent meanings. They intend by this to 
force Ahlus-Sunnah to accept their false interpretations, or at least lay the 
groundwork for that. 


The Say, “How can you reject our interpretations when you have 
done likewise in your own interpretations?” 
y p 


We answer them and their doubts, with Allaah’s Assistance, with two 
kinds of answers: a brief, summarized answer; and a lengthy, detailed 
explanation. 


As for the brief answer, then it can be summarized by two main 
points: 


Firstly, we do not accept that the Salaf explained the texts based on 
other than their apparent meanings. The apparent meaning is what first 
comes to mind, and it varies from situation to situation, depending on the 
context and other related words and phrases. Words themselves carry 
different meanings depending on their order within a sentence. So texts 
contain words and sentences that carry specific meanings when placed 
together in different ways.'”” 

Secondly, if we were to accept that the Salaf explained the texts based 
on other than their apparent meanings, then surely they would have had 
some evidence from the Book and the Sunnah to do that. That evidence 
would have either been directly related to the issue or deduced from 
something else. So this doubt that they hold is not a decisive proof that 
would allow them to negate what Allaah has affirmed for Himself in His 


Review Section 3.4 for examples and more explanation of this point. 
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Book or on the tongue of His Messenger (may Allaah raise his rank and 
grant him peace). 


As for the detailed explanation, then we must look at each and every 
text they claim has been explained according to other than its apparent 
meaning by the Salaf. 


We will begin by looking at what Aboo Haamid al-Ghazaalee relayed 
from some of the Hanbalees, that: 


Imaam Ahmad did not make ta‘weel except with three narrations, 
“The black stone is the Right (Hand) of Allaah on earth,” “The 
hearts of the servants are between two of ar-Rahmaan’s Fingers,” and 
“Verily, I find the Nafas'”° of arRahmaan coming from Yemen.” 


Shaykh al-Islaam quoted this statement of alGhazaalee in Majmoo' al- 
Fataawee, and then said, “This report is a lie against Imaam Ahmad.”!”” 


oo @ 


176 s 7 7 . : 
Nafas: [i] help, assistance; [ii] breath. The meanings of these three narrations are 


discussed in the coming pages. 


Refer to Majmoo' al-Fataawee (5/398). 
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THE FIRST EXAMPLE 


4.1 - “THE BLACK STONE IS ALLAAR’S RIGHT (HAND) ON EARTH.” 


[Their claim: “Since the apparent meaning of this hadeeth is that the 
black stone here on earth is actually Allaah’s Right Hand, then it must be 
explained based on other than its apparent meaning.”]'”® 


The response: It is a false hadeeth that is not established from the 
words of the Prophet (may Allaah raise his rank and grant him peace).'” 


Ibn al-Jawzee said in al-’Ilalul-Mutanaahiyah, “This is a hadeeth that is 
not authentic.” 


Ibn al-’Arabee said, “It is a false hadeeth that is not to be paid any 
mind to.” 


Shaykh al-Islaam Ibn Taymiyyah said, “It has been reported from the 
Prophet (may Allaah raise his rank and grant him peace) with a chain that 
is not authentic.” 


Having said this, there is no need to delve into its meaning. 
However, Shaykh al-Islaam Ibn Taymiyyah said: 


What is known about this report is that it has been reported from 
Ibn ’Abbaas that he said, "The black stone is the Right Hand of 
Allaah on earth, so whoever rubs it and kisses it, it is as if he has 


shaken Allaah’s Right Hand and kissed it."!®® 


178 à š . P : 

For each of the examples in this section, we have inserted a summary of the claim 
of the people of ta‘weel regarding the meaning of the text, so that the response is 
understood properly. 


Refer to SilsilatulAhaadeethidh-Dha'eefah (223). 


™ This report also has a weak chain, according to al-Albaanee in SilsilatulAhaadeethidh- 


Dha’eefah (1/391). 
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It will be clear to anyone who contemplates this statement that 
there is nothing problematic in it. He said, "Allaah’s Right (Hand) 
on earth," and he did not make it general by saying only, "Allaah’s 
Right Hand." The ruling on a restricted phrase is different from 
the ruling on an unrestrcited one. 


Then he said, "So whoever rubs it and kisses it, it is as if he has 
shaken Allaah’s Right Hand and kissed it." This clearly shows that 
this handshaking is not actually done with Allaah’s Right Hand at 
all. Rather, the one who kisses the black stone is described as being 
similar to the one who shakes hands with Allaah. So the first part 
of the hadeeth, as well as the last part, clarify that the black stone is 
not one of Allaah’s Attributes, as is known to every person of 
intellect. '®' 


oO & 
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Refer to Majmoo' al-Fataawee (6/397-398). Note: The author's reference: 5/398. 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) exlpains that the narration is a 
fabrication, and thus, could never be used as a proof from any angle. Thus, it is not to 
be given any regard. He further explains that fabricated narrations in general are not 
to be given any regard in Islaamic rulings, especially in fundamental issues of creed. 
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THE SECOND EXAMPLE 


4.2 - “THE HEARTS OF THE SERVANTS ARE BETWEEN TWO OF 
AR-RAHMAAN’S FINGERS.” 


[Their claim: “The apparent meaning of this hadeeth is that Allaah is 
touching His creation or mixed in with them to some degree. So it must 
be explained based on other than its apparent meaning.”]'® 


The response: This hadeeth is authentic. Imaam Muslim collected it 
in the second chapter of his Book of Qadr, on the authority of ’Abdullaah 
Ibn ’Amr Ibnil-“Aas, who heard the Prophet (may Allaah raise his rank and 
grant him peace) saying: 


CPD lel be care! Go WIS ST gi sl 0} 
(( BLE, Cae bya alg Chas 


“Verily, the hearts of all of the descendants of Aadam are between 
two of ar-Rahmaan’s Fingers, as if they are one heart, 
He turns them about as He likes.” 


Then the Messenger of Allaah (may Allaah raise his rank and grant 
him peace) supplicated: 


ee ee Cee Tee Re ee ee 
(( sb CATE Lo äl ons wou! )) 
“O Allaah, Turner of the Hearts! 


Turn our hearts to your obedience!” 


So the Salaf, Ahlus-Sunnah, understood the hadeeth based on its 
apparent meaning and said, “Verily, Allaah, the Exalted, has real Fingers 


182 ; 
What is between the brackets was added by the translator. 


"Collected by Muslim (2654) 
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that we affirm just as His Messenger (may Allaah raise his rank and grant 
him peace) affirmed them.” 


The presence of the hearts of the descendants of Aadam between 
Allaah’s Fingers does not necessitate that Allaah is physically touching 
them. So it can not be said that the apparent meaning of this hadeeth 
implies that Allaah is within or part of His Creation. There is no need to 
explain the hadeeth by other than its apparent meaning. 


Look to the clouds that are suspended between the heavens and the 
earth, they do not touch the sky, nor do they touch the earth. And it can 
be said that the full moon is between Makkah and al-Madeenah, while it is 
quite distant from both cities. 


So the hearts of the descendants of Aadam are truly between two of 
ar-Rahmaan’s Fingers. This does not necessitate that Allaah is physically 
touching His Creation, nor does it necessitate that He is inside of it. 


Oo 0 & 
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THE THIRD EXAMPLE 


4.3 - “I SENSE THE NAFAS OF AR-RAHMAAN COMING FROM 
YEMEN.” 


[Their claim: “Nafas means breath, so the apparent meaning of this 
hadeeth is that Allaah’s breath is present on earth, so then it must be 
explained based on other than its apparent meaning. ”] '™* 

The response: This hadeeth has been collected by Imaam Ahmad in 
his Musnad on the authority of Aboo Hurayrah (may Allaah be pleased 
with him). He said that the Prophet (may Allaah raise his rank and grant 
him peace) said: 


ABE uS OE OY! 6! IÍ y) 


LA 7 a o E2 g AR A t 
CI SB ie eS Gat bry 
“Verily faith is Yemeni, and wisdom is Yemeni, 


and I sense the Nafas’ of your Lord coming from Yemen. ”'®" 


As found in Majma’ uzZawaaʻid, “Its narrators are all from those 


relied upon in the Saheeh (of al-Bukhaaree and Muslim), except Shabeeb 


who is (still) reliable.” '® 


Ibn Hajr said in at-Taqreeb, “He was a reliable narrator from the 


; 2 e cs 88 
middle category of the successors of the Companions.” 


ALBukhaaree said likewise in at-Taareekh al-Kabeer.'™ 
"What is between the brackets was added by the translator. 
 Nafas: [i] help, assistance; [ii] breath. 

Musnad Ahmad (2/541) 
'’Majma' az Zawaa'id (10/56) 
'“Tagreeb at-Tah-theeb: the biography of Shabeeb ibn Nu'aym (p.431) 
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This hadeeth is to be understood according to its apparent meaning. 
One of the meanings of the word nafas is the alleviation of someone’s 
burdens, as the scholars of the Arabic language have said in an-Nihaayah, 
alQaamoos, and Maqaayeesul-Lughah. 


Ibn Faaris said in Maqaayees al-Lughah, “A nafas is anything that 
alleviates a burden.” 


So then the meaning of the hadeeth is that Allaah will alleviate the 
burdens of the believers by way of the people of Yemen. 


Shaykh al-Islaam Ibn Taymiyyah said, “And they were the ones who 
fought the apostates and conquered many lands. So, by way of them, ar- 
Rahmaan alleviated the burdens of the believers.” 


Oo 0 & 





> 


1 At-Taareekh al-Kabeer (4/231), without mention of Shabeeb's reliability, similar to al- 
Jarh wat-Ta'deel of Ibn Abee Haatim (4/358) 


"Refer to Majmoo' al-Fataawee (6/398). 
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THE FOURTH EXAMPLE 


4.4 - ALLAAH'S ASCENT TO THE SKY 


RO eee beget et 
“Then He (Allaah) ascended to the sky.” 


[Their claim: Some of the Salaf have explained this Verse to mean 
that Allaah has set His focus on the creation of the heavens. This shows 
how they used to make ta‘weel...”}'”' 

The response: Ahlus-Sunnah have two different explanations of this 
Verse. 


The first explanation is that it means He ascended over the sky. This 
was the position of Ibn Jareer (at-Tabaree). He said in his Tafseer, “And 
the most befitting of the meanings for the Statement of Allaah, the 
Exalted: 


To 240 a ro 1 ee 
“Then He (Allaah) ascended to the sky.”'” 


is that He ascended over it, organized it using His Power, and made it into 
seven heavens.” 


AlLBaghawee mentioned this in his Tafseer, and that it was the 
position of Ibn ’Abbaas and most of the scholars of Tafseer from the Salaf. 
This is in keeping with the literal meaning of the verb istawaa (to ascend), 
while holding that the specific details of it are known only to Allaah, the 
Mighty and Majestic. 





w1 : 
What is between the brackets was added by the translator. 


Sooratul-Baqarah [2:29] 
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The second explanation of the meaning of istiwaa‘ here is that Allaah 
set His complete focus on the creation of the heavens. 


Ibn Katheer held this position in his explanation of Sooratul-Baqarah, 
and al-Baghawee held it also in his explanation of Soorah Fussilat. 


Ibn Katheer said, “It means that He set His focus on the heavens. 
Istiwaa‘ here means to turn to and set one’s focus on something, since it is 


paired with the preposition ilaa ( o! ).” 


ALBaghawee said, “It means that He set His focus on the creation of 
the heavens.” 


This second explanation is not a departure from the apparent 
meaning, since the verb istawaa ( 6s! ) is paired with a preposition (cet! ) 
that alludes to an object or a goal, so its meaning is understood based on 


the preposition used. 


Do you not see the preposition used in the Statement of Allaah: 


uc aw [a3 


g Laris Gg pai a 


“A spring from which the servants of Allaah drink to their fill, 
»193 


they will cause it to gush forth in abundance. 

The verb yashrabu ( 4 ), meaning to drink, is understood here as 

yarwee ( G+ ), meaning to drink to one’s fill, since it is paired with a 
preposition (4) that is appropriate for it. 


So the verb takes on a meaning that is in accordance with the 
Peer . . 9 
preposition used, and this conveys the proper meaning.'”* 





193.0 
Sooratul-Insaan [76:6] 


Shaykh al-Islaam Ibn Taymiyyah mentioned this principle in his book Muqaddimah 

fee Usool at-Tafseer (An Introduction to the Principles of Tafseer). Shaykh Ahmad 
Baazmool explained this principle thoroughly when he taught this book in the 
Summer of 1423 (2002) in Makkah. His classes were translated into English and 
recorded. 
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[Thus, to say that the Verse means that Allaah has set His focus on 
the creation of the heavens is not a departure from the apparent meaning 
of the Verse in the first place.] '”” 


oo 0 


"What is between the brackets was added by the translator. 
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THE FIFTH AND SIXTH EXAMPLES 


4.5/4.6 - REGARDING ALLAAR’S MA 7Y-YAH 


ee Ie eee ae 
{SL onl SKa gag Y 


“And He is with you wherever you are.” 


i 
og 5 ee 7k gee Beg g e Eee. < ae 
g NS Le yl Agee ga YRS V5 GUS oe Gol V5} 
“And no less than that, and no more than that, 
except that He is with them wherever they are.” 


[Their claim: “The apparent meaning of these Verses is that Allaah is 
physically with His Creation in the same place. If you deny this idea, then 
you must have explained these texts based on other than their apparent 
meanings.”] "° 

The response: That which is mentioned in these two Verses is the 
truth, and they are to be understood based on their apparent meanings. 
However, what are their apparent meanings’ 


Can it be said that the literal and apparent meaning is that Allaah, 
the Exalted, is with His Creation in a way that means He is not separate 
from them, or that He has become present in the same place as them? 


Or should it be said that its reality and apparent meaning is that 
Allaah, the Exalted, is with His Creation in a way that means He 
encompasses them by way of His Knowledge, Power, Hearing, Seeing, 
Planning, Authority, etc., while He remains above the Throne, above all of 
His Creation? 





°C ooratul-Hadeed [57:4] 
"’SooratulMujaadilah [58:7] 


198. ‘ 
‘What is between the brackets was added by the translator. 
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There is no doubt that the first meaning is not found in the context 
of the evidences, nor do they provide any proof for this whatsoever. Ma'iy- 
yah!” here has been attributed to Allaah, the Mighty and Majestic, and He 
is greater and more sublime than anyone who could be surrounded by 
created things. 


Ma'iyyah in the Arabic language that the Qur'aan was revealed in does 
not necessitate that something is mixed with other things or combined in 
the same place, rather it refers to something being with something else in 
a general way. The exact meaning is to be defined by the context. 


To explain Allaah’s Ma'iyyah with His Creation in a way that 
necessitates Him being present with them and mixed in with them is sheer 
falsehood. This is known from a number of angles: 


Firstly, it is a contradiction to the consensus of the Salaf, as not one 
of them explained it in this way. On the contrary, they were united upon 
the censorship of such an idea. 


Secondly, it negates the Loftiness of Allaah, the Exalted, that He is 
above everything, as is authentically established in the Book and the 
Sunnah, as well as by way of sound intellect and instinct, and the 
consensus of the Salaf. And whatever contradicts authentic evidence is 
falsehood, and whatever is built upon falsehood is also falsehood. 


Thus, to explain Allaah’s Ma'iyyah with His Creation as a kind of 
mixing and sharing space is falsehood, as proven by the Book, the Sunnah, 
sound intellect and instinct, and the consensus of the Salaf. 


Thirdly, the logical conclusions from such an explanation are 
falsehood, and they are unbefitting to Allaah, the Glorified and Exalted. 
It is not possible for someone who knows Allaah, recognizes His true 
Magnificence, and knows the intended meaning of ma'iy-yah in the Arabic 
language that the Qur‘aan was revealed in, to say that the reality of Allaah’s 
Ma'iyyah with His Creation implies that He is present in the same place as 
them or mixed with them. The only one who would say such a thing is 


199 


Ma'iy-yah ( 42): the concept of one thing being with ( @*) another. 
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someone totally ignorant of the Arabic language, and ignorant of the 


Greatness of Allaah, the Mighty and Exalted. 


So when the futility of this first explanation becomes clear, then the 
truth of the second explanation becomes obvious. The Truth must be that 
Allaah is with His Creation in a way that means He encompasses them by 
way of His Knowledge, Power, Hearing, Seeing, Planning, Authority, etc., 
while He remains above the Throne, above all of His Creation. 


And this is what is apparent from the two Verses, without a doubt, 
since they are the truth, and the apparent meaning of the truth must also 
be the truth. Furthermore, falsehood could never be the apparent 
meaning of the Qur'aan. 


Shaykh al-Islaam Ibn Taymiyyah said: 


Then this ma'iyyah will have different rulings related to it 
depending on the context. When Allaah has said: 


32 POSTS a5 ee ard e PAs s127 
4 ‘Ou Leg 259! bch L ples $ 
“He knows all that goes into the ground (seeds, rain, etc.) 
and what exits from it...” 


To His Statement: 


Eo dir An NE a 
g E Le l SKa 585 > 


Daa 200 
“,..And He is with you wherever you are.” 


The apparent context shows that the meaning of this ma'iy-yah is 
that Allaah is well informed about you, a Witness over you, One 
who compels you and is knowledgeable about you. This is the 
meaning of what the Salaf said, that He is with them by way of His 





> Sooratul-Hadeed [57:4] 
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l 


Knowledge, and this is the apparent and literal meaning of what 


is in this Verse. 


Similar to this is what is found in His Statement: 


E L te oe ees j I io 
geal) ga YD gE oe pn > 
“There is no private gathering of three, 
except that Allaah is the fourth...” 


To His Statement: 


de 
ac 


ed SS mae 
$ PEG cyl Ages ga > 


“And He is with them wherever they are. 


9202 


And when the Prophet (may Allaah raise his rank and grant him 
peace) said to his Companion in the cave (Aboo Bakr): 


de 
4° 


e ee 73 


g É Oo p 


“Do not be sad, verily Allaah is with us. 


»203 


This is also the Truth based on its apparent meaning. The context 
shows that the meaning of the ma'iyyah here is that Allaah was 
informed of their situation, a ma'iyyah of victory and assistance... 


He went on to say: 


"The author (may Allaah have Mercy on him) commented here, saying, "This is 
because once it is understood that Allaah is both with us and above (the creation), the 
only way to understand both ideas harmoniously is that the meaning of this Ma'iy-yah 
must be that He knows about us, is aware of us, and witnesses us, not that He is 
physically present with us on earth." 


»-Sooratul-Mujaadilah [58:7] 
> Sooratut-Towbah [9:40] 
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..90 the phrase, ma'iy-yah, has been used in a number of places in 
the Book and the Sunnah. In each place, it may carry specific 
meanings that are not found in other places. So whether 
indicates different things in some texts, or it shares the same 
meaning with other texts but has specific differences, it can not be 
said in either case that the actual Presence of the Lord, the Mighty 
and Majestic, is mixed in with His Creation. Thus, it can not be 
said that the texts have been explained according to other than 
their apparent meanings.” 

And a further proof that the texts do not imply that the actual 
Presence of Allaah, the Mighty and Majestic, is mixed in with His 
Creation is that Allaah, the Exalted, mentions this Ma'iy-yah in Sooratul- 
Mujaadilah between the mention of the expansiveness of His Knowledge 
in the beginning of the Verse and in the end as well.” He has said: 


CaS at ~ Sf E20 Opt o8 A d SR OL 

$ ale Coe JX abl o) dai! 65, Il Ly 2g 
“Do you not see that Allaah knows all that is in the heavens and all that 
is on earth? There is no private gathering of three, except that He is the 
fourth. And there is no (private gathering of) five, except that He is the 


sixth. And there is no (private gathering of) less than that and no more, 
except that He is with them wherever they are. Then, He will inform 


Refer to Majmoo' al-Fataawee (5/103). 


“This is an application of one of the most important principles of tafseer that Shaykh 
al-Islaam mentions in his book, Muqad-dimah fee Usoolit-Tafseer. To understand the 
meaning of a verse, one must look to the sibaaq (what precedes it), the lihaaq (what 
comes after it), and the siyaaq (the general context). 
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them of what they did on the Day of Standing. Verily, Allaah is 
knowledgeable about all things.” 


So the apparent meaning of the Verse is that Allaah’s Ma'iyyah 
includes His Knowledge about His servants, and that none of their actions 
can be hidden from Him. There is nothing in it to indicate that He is 
mixed in with them, or that He is with them on earth. 


As for the Verse in Sooratul-Hadeed, then Allaah has mentioned His 
ma'iyyah after He mentioned His Ascension above the Throne and the 
expansiveness of His Knowledge. Then, at the end of the Verse, after the 
mention of His Ma'iy-yah, He mentions that He sees all the actions of His 


servants: 
ETRE ws Pr afu bw 409g Stl Ble Gall ga > 


sil os Uae 3 Se CRU wT gC A pal 


3 Sor ie 


Cre) bsk Ly tify eS Gh SK gay ce Ly 


“He is the One who created the heavens and the earth in six days. Then 
He ascended above the Throne. He knows all that goes into the ground 
(seeds, rain, etc.) and what exits from it. And (He knows) what comes 
down from the sky and what ascends up to it. And He is with you 
wherever you are. And Allaah is an All-Seer of what you do.” 


So then the apparent meaning of the Verse is that this ma'iy-yah refers 
to His Knowledge of His Servants and His Seeing their actions, while He 
is high above them, above His Throne. It does not mean that He is mixed 
with them, or that He is with them on earth. If this was the case, then the 
last part of the Verse would contradict the first part that proves He is 
above His Throne. 


» Sooratul-Mujaadilah [58:7] 
>" Sooratul-Hadeed [57:4] 
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So when this becomes clear, the result of His being with His Servants 
includes that He knows their situations, hears their statements, sees their 
actions, takes care of their affairs, gives them life and causes them to die, 
makes them rich or poor, gives to whomever He likes, takes from 
whomever He likes, gives honor to whomever He likes, disgraces 
whomever He wants, and other things that are included in His Lordship 
and unrestricted Authority. Nothing at all screens Him from His 
Creation. Since this is the case, then He is truly with His Creation, while 
He is also truly above them, above His Throne. 


Shaykh al-Islaam Ibn Taymiyyah said: 


And so all of these Statements that Allaah, the Exalted, has 
mentioned, that He is above the Throne, and that He is also with 
us, are correct in their literal sense. There is no need to twist their 
meanings, rather they must be understood properly without false 
assumptions." 


He also said: 


The way to combine all of this is to know that the Book and the 
Sunnah contain complete guidance and light for those who 
contemplate over them, intending to follow the Truth and turn 
away from twisting the meanings of the words to change their 
meanings to hold corrupt beliefs about the Names of Allaah and 
His Verses. No one can think that there is any contradiction found 
in them whatsoever, like the saying that what is found in the Book 
and the Sunnah about Allaah being above the Throne contradicts 
what is apparent in His Statement: 


{Sas 585} 


“And He is with you.” 





208 


Refer to Majmoo' al-Fataawee (3/142), which is originally from  al’Aqeedatul- 
Waasitiyyah, the section on ma'iy-yah. 


™Sooratul-Hadeed [57:4] 
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And the statement of His Prophet (may Allaah raise his rank and 
grant him peace): 


(( AG J AUN GB Bat Ly Sai Alb 13) yy 
“When one of you stands for prayer 
Allaah is in front of him...”?'° 


And their likes, for verily this is a mistake, since Allaah is with us 
literally, just as He is literally above the Throne. Allaah mentions 
both of these things together in His Statement: 


ef 
a 


# gt Zt 
yal aS ll Ae s AGG Spee GAT 5 } 
SoM ERS ae ee 4 E 
i ie a aa, wl ds 
Pe 5 Ly ally wes Gl a Ks wee. ai 


” 
$ ma 
“He is the One who created the heavens and the earth in six days. 
Then He ascended above the Throne. He knows all that goes into 
the ground (seeds, rain, etc.) and what exits from it. And (He 
knows) what comes down from the sky and what ascends up to it. 


And He is with you wherever you are. And Allaah is an All-Seer 
of what you do.”*"! 


So He informed us that He is above the Throne, He knows 
everything, and He is with us wherever we are, just as His Prophet 
(may Allaah raise his rank and grant him peace) said in (what is 
known as) the hadeeth of the aw’aal: 





“Collected by al-Bukhaaree (753) and Muslim (547) on the authority of 'Abdullaah 
ibn 'Umar (may Allaah be pleased with him) 


H Sooratul-Hadeed [57:4] 
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(( dole pii a les 585 aali G58 ally... yy 
“And Allaah is above the Throne, 


212 


and He knows what you are doing.”~ 
[End of quote from Ibn Taymiyyah]’"’ 


You should know that explaining the Ma'iyyah by its apparent 
meaning, literally, in a way that is befitting to Allaah, the Exalted, does not 
contradict what is established about the Loftiness of Allaah, that He 
Himself is above His Throne. This is known by three ways: 


Firstly, Allaah, the Exalted, has mentioned them together in His 
clear Book that has no deficiencies in it. What Allaah mentions in His 
Book does not contradict anything else in it. 


If you find anything in the Qur‘aan that you think is contradictory at 
first glance, then you should ponder over it until it becomes clear to you, 
due to the Statement of Allaah, the Exalted: 





"The hadeeth of the aw’aal that Ibn Taymiyyah referred to here is the hadeeth 
collected by Aboo Daawood, Ibn Maajah, and Ahmad on the authority of al--Abbaas 
Ibn ’Abdil-Mutallib (may Allaah be pleased with him), and at-Tirmithee on the 
authority of Aboo Hurayrah (may Allaah be pleased with him), and others, with 
variations in the wordings. AlLAlbaanee classified it as unauthentic in Silsilatul- 
Ahaadeethidh-Dha'eefah (1247), as did the group of researchers in Tahqeeq Musnad 
Ahmad (3/293-294). Ibn Taymiyyah defended his authentication of it in Majmoo' al- 
Fataawee (3/192). 


However, the small part of it being quoted here, "...And Allaah is above the Throne, 
and He knows what you are doing," has been reported with an authentic chain from 
the narration of 'Abdullaah ibn Mas'ood (may Allaah be pleased with him), from the 
Prophet (may Allaah raise his rank and grant him peace). It was collected by 
‘Uthmaan ibn Sa'eed ad-Daarimee in his Naqdh 'Alal-Mirreesee (98), at-Tabaraanee in al- 
Mu'jam al-Kabeer (9/202), and others. Al-Haythamee said about it, "Its narrators are 
from the Saheeh (authentic collections of alBukhaaree and Muslim)." 


Refer to Majmoo' al-Fataawee (5/102-103), which is originally from al-’Aqeedatul- 


Hamawiyyah. 
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sga re 


> EE E T sow A 
LS ope OF 5 ol agya WI p 


2 oa Bird gh Pe ee ae hres 
d Va Laka | ad lye 9) abl pe 
“Do they not ponder over the Qur‘aan? 


Had it been from other than Allaah, they 
would have found many contradictions in it.”*'* 


If it remains unclear to you after that, then you must follow the way 
of those who are firm in knowledge, those who say: 


g E are Je Be ew Ute > 


“We have believed in it, all of it is from our Lord. 


»215 


Thereafter simply entrust the affair to the One who sent it down, the 
One has knowledge of it, while you know that it is due to a shortcoming 
in your knowledge or your understanding, and that the Qur'aan has no 
contradictions in it. 


This is what Shaykh al-Islaam was referring to when he said, “Allaah 
mentions both of these things together.” 


Similarly, Ibn al-Qayyim, when mentioning an example of what some 

. Se . . “ . . . . . 
say is figurative speech, said, “And verily Allaah is with His Creation, 
while He is established above His Throne, and He mentioned them 
together...” 





“H Sooratun-Nisaa‘ [4:82] 
> Soorah Aali- Imraan [3:7] 
Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) says here: 


And this is the true way of submission to the Legislation of Allaah and His 
Messenger (may Allaah raise his rank and grant him peace) and to their 
reports. The believer in truth is the one who Allaah has guided to honesty 
and acceptance of the truth. Allaah has opened his heart to accept and act 
upon what he knows, and then to entrust rulings and reports that he does not 
understand to Allaah, the Glorified and Exalted. 
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Then he mentioned the Verses from Sooratul-Hadeed, and said: 


So He informed us that He created the heavens and the earth, and 
that He ascended above His Throne, and that He is with His 
Creation, seeing their actions from above the Throne, as is found in 


the hadeeth of the aw’aal: 


1c PELA P (os) giz EP “we 9% a z 
(( Alt eal be oles BS pall 459 Allg... yy 
“,And Allaah is above the Throne, 
and He knows what you are doing.” 


So His Loftiness does not contradict His Ma'iy-yah, nor does His 
Maiyah nullify His Loftiness, rather they are both true.””"° 


Secondly, the reality of the meaning of ma'iy-yah does not contradict 


the meaning of loftiness, and even in the Creation they can be combined. 


Fo 


r example, it can be said, “We went on in our journey while the moon 


was with us.” This is not considered a contradictory statement, nor does 


anyone understand from it that the moon came down to the earth. So if 


this understanding is possible with regards to the Creation, then, even 


more so, it is definitely possible with regards to the Creator who 
encompasses everything while being above the Creation. This is because 


the reality of one thing's ma'iyyah to another does not necessitate them 
being combined in one place. 
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Shaykh al-Islaam referred to this, saying: 


And this is because the word with, as understood linguistically, 
refers to a general kind of relationship between two things, not 
necessarily touching each other or being adjacent to one another, 
on the left or on the right. If it is mentioned in a way that specifies 
it to a certain understanding, then it takes on that specific meaning. 
It can be said, ‘We traveled on while the moon was with us,’ or, 
‘while the star was with us.’ It can also be said, ‘I have this object 
with me,’ since you have it in your possession, even if it is above 


Refer to Mukhtasir as-Sawaa’iq of Ibn al-Mowsilee (p. 410), alImaam printing 


thor’s reference). 
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your head. So Allaah is with His Creation in reality, while being 


above His Throne in reality as well.””"’ 


He spoke the truth, may Allaah have Mercy on him. Surely, whoever 
is knowledgeable about you, aware of what you do, compelling you, 
hearing what you say, seeing what you do, taking care of all your affairs, 
then verily He is truly with you, even if He is actually above His Throne, 
since ma'iy-yah does not necessitate being combined together physically in 
one place. 


Thirdly, let us say for argument’s sake that it is impossible to 
combine loftiness and ma'iyyah within the Creation. This would not 
mean that it is impossible for the Creator, the One who mentioned them 
both together, since there is nothing similar to Allaah, as He says: 


de 
4 -2A s Cite ee WN ae eo e 
“There is nothing like Him, 
and He is the All-Hearing, the All-Seeing.”*"* 


Shaykh al-Islaam referred to this, saying: 


What is mentioned in the Book and the Sunnah about His 
Closeness and His Ma'iyyah does not negate what is mentioned 
about His Loftiness and that He is above everything. For there is 
nothing like Him in any of His Attributes, He is High when He 


descends, and He is Close while being above everything.’”” 


To summarize and conclude, people are of three categories with 
regards to their understanding of Allaah’s Ma'iy-yah. 


The first group are those who say, “Verily, the Ma'iy-yah of Allaah 
means that He is knowledgeable of the Creation and that He encompasses 
them generally. He is also with (some of) them in a more specific way, 





"Refer to Majmoo' al-Fataawee (5/103), originally from al:’Aqeedatil Hamawiyyah. 
8 Sooratush-Shooraa [42:11] 
> Refer to Majmoo' al-Fataawee (3/143), originally from al-’Aqeedatul-Waasitiyyah. 
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granting them victory and support. We affirm all of this, while 
affirming His Loftiness and that He is has actually ascended above His 
Throne.” 


This is the position of the Salaf, and their math-hab is the truth, as has 
been discussed. 


The second group are those who say, “Allaah's Ma'iy-yah means that 
He is with His Creation on earth, and we deny His Loftiness, and we deny 
that He is above His Throne.” 


These are the Hulooliyyah, from the Jahmiyyah and others. Their math- 
hab is falsehood and evil. The Salaf all agreed that this is falsehood and it 


must be rejected, as has been discussed. 


The third group are those who say, “Allaah's Ma'iy-yah means that He 
is with His Creation on earth, and we affirm His Loftiness and that He is 
above His Throne.” Shaykh al-Islaam mentioned this group.” 


These people claim they have followed the apparent meanings of all 
the texts about Allaah’s Loftiness and His Ma'iy-yah, but they have actually 
erred and gone astray. The texts referring to His Ma'iy-yah do not have any 
support for what they say - that Allaah is found within His Creation. This 
is faslehood, and it is not possible for the apparent meanings of the 
Speech of Allaah and the speech of His Messenger to be falsehood.” 


FIRST IMPORTANT CLARIFICATION ABOUT MA 7Y-YAH 


You must know that the explanation that the Salaf gave to the Ma’iy- 
yah, that it means that Allaah is with the Creation by way of His 
Knowledge, does not mean that His Ma’iy-yah is restricted to Knowledge 


"Eor further elaboration on the different types of Ma'iyyah, refer to Appendix I. 
“Refer to Majmoo' al-Fataawee (5/229). 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) says here, "I believe the author 
(may Allaah have Mercy on him) stressed this issue so much because of its great status 
and critical nature." 
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alone. It also includes that He encompasses them by way of His Hearing 
and Sight, and by way of His Power and Planning, and other meanings 
related to His Lordship. 


SECOND IMPORTANT CLARIFICATION ABOUT MA '1Y-YAH 


I have mentioned that Allaah’s Loftiness is established by textual 
evidences from the Book and the Sunnah, and as well by way of sound 
intellectual and instinctive evidences, and by scholarly consensus as well. 


Textual evidence from the Qur‘aan: There are many kinds of proofs. 
Sometimes it is mentioned as Loftiness. Sometimes it is mentioned that 
Allaah is above everything. Sometimes it is mentioned as Ascension, and 
other times Allaah is described as being above the sky. Examples of these 
are: 


qabil Jail 505 > 
“And He is the Lofty One, the Great One.”””’ 
a E I A AE. 
€ coals B alali 525 > 
“And He is the Forceful One, over His Servants. 


a) oa 2211 2 4-2 a7 
4 Sol Hall Se pay > 


“The All-Merciful ascended above the Throne.”””” 


9224 





2 Sooratu-Baqarah [2:255] 
H Sooratul-An’aam [6:18] 


5 Soorah Taa-Haa [20:5] 
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A EEES E E ee ae g 3 E 
“Are you secure from the One who is above the sky, 
that He will not cause the earth to crumble down under you?””® 


Sometimes it is also mentioned that things are raised up to Him, like: 


ERA 
“To Him the good statements are raised up.”””’ 


3 fo 


PE E T 
“The Angels and the Spirit (Jibreel) rise up to Him. ””” 


Pcs ee 


“When Allaah said, ʻO ‘Eesaa (Jesus)! Verily lam ioe yö 
and raising you up to Me!”?? 


It is also mentioned that things descend from Him, like: 


Ara ESTEE a O e 
Sy oe etl ay y’ 
“Say: Roohul Qudus (Jibreel) sent it down from your Lord.”’” 


3, - 3 


oN J) a =» HVT Ba > 


“He plans all affairs from the heavens to the earth.””*! 


Sooratul-Mulk [67:16] 

7 Soorah Faatir [35:10] 
HSooratulMa’aarij [70:4] 
’Soorah Aali-’Imraan [3:55] 
Sooratun-Nahl [16:102] 
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Textual evidence from the Sunnak: It has been proven by all types of 
what is called Sunnah: statements, actions, and passive approvals. The 
number of narrations reaches the level of tawaatur, meaning that it has 
come from an overwhelming number of narrators, and thus is 
indisputably acceptable. 


An example is his statement (may Allaah raise his rank and grant him 
peace) that he would say when prostrating: 


EIN Gj Oy) 
“Glorified is my Lord, the Most High.””” 


And his statement: 
Abie G5) bie CS GIB ad WS aI 0} yy 
(( «gree Cw SA) ol 


“Verily, when Allaah finished creating, 
He wrote (in a book) with Him above His Throne: 
‘Verily My Mercy has preceded My Anger.’”””? 


And his statement: 


(( Stata S Sá Gal Ul casts YI yy 
“Will you not then trust me, 
while I am trusted by the One who is above the sky?””™ 


And it has been authentically reported that he raised his hands to the 
sky while he was upon the minbar on the day of Jumu’ah, saying: 
> 
**'Sooratus-Sajdah [32:5] 
** Collected by Muslim (772) and others on the authority of Huthayfah (may Allaah 
be pleased with him) 


Collected by al-Bukhaaree (3194) and Muslim (2751) on the authority of Aboo 
Hurayrah (may Allaah be pleased with him) 


Collected by al-Bukhaaree (4351) and Muslim (1064) 
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cÍ agi y) 
“O Allaah! Grant us rain!”?® 


He also pointed to the sky when he was giving the khutbah on the Day 
of ’Arafah, when they were testifying that he had conveyed the message 
and advised them. He said: 


(( KAI N >) 
“O Allaah! Witness (this)!””® 


It is also reported that he asked a servant¢girl: 


(Si aly) 
“Where is Allaah?” 


She replied, “Above the sky.” He approved of her answer, and said: 


a, os -Í 4 3 = 2 4 
(( liga Gils yisi )) 
“Set her free, for verily she is a believer!”’”’ 


Intellectual evidence: Sound intellect guides one to understand the 
obligation of describing Allaah with perfection and declaring Him free of 


“Collected by al-Bukhaaree (1014) and Muslim (897) on the authorty of Anas (may 
Allaah be pleased with him) 


Collected by al-Bukhaaree (1741) on the authority of Aboo Bakrah (may Allaah be 
pleased with him) and Muslim (1218) on the authority of Jaabir (may Allaah be 
pleased with him) 


Collected by Muslim (537) on the authority of Anas (may Allaah be pleased with 
him) 

Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) explains that the author (may 
Allaah have Mercy on him) menionted proofs from all three main types of the Sunnah 
of the Prophet (may Allaah raise his rank and grant him peace) - speech ("I am 
trusted by the One who is above the sky"), actions (raising his hands toward the sky 
when supplicating), and approvals (his approval of the woman's answer, "Above the 


sky."). 
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shortcomings. Since loftiness is an attribute of perfection and lowliness is 
a deficiency, then we must affirm the attribute of Loftiness for Allaah, and 
reject its opposite. 


Instinctual evidence: Our natural instincts even direct us to affirm 
loftiness for Allaah, the Exalted. For there is no one who supplicates or 
turns to Allaah, the Exalted, in times of desperation, except that he finds 
in his heart a need to look up, not to the right or left! Furthermore, ask 
those who pray, saying in their prostrations, “Glorified is my Lord, the 
Most High,” - Where is their heart turning to at that moment?””® 


Scholarly consensus: Verily, the Companions, their students, and the 
imaams all agreed that Allaah, the Exalted, is above the heavens, 
established over His Throne. Their statements about this are clear and 
evident. 


Al-Awzaa’ee said, “We and the students of the Companions were 
many in number and spread out, and we would all say that Allaah, the 


Exalted, is above His Throne, and we all believe in the Attributes 


. . 2 
mentioned in the Sunnah.”?? 


A number of the people of knowledge have stated that all the 
scholars are in agreement about this. 


“Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) says here: 


In explaining the Names and Attributes, the author (may Allaah have Mercy 
on him) kept to a practice of establishing points, stressing them, and 
explaining them with strong angles of evidence, first textual, then intellectual, 
which proves to be very convincing for anyone who has the slightest bit of 
doubt in the issue. However, textual evidence is sufficient for a true Sunnee. 
If he hears intellectual evidences along with that he is even more sure and 
convinced. On the other hand, people with doubts might not submit to the 
textual evidences, so rational arguments are introduced to concinve them in 
this case. 


Refer to Mukhtasir al’ Uluww (p. 137-138). In his checking of the book, al-Albaanee 
mentioned that it has been authenticated by Ibn Taymiyyah, Ibn al-Qayyim, and ath- 
Thahabee. 
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It would be impossible for there to be any differing over this issue 
due to the great amount of evidence that that has piled up. No one could 
oppose it except an arrogant person whose heart has been stained and the 
devils have caused him to stray from his fitrah. We ask Allaah for safety 
and good health. 


The Loftiness of Allaah and His Attributes are from the clearest of 
affairs, having the most obvious evidences. It is also the most rightful and 
most confirmed Attribute of Allaah. 


THIRD IMPORTANT CLARIFICATION ABOUT MA 7¥-YAH 


Know, dear noble reader, that I had written an article for some 
students, an article that contains what I have said about Allaah’s Ma'iy-yah 
in some of my lessons. In it I said: 


Verily our ‘ageedah is that we affirm for Allaah a Ma’iy-yah that is 
real and personal,” one that befits Him and includes that He 
encompasses everything by way of His Knowledge, Power, Hearing, 
Seeing, Authority, and Planning. And verily He, the Exalted, is far 
above being mixed with His Creation or manifested within its 
places. Rather, He is the Most High, regarding both His actual 
Presence and His Attributes. And Loftiness is one of His Attributes 
that He is always to be described with, and He is above His Throne 
in a way that befits His Majesty. None of this negates His Ma'iy-yah, 
since He, the Exalted, is, 


de 
4 7-27 3 eae rw Qe ma P 
g rad! are! 55 bg Ales” JY 
“There is nothing like Him, 
and He is the All-Hearing, the All-Seeing.”* 


"Tn Arabic: thaatiyah ( 43413 ), it could also be understood with a meaning close the 


meaning of the word: physical. 


4! SooratushShooraa [42:11] 
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When I said, "a Ma'iy-yah that is real and personal," I meant to stress 
the reality of the Ma'iy-yah of Allaah, the Exalted. I did not mean that He 
is physically with His Creation on earth. 


How could I have intended that when I clarified in the very same 
piece of writing, as you can see, that: 


Verily He, the Exalted, is far above being mixed with His Creation 
or manifested within its places. Rather, He is the Most High, 
regarding both His actual Presence and His Attributes. And 
Loftiness is one of His Attributes that He is always to be described 
with... 


In it, I also said the following words, and I quote them word for 
word, "And we regard anyone who claims that Allaah’s actual Presence is 
in every place to be a disbeliever or at least misguided if he believes it 
personally. And he is a liar if he claims that some of the Salaf or the 
imaams have said this." 


Furthermore, it is not possible for a person of sound intellect who 
knows Allaah and has due respect for Him to say that Allaah is physically 
with His Creation on earth. I have always rejected this, and I still refute 
this position in my gatherings whenever the subject comes up. 


I ask Allaah, the Exalted, to make me and my Muslim brothers firm 
with the firm statement (of tawheed) in this life and the Next. °” 


Along with this, I have also written an article that was published in 
ad-Da’wah Magazine.’* It was published in Riyadh on Monday, the fourth 
of Muharram, 1404, and it was issue no. 911. In it, I affirmed what 
Shaykh al-Islaam Ibn Taymiyyah (may Allaah have Mercy on him) held, 
that “Allaah’s Ma'iy-yah with His Creation is real in its literal sense, and 
this does not imply in any way that Allaah is physically present with them 
or mixed with them, let alone necessitate that.” 


"Refer to Soorah Ibraaheem [14:27]. 


"PT his article in its entirity is Appendix I in the back of this book. 
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I also explained that I believe it to be obligatory to distance myself 
from the usage of the word personal (thaatiyah). I also clarified the proper 
way to combine between the Loftiness of Allaah and the reality of His 
Ma'iyyah. 


Know that every word that implies that Allaah is present on earth or 
mixed with His Creation, or that negates His Loftiness or His Ascension 
above His Throne, etc., is something that does not befit Him, the Exalted. 
They are words of falsehood that must be censored, no matter who says 
them, and no matter what the wording is. 


And every statement that causes people, even if they are few, to 
assume something unbefitting to Allaah must be avoided, so as not to lead 
the people into thinking something negative about Allaah. However, 
whatever has been affirmed by Allaah in His Book or upon the tongue of 
His Messenger (may Allaah raise his rank and grant him peace) must be 
affirmed, while false assumptions made by some people that are 
unbefitting to Allaah must be clarified. 


oo 0 
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THE SEVENTH AND EIGHTH EXAMPLES 


4.7/4.8 - THE CLOSENESS OF ALLAAH OR THE ANGELS? 


SP igh oe Pag er a 
gawa > Ge acd Dai 45 > 


“And We are closer to him than his jugular vein. 


Pe 25 RE a. 
ES 4! DA E Y 


“And We are closer to him than you are. 


»244 


»245 


[Their claim:] The closeness mentioned in these two Verses has been 
explained as the closeness of the Angels. [So this means that the Verses 
must have been explained based on other than their apparent 
meanings.]”*° 


The response: To explain the closeness mentioned in these two 
Verses as the closeness of the Angels is not an explanation based on 
anything but their apparent meanings, for those who contemplate it. 


In the first Verse, the closeness mentioned is specified by the 
context, as Allaah says: 


H Soorah Qaaf [50:16] 
> Sooratul-Waaqi’ah [56:85] 


“What is between the brackets was added by the translator. 
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pat hg pthc yee Bos J ak 2 PS g HE a 
one! oe OBL! Ale 5) syle ope ad] Sol FG } 
CR Te ee E cd ee Oe ee 
g aas 2085 UY! JA oe bal L ad JUHI yeg 
“And We are closer to him than his jugular vein. When the two 
receivers (Angels) take (him), (one) on the right and (the other) on the 


left, sitting, he (Mankind) does not utter a word except that there is a 
8 
. . . 32 
watcher with him, eager (to write).””*” 


So the proof that the intended meaning is the closeness of the two 
Angels who take the soul is Allaah’s Statement: 


seo Sees 
é otc gies yp 
“When the two receivers (Angels) take (him).””** 


In the second Verse, the closeness is specified as the situation of a 
person who is near death, and the Angels are the ones who come to him 
at that time, as Allaah, the Exalted, says: 


oie gh OR ce i Ss ea soe 7 5 te ghia Ey eee e oe 
“Then, when death comes to one of you, Our Messengers take him, and 


they are not neglectful (of their duties).””” 


Also, there is clear evidence that the Angels are the ones being 
referred to in the same Verse: 


as a 3 he 
g Oana Y Sy > 
“However you do not see (them).””” 


T Soorah Qaaf [50:16-18] 
8Soorah Qaaf [50:17] 


P Sooratul-An’aam [6:61] 
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This shows that the closeness being referred to is within the same 
place, but we do not see it. This specifies the Verse to mean the closeness 
of the Angels, due to the impossibility of that referring to Allaah, the 
Exalted. 


But there still remains a question about this: Why then did Allaah 
linguistically attribute this closeness to Himself in the Verses? And has 
this kind of wording with the same meaning been found in any other 
Verses? 


The response: Allaah, the Exalted, linguistically attributed the 
closeness of the Angles to His own Self, since their closeness is only by way 
of His Order, as they are His deployed workers and Messengers. 


This kind of wording, using the word We to refer to the Angels who 
act based on orders from Allaah, is found in other places in the Qur'aan, 
like in His Statement: 


0451233 
\ 


Bask asi p3; 


“So when We recite it, then follow its recitation.””*! 


The intended meaning here is Jibreel’s recitation of the Qur‘aan to 
the Messenger of Allaah (may Allaah raise his rank and grant him peace). 
Allaah has linguistically attributed the recitation to His own Self (using the 
word We), while Jibreel was the one reciting to the Prophet (may Allaah 
raise his rank and grant him peace), by way of the Order of Allaah, the 
Exalted. This shows how the recitation has been linguistically attributed 
to Allaah, the Exalted (using the word We, meaning the Angels, not 
Allaah Himself). 


Similarly, about the Statement of Allaah, the Exalted: 


= 
= Sooratu-Waaqi’ah [56:85] 


5I Sooratul-Qiyaamah [75:18] 
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GAJ ETs N faa GE CAS LL y 
4 - 3 s 
g byr g ase 


“So when the fear had left Ibraaheem and the good tidings came to him, 
he pleaded to Us on behalf of the tribe of Lot.””” 


Ibraaheem had only pleaded to the Angels, who are the Messengers 
of Allaah, the Exalted. 


oo & 





?Soorah Hood [11:74] 
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THE NINTH AND TENTH EXAMPLES 


4.9 / 4.10 - REGARDING ALLAAH’S EYES 


(elk oF} 


“It (Nooh’s ship) sailed forth in Our Eyes.”’” 


€ Gob Je a5 > 


“And so that you (Moosaa) would be raised upon Our Eye.”’™* 


[Their claim: “The apparent meanings of these Verses are that 
Nooh’s ship sailed inside of Allaah’s Eye, and that Moosaa (Moses) was 
raised on top of Allaah’s Eye! Obviously, this is not intended, so they 
must have been explained based on other than their apparent 
meanings.” ]’”” 

The response: Both of these Verses are to be understood based on 
their literal and apparent meanings, but what exactly are the literal and 
apparent meanings of these words? 


Can it be said that the literal and apparent meaning is that Nooh’s 
ship sailed inside of Allaah’s Eye? Or that Moosaa (Moses) was raised on 
top of the Eye of Allaah, the Exalted? 


Or can it be said that the ship was sailing while Allaah’s Eye watched 
over it and protected it? Likewise, can it be said that the upbringing of 
Moosaa (Moses) was by way of the Eye of Allaah, as He watched over him 
and protected him? 





Sooratul- Qamar [54:14] 
4Soorah Taa-Haa [20:39] 


i 
What is between the brackets was added by the translator. 
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Verily the first idea is falsehood from two angles. 


Firstly, it can not be understood from the phrases used, based on the 
Arabic language, while the Qur‘aan was revealed in the language of the 
Arabs. Allaah, the Exalted, has said: 


s - SF E z 2 3 gi E- 
pae a CAE AN ce faroa ALNET: 
& Dan Nid je 6738 aib > 
“Verily, We have sent it down, an Arabic Qur‘aan, 
so that you might use your intellect.”*” 


And Allaah, the Exalted, also says: 


af. 7 


OS Hels Je do Cai OF} 


d 


1 2 D2 vg a e oS rae 
“The trustworthy Spirit (Jibreel) came down with it (the Revelation) 


upon your heart, so that you would become from the warners, 
in a clear Arabic tongue.””” 


Regarding someone’s statement, ( grit? vey OM ) “So-and-So traverses 
in my eye,” no one understands from it that So-and-So is actually 
traversing inside of his eye. 


Also, as for someone’s statement, ( gi ule FIRS CH) “So-and-So 
graduated upon my eye,”?" then no one understands from it that So-and- 


So graduated while riding on top of his eye! 





**°Soorah Yoosuf [12:2] 
T SooratushShw’araa‘ [26:193-195] 


These phrases are commonly used in Arabic, however they may sound strange to 
the English reader. The shaykh was using clear, everyday examples of how the Arabs 
use the word 'eye' in the context similar to the verses mentioned. Similarly, we say in 
English, “I’m keeping So-and-So in my eye,” or, “Keep an eye on So-and-So, he’s 
trouble.” Clearly, no one understands from it that So-and-So is actually inside or on 
top of anyone’s eye from these utterances. 
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If someone claimed that these were the intended meanings of these 
phrases, even the foolish people would laugh at him, not to mention the 
intelligent people. 


Secondly, the first meaning mentioned is totally impossible, and no 
one who knows Allaah and respects Him with the respect He is due would 
understand something like this about Him. That is because Allaah, the 
Exalted, is established above His Throne, separate from His Creation. 
Nothing He created is found within Him, nor is He found within His 
Creation. Allaah is exalted far above such a thing. 


When the futility of this becomes known from both a linguistic and 
contextual standpoint, then it is obvious that the specific meaning and 
apparent understanding is the second understanding - that the ship sailed 
while the Eye of Allaah watched over it and protected it. Similarly, the 
upbringing of Moosaa (Moses) was done upon the Eye of Allaah, as He 
watched over him and protected him. 


This is the meaning of what some of the Salaf said, explaining the 
meaning of the Verses as, “By My Overseeing,” since Allaah, the Exalted, 
protected him with His Eye, which necessitates that He oversaw him. This 
direct conclusion of the meaning is correct, and it is to be considered part 
of the meaning, as is known by one’s application of the evidences by way 
of mutaabaqah, tadam-mun, and iltizaam.’” 


oo 0 


IS re 3 
” Review: Section 1.4 
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THE ELEVENTH EXAMPLE 


4.11 - ALLAAH WILL BE THE SERVANTS’ FEET AND HANDS? 


Allaah, the Exalted, has said in a hadeeth qudsee: 


deol Ge Jy dy O58 exe dip G5 yy 


33070 


o A ae bean ae ee 1% por od 24% 
ody pid oil! Ong 4 fesan gill das” Cus axel PJC 
Uh it gl ali Ue a aii ay 
(( BEY gk yy aiy Ite O15 

“And My Servant goes on drawing closer to Me with recommended acts 
of worship until I love him, and if I have loved him, then I will be the 
hearing that he hears with, the eyesight that he sees with, the hand that 
he strikes with, and the foot that he walks upon. If he were to ask Me 


for something, surely I would grant him it. And if he were to seek 
refuge with Me, surely I would give him refuge.” 


[Their claim: “The apparent meaning of this hadeeth is that Allaah 
becomes the actual hand and foot of one of His Servants, so it must have 
been explained based on other than its apparent meaning.” |’ 


The response: This hadeeth is indeed authentic. AlBukhaaree 
collected it in his ‘Chapter of Humbleness,’ the thirty eighth chapter of ‘The 
Book of Raqaa‘iq.””*' 


And the Salaf, Ahlus-Sunnah walJamaa’ah, understood it based on its 
apparent meaning, and applied it literally. But what exactly is the 
apparent meaning of this hadeeth? 


What is between the brackets was added by the translator. 
*! Saheeh al-Bukhaaree (6502) 
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Can it be said that its apparent meaning is that Allaah, the Exalted, 
becomes the actual hearing, eyesight, hands, and feet of the one who gains 
nearness to Him? Or can it be said that the apparent meaning is that 
Allaah, the Exalted, strengthens and makes the one who draws near to 
Him firm in his hearing, eyesight, hands, and feet, so that his actions are 
all for Allaah’s Sake and done according to His Commands? 


No doubt, the first idea is not the apparent meaning, not could it be 
understood from the context by anyone who contemplates over the 
hadeeth, since the hadeeth itself would prevent this understanding from two 
angles: 


Firstly, Allaah has said: 


4G Ge á á Bee of i 274742 
tet a P í D SAE Ji 45 )) 
Ée gies oly di gil Oy 
“And My Servant goes on drawing closer to Me with recommended acts 
(of worship) until I love him... If he were to ask me for something, surely 


I would grant him it, and if he were to seek refuge with Me, surely I 
would give him refuge.” 


He has affirmed the existence of two entities: a worshipper and also 
someone that is worshipped. He has affirmed someone who draws near 
and also someone who is drawn near to. Likewise, there is mention of 
someone who loves and someone who is loved, someone who calls upon 
another and someone who is called upon, someone who gives and 
someone who is requested to give, someone who seeks refuge and 
someone who refuge is sought from, and someone who is granted refuge 
and someone who grants refuge. 


Thus, the entire context of the hadeeth shows clearly that there are 
two completely separate entities being referred to. This prevents us from 
understanding that one of them is an attribute of the other, or one of its 
components. 


Secondly, the hearing of the one who draws near to Allaah, his 
eyesight, hands, and feet are all attributes or parts of a created being that 
did not even exist (until it was created). So how could any person of 
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intellect understand that the Creator, the First One with none before 
Him, could become the physical hearing, eyesight, hand, and foot of a 
created thing? This kind of thought makes a person’s soul quiver and can 
not be visualized, nor can the tongue even begin to mention it, even as a 
remotely possibility! 


Then how could anyone say that it is the apparent meaning of the 
hadeeth and that we have explained it based on other than its apparent 
meaning?! Glorified are You, O Allaah, and the praise is Yours! We can 
not enumerate the praise You deserve, You are as You have praised Your 
own Self! 


When the futility and impossible nature of the first idea becomes 
clear, then the correct position must be the second one - that Allaah, the 
Exalted, makes the one who draws near to Him firm in his hearing and 
eyesight, and in the actions of his hands and feet. Everything he hears, 
sees, and does with his hands and feet is for Allaah, the Exalted, done 
sincerely for Him, while seeking His Help, according to His Legislation. 
By this, his actions are done with total sincerity, seeking Allaah’s 
Assistance, and following His Legislation. This is the epitome of success. 


This is how the Salaf explained it, and it is an explanation that is in 
accordance with the apparent wording, as specified by the context. There 
is no perversion of the texts in this understanding, nor is there a departure 
from their apparent meanings, and for Allaah is the praise. 


oo E i 
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THE TWELFTH EXAMPLE 


4.12 - ALLAAH RUNS TO HIS SERVANTS? 


Allaah, the Exalted, has said in a hadeeth qudsee: 


edena his EI In Ge O98 iA y) 


ors 


(( A958 Al ob Gl 345 


“Whoever draws near to Me by a handspan, I will draw near to him by a 
cubit.’ Whoever draws near to Me by a cubit, I will draw near to him 
by an entire armspan. Whoever comes to Me walking, I will come to 
him running.” 


[Their claim: “The apparent meaning of the hadeeth is that Allaah 
draws near to His servant, walks, and runs like a human being. So then it 
must have been explained based on other than its apparent meaning.” }® 


The response: This hadeeth is authentic. Muslim collected it in his 
‘Book of Thikr and Du’aa‘,’ on the authority of Aboo Tharr (may Allaah be 
pleased with him).”** Muslim also collected the same hadeeth on the 
authority of Aboo Hurayrah (may Allaah be pleased with him), as did al- 
Bukhaaree in the fifteenth chapter of his ‘Book of Tawheed.’ *® 





“Cubit: a measure of length equal to the distance between one's elbow and the tips 
of his fingers. 


What is between the brackets was added by the translator. 
Saheeh Muslim (2687) 
Saheeh al-Bukhaaree (6970) and Saheeh Muslim (2675) 
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This hadeeth, like many others, is a proof that Allaah does certain 
chosen actions, and He does whatever He likes. Other examples of this 


are found in the following Verses: 
= - os -E a 
a8 GE E aks WL 5p > 
eae 
g QlE5 13) gll asser 


4 
| 


“And if My Servants ask you about Me, verily I am close, 
I answer the prayer of the one who supplicates, 
whenever he calls on Me (alone).”*” 


Se a ees Se ee 
TATA (ery 
“And (when) your Lord has come with the Angels, 
rank after rank.””” 


“Are they looking for anything other than the Angels to come to them, 


or (are they looking for) your Lord to come, 


or some of the Signs of your Lord?””* 


N wart IZ 4-2 ayy 
4 Sel pil Le peal > 


“The All-Merciful ascended above the Throne.””” 





~“ Sooratul-Baqarah [2:186] 
* Sooratul-Fajr [89:22] 
Sooratul-An’aam [6:158] 
Soorah Taa-Haa [20:5] 
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And the Prophet (may Allaah raise his rank and grant him peace) 
said: 


(( 0 SEW JOU) GIG 2 Ge Wl set J) 5 5 ») 
“Our Lord descends to the lowest heaven 
when only the last third of the night remains...”*"° 


4 


_ Sabi Yy á he V5 Cb ie iy Lei Gai & yy 


(( dies GAS dei 9 
“No one gives in charity, except that the Most Merciful takes it with His 
Right (Hand), and Allaah only accepts pure things.””"' 


There are many other Verses and narrations that prove that Allaah 
does certain chosen actions whenever He likes.’” 


As for the Allaah’s Statement in this narration, that He will draw 
near to the Servant, and that He will come to him running, then the Salaf, 
Ahlus-Sunnah walJamaa’ah, applied these statements based on their literal 
and apparent meanings that are befitting to Allaah the Exalted, without 


takyeef (seeking after their specific details) or tamtheel (likening them to the 
actions of created beings).””’ 


Shaykh al-Islaam Ibn Taymiyyah said: 


As for His Descending and His Closeness to some of His Servants, 
then this is affirmed by those who affirm Allaah’s chosen Actions, 
His Coming on the Day of Standing, His Descending and 
Ascending above the Throne. This is the position of the imaams of 


"Collected by al-Bukhaaree (1145) and Muslim (758) 


“Collected by Muslim (1014) on the authority of Aboo Hurayrah (may Allaah be 
pleased with him) 


~ Review: Section 2.5 


ISG ; 
Review: Section 2.6 
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the Salaf, the well-known imaams of Islaam, AhlulHadeeth. Their 
statements about this are widespread.’ 


What prevents us from saying that Allaah draws near to His servants 
however He likes, while He remains above them? And what would 
prevent Him from coming however He likes, without takyeef or tamtheel? 
Is this not from His Completeness, that He does whatever He likes in a 
way that is befitting to Him? 


Some people have said that what is referred to in His Statement, “I 
will come to him running,” is the speed of His Acceptance of their 
actions, His Turning to His Servants who draw near to Him with actions 
of the heart and limbs, and that Allaah’s Reward for them is more 
complete than the actual deed they performed. 


What led them to say this is that Allaah, the Exalted, has said, 


“Whoever comes to me walking...” And it is well known that whoever 


draws near to Allaah, hoping to gain nearness to Him, does not do so by 
walking alone. Rather, sometimes it is done by walking, like going to the 
mosque, performing Hajj, or fighting in Jihaad in Allaah’s Way, etc., and 
sometimes it is done by bowing and prostrating, among other ways. 


It has been authentically reported that the Prophet (may Allaah raise 
his rank and grant him peace) said: 


ir z e434, 3 0 Fort $ 2, 2 4 Lae 
(( phe 585 5 fe Hall OSG G Di y) 
“The closest position a servant gets to His Lord 
is when he prostrates.”””” 


Other times, a servant draws near to Allaah, the Exalted, hoping to 
gain nearness to Him, while he is laying down, as Allaah says: 


Refer to Majmoo’ al-Fataawee (5/466). 


*°Collected by Muslim (482) on the authority of Aboo Hurayrah (may Allaah be 
pleased with him), with the additional phrase at the end: 


(( pleas tgs... )) 


",..So supplicate a lot (when prostrating)." 
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g BS Ae D, pA tees BR ae. a 
4 meee (deg Id 9x85 Ld abl Og Sse cpl > 
“Those who remember Allaah standing, sitting, 
and laying on their sides...”””° 


And the Prophet (may Allaah raise his rank and grant him peace) said 
to Imraan Ibn Husayn: 


Melis abiss Í Op WIG he )) 


“Pray standing. If you are not able, then pray sitting. 


If you are not able to do that, then pray laying on your side.”*”’ 


Thus, the meaning of the hadeeth is that Allaah, the Exalted, rewards 
the servant based on his actions, and that whoever is truthful in setting 
himself towards his Lord, even if he is slow, then Allaah will reward him 
based on that with a reward that is better and more complete than his 
original action. 


This may be understood as the apparent meaning of the text in light 
of a Sharee’ah implication understood from the context. In this case, to 
explain it this way is not a departure from the apparent meaning, nor is it 
a perversion of the texts like the ta‘weel of the people who deny the 
Attributes of Allaah. They only do this with no proof against Ahlus- 
Sunnah, and for Allaah is the praise. 


So those who hold this position have something to stand on, however 
the first statement is more apparent, safer, and more in line with the math- 


hab of the Salaf. 


A response can be offered to what they say about the idea of drawing 
near to Allaah, the Exalted, that it is not done by walking alone. They 
claim this proves that the literal meaning was not intended. 


7 Soorah Aali-’Imraan [3:19 1] 
Collected by al-Bukhaaree (1117) 
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The response is that walking has only been mentioned in the hadeeth 
as a general example, not that drawing near to Allaah is limited to acts that 
include walking. Thus, the hadeeth means, “Whoever draws near to Me by 
walking, with a form of worship that includes walking as an action done 
before it, like walking to the mosque for Prayer, or as an integral part of 
the worship, like tawaaf or going between the hills of as-Safaa and al 
Marwah (during Hajj or Umrah), etc...” 


And Allaah, the Exalted, knows best. 


oOo 0 & 
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THE THIRTEENTH EXAMPLE 


4.13 - ALLAAH CREATED CATTLE WITH His HANDS? 


ee ee eee eee ee es Cee 
“Do they not see that We have created cattle for them 
from what Our Hands have produced?” 


[Their claim: “The apparent meaning of the Verse is that Allaah has 
created cattle with His own Hands, and that Allaah’s Hands were touching 
the cattle. This can not be the intended meaning, so it must have been 
explained based on other than its apparent meaning.”]*” 

The response: It must be said, “What is the literal and apparent 
meaning of the Verse?” This must be clarified before anyone can say that it 
has been explained based on other than that. 


Can it be said that the apparent meaning is that Allaah, the Exalted, 
created cattle with His Hands, as He created Aadam with His Hands? 


Or can it be said that the apparent meaning is that Allaah, the 
Exalted, created the cattle, as He created other things, not with His Hand, 
but the action is ascribed to the Hand, referring to the One whose Hand it 
is. This kind of usage is well known in the Arabic language that the Noble 
Qur‘aan was revealed in.” 


As for the first idea, then it can not be the apparent meaning of the 
Verse for two reasons: 





Ike ‘ 
Soorah Yaa Seen [36:71] 

279. 2 
What is between the brackets was added by the translator. 


Review: Section 4.7 
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Firstly, The phrase can not be understood like that according to the 
Arabic language that the Qur'aan was revealed in. Have you not read the 


Verses of Allaah: 


4 gba E E 2, Nae 2 ” 4 a ET 
“And whatever tribulation befalls you 
is from what your own hands have earned.””*! 


OH uth ees ene a aera 7c 
il Gt Cee Ley Sally GIT g SLs! Geb > 


BBO sie a, IB eee 32 ees, ee Bo a 
€ Ogre wold E Cll Gee egies) 
“Corruption has spread on land and at sea due to what the hands 
of the people have earned, so that they be made to taste 


(the evil outcome of) some of what they have done, 
and thus, return (to piety).”"” 


So) tok et ae Ge ee CAG 
4 wt! ct Ls EU'S Y 
“That is due to what your own hands have put forth.””*’ 


So the meaning here is what Mankind has earned himself and the 
actions he has put forth, whether he did these things with his hands or 
not. This is different from someone saying, “I did this with my hand,” as 
found in His Statement: 





"I Sooratush-Shooraa [42:30] 
™?Sooratur-Room [30:41] 
3Soorah Aali Imraan [3:182] 
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“Woe unto those who write the book with their hands, 
and then they say, ‘This is from Allaah.’”** 


This refers to someone’s hand touching something directly. 


Secondly, if the intended meaning here was that Allaah had created 
cattle using His Hand, then the Verse would have been, “We have created 
cattle for them with Our Hands,” as Allaah, the Exalted, has said about 
Aadam: 


de 
4 Gaede WS Seth ol EGU» 


“What prevented you (Iblees) from prostrating 
to what I have created with My two Hands?” 





The Qur‘aan was revealed to clarify things, not to obscurely generalize 


them, as Allaah, the Exalted, has said: 


pd ~ Se z z Sy seas Liao, 
> haas -ȘI Tide A 
g ecò JN mS! 2 “5 > 
2 


“And We have sent down upon you the Book, 
a clarification of everything.”**° 


When the futility of this first idea becomes clear, then the correct 
position must be the second one - that the apparent meaning is that 
Allaah, the Exalted, created cattle, as He created other things, not with His 
Hand, but He attributes the action to His Hand, referring to Himself. 


*84Sooratul-Baqarah [2:79] 
**>Soorah Saad [38:75] 
*86Sooratun-Nahl [16:89] 
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This is in accordance with the Arabic language. It is not the same as when 
a baa‘ (=) is used, so take note of the difference here.”*’ 


Knowing these kinds of linguistic differences that are found in some 
of the Qur'aanic Verses is one of the finest branches of knowledge, and by 
way of it, many difficult issues become easy. 


oo @ 


Notice the difference between the Verse in Soorah Saad [38:75] and the one in 
Soorah Yaa Seen [36:71]. Notice how one Verse has a baa‘ (=), and the other does not. 
This baa‘ is used in the Arabic language to refer to the use of something as a medium 
or an instrument. The translations of these two verses can not illustrate the difference 
between them as clearly as the Arabic texts do, so do not let this prevent you from 
understanding the author’s point here. This delicate point should also prove to 
encourage the reader to study Arabic more dilligently, so that important issues in the 
Qur'aan related to creed can be properly understood. 
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THE FOURTEENTH EXAMPLE 


4.14 - THE COMPANIONS’ PLEDGES OF ALLEGIANCE TO ALLAAH 


a ia 


See ee Beas 
€ eet! 555 abl 
“Verily, those who pledge allegiance to you 


are actually pledging allegiance to Allaah. 
Allaah’s Hand is over their hands.””™ 


[Their claim: “The apparent meaning of this Verse is that Allaah’s 


Hand was directly on top of their hands, touching them. So then it must 


have been explained based on other than its apparent meaning.”]**’ 


The response: This Verse consists of two sentences. 


The first sentence is His Statement: 


4i Zyl Las] U5 gals pall oJ > 


“Verily those who pledge allegiance to you 
are actually pledging allegiance to Allaah.” 


The Salaf, Ahlus-Sunnah, understood it according to its literal and 
apparent meaning. It clearly shows that the Companions (may Allaah be 
pleased with them) used to pledge allegiance to the Prophet (may Allaah 
raise his rank and grant him peace) himself, as Allaah, the Exalted, says: 


"88S ooratul-Fath [48:10] 


289, A 
What is between the brackets was added by the translator. 
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- 3427 


shell e ail — #35 is} 


ete Tee ee ae aS es 
4 ô JESA les Fh gly >| 
“Verily, Allaah was pleased with the believers when they pledged 
allegiance to you (Muhammad) under the tree.””” 


As for His Statement: 


gÉ Ty gal Lis! > 
“They are only pledging allegiance to Allaah.” 


Then it is not possible for anyone to understand that they were 
physically pledging allegiance to Allaah Himself. No one could claim that 
this is the apparent meaning since it directly contradicts the first part of 
the Verse, as well as the historical reality of the situation. This is not a 
meaning that befits Allaah. 


Rather, Allaah made their pledge of allegiance to the Messenger (may 
Allaah rasie his rank and grant him peace) a pledge to Himself, since His 
Messenger had accepted their pledge of allegiance to fight in Jihaad in the 
Way of the One who sent him, as he was His Messenger and the one who 
conveyed things from Him. 


Similarly, obedience to the Messenger (may Allaah raise his rank and 
grant him peace) is obedience to the One who sent him, due to His 
Statement: 


4 di pb 1b 05 ade! om 


“Whoever obeys the Messenger has indeed obeyed Allaah.”””' 


290) 


= Sooratul-Fat-h [48:18] 
”I Sooratun-Nisaa‘ [4:80] 
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So when Allaah had called the pledge given to the Messenger (may 
Allaah raise his rank and grant him peace) a pledge to Himself, it was 
something to honor the Prophet (may Allaah raise his rank and grant him 
peace) and aid him, and to confirm the importance of that pledge and its 
great status, and also to honor those who gave the pledge. This is the 
apparent meaning which is not hidden from anyone. 


The second sentence is the Statement of Allaah, the Exalted: 


A oE, av ae 
{al 553 abl ae > 
“Allaah’s Hand is over their hands.” 


This is also to be understood based on its literal and apparent 
meaning. Indeed, Allaah’s Hand was truly above their hands, as His Hand 
is one of His Attributes, and He is above them, over His Throne. So, yes, 
His Hand was really over their hands. This is the literal and apparent 
meaning of the text. It is a confirmation that indeed the pledge of 
allegiance to the Messenger (may Allaah raise his rank and grant him 
peace) was a pledge to Allaah, the Exalted. This does not at all imply that 
Allaah’s Hand was with theirs in the same place, touching their hands. 


Don't we say, “The sky is above us,” whilst we are separate from it 
and it is far above us? 


Thus, Allaah’s Hand was above their hands when they pledged 
allegiance to His Messenger (may Allaah raise his rank and grant him 
peace), while He, the Exalted One, was separate from them and far above 
them. It is not possible for someone to understand that Allaah’s Hand 
means the Prophet’s hand, or to claim that this is the apparent meaning of 
the text, as Allaah, the Exalted, had ascribed the Hand to Himself, and 
described it as being “over their hands.” The Prophet’s hand did not 
used to be over their hands when he accepted their pledges of allegiance, 
rather he would extend it to them and take hold of their hands like a 
normal handshake. So his hand (may Allaah raise his rank and grant him 
peace) would be with their hands, not above them. 


oo E e i 
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THE FIFTEENTH EXAMPLE 


4.15 - ALLAAH BECAME ILL? 


Allaah, the Exalted, has said in a hadeeth qudsee: 


(( As old Ce ó as! én & )) 
“O son of Aadam, I fell ill and you did not visit Me.” 


The response: This hadeeth has been collected by Muslim, on the 
authority of Aboo Hurayrah (may Allaah be pleased with him), who said 
that the Messenger of Allaah (may Allaah raise his rank and grant him 


peace) said: 

wld iba aT Gil" acai ays Jaka gg J _ all Oy yy 
JÓ " lti Sy Calg i AS 105 6" J "gla 
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370 { 


((" ee fods ges 
“Verily, Allaah will say on the Day of Judgment, ‘O son of Aadam, 
I fell ill and you did not visit Me.’ He (the son of Aadam) will say, 
‘O my Lord, how could I have visited You while You are the Lord 
of all that exists? He (Allaah) will say, ‘Did you not know 
that So-and-So, My servant, fell ill and you did not visit him? 
And did you not know that if you had visited him, 
you would have found Me with him’?...” 
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“..(And Allaah will say) ‘O son of Aadam, I asked you for food and you 
did not give me food.’ He (the son of Aadam) will say, ‘O my Lord, how 
could I have given you food, while you are the Lord of all that exists?’ 
He (Allaah) will say, ‘Did you not know that So-and-So, My servant, 
asked you for food and you did not feed him? Did you not know that if 


you had fed him, you would have found (the reward of) that with 
Me?...’” 


BF oyu" Jb" gins lb BEAL 37 Se Wass” DY 
8 595 ge St" JÓ * Nea bs iy ae 


((" pis US bisg ata J LU) lal akg 
“(And Allaah will say) ‘O son of Aadam, I asked you for a drink and 
you did not give me one.’ He (the son of Aadam) will say, ‘O my Lord, 
how could I have given you something to drink, while you are the Lord 
of all that exists?’ He (Allaah) will say, ‘My Servant asked you for a 
drink, and you did not give him one. Had you given him a drink you 
would have found (the reward of) that with Me.’”?” 


$ 


The Salaf accepted this hadeeth and did not explain it by other than 
its apparent meaning. They did not stumble over it and say things to suit 
their desires. Rather, they explained it based on the Words of the One 
who said it. As for Allaah’s Statements, “I fell ill,” “I asked for food,” 
and “I asked for a drink,” then Allaah Himself has clarified their 


”?Collected by Muslim (2569) 
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meanings when He said, “Didn’t you know that So-and-So, My Servant, 
fell ill... asked for food... asked for a drink?” 


This is very clear. The meaning of the hadeeth is that one of Allaah’s 
servants fell ill, one of Allaah’s servants asked for food, and one of 
Allaah’s Servants asked for a drink. 


The one who explained it in this way was Allaah, the very One who 
said these Words, and He is the most Knowledgeable One about what He 
meant. 


Once we understand that the illness linguistically attributed to Allaah 
in the hadeeth, and the asking for food and drink, is actually the illness of 
the servant and his asking for food and drink, then we have not departed 
from the apparent meaning of the Words, since this is the explanation of 
the One who said them in the first place. 


These things have been attributed to Allaah linguistically for the 
purpose of encouragement and exhortation, similar to His Statement: 


4 BT 52,82 CA IS ys > 
“Who will be the one to give a loan to Allaah?””’ 


Additionally, this hadeeth is one of the biggest and most effective 
proofs against the people of ta‘weel, those who twist and pervert the texts 
about Allaah’s Attributes, changing their apparent meanings, with no 
evidence from the Book of Allaah, the Exalted, or the Sunnah of His 
Messenger (may Allaah raise his rank and grant him peace). They only 
distort them due to some false assumptions of theirs, as they stumble 
about in self-contradiction. 


If the intended meaning of the hadeeth was other than its apparent 
meaning as they claim, then Allaah, the Exalted, or His Messenger (may 
Allaah raise his rank and grant him peace) would have clarified that. And 
if the apparent meaning was unbefitting for Allaah, as they falsely assume, 
then Allaah or His Messenger (may Allaah raise his rank and grant him 


” Sooratul-Baqarah [2:245] 
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peace) would have made that clear. And if this apparent meaning does 
not befit Allaah, then there would have to be so many unbefitting 
descriptions of Allaah, the Exalted, in the Book and the Sunnah that we 
could not even count them, and this is clearly impossible. 


Let us suffice ourselves with these examples and allow them to serve 
as an outline of guidance for our study of other affairs. 


The well known principle of Ahlus-Sunnah walJamaa’ah is: 


We understand the Verses and narrations about the Attributes 
based on their apparent meanings, without tahreef (distorting them), 
ta’teel (negating them), takyeef (seeking after their specific details), or 
tamtheel (likening them to the attributes of created beings). 


A sufficient explanation of the meaning of this principle can be 
found in the earlier sections of the principles concerning Allaah’s 
Attributes, and all praise is due to Allaah, Lord of all that exists. 


oo 0 
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A REFUTATION OF 
THE ASH’AREES 


If someone says, “We are aware of the futility of the math-hab of the 
people who make ta‘weel of the Attributes, and it is well known that the 
Ash’arees are from those who make ta‘weel of the Attributes... 


[1] But how could their math-hab be false while it has been said that 


they make up about ninety-five percent of the Muslim population? 


[2] And how could their math-hab be false when their founding role 
model was Abul-Hasan al-Ash’aree?””* 


[3] And how could their math-hab be false while So-and-So and So-and- 
So are Ash’aree scholars, and they are well known for their sincerity 
to Allaah, His Book, His Messenger, the leaders of the Muslims 
and the common folk? 


[The responses to these questions are found in the forthcoming 
pages. | 


oo 0 


°4\bul-Hasan al-Ash’aree (d.324H): One of the early scholars of Ahlus-Sunnah. He 

fell into innovation in the early part of his life, and later corrected himself and became 
a true role model for those who repent from innovation. He wrote many books 
against the people of innovation, clarifying the falsehood of the innovations he had 
fallen into. 
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"The Ash'arees Make up About 95% of the Muslim Population." 5.1 


THE FIRST QUESTION 


5.1 - “HOW COULD THE MATH-HAB OF THE ASH’AREES BE FALSE 
WHILE IT HAS BEEN SAID THAT THEY MAKE UP ABOUT NINETY- 
FIVE PERCENT OF THE MUSLIM POPULATION?” 


The response: We do not agree that the Ash’arees make up this much 
of the Muslim population, in light of all the existing sects out there. This 
claim needs to be substantiated with evidence of a proper and precise 
count. 


Even if we accepted that they make up this amount or even more, 
this would not mean that they are protected from error by way of it, since 
it is the consensus of all the Muslims that protects us from error, not just 
the agreement of the majority of them.”” 


Furthermore, it is established that the Muslims were united a long 
time ago upon the opposite of what the people of ta‘weel are upon. The 
righteous Salaf are the very core of this nation. They were the 
Companions, the very best generation, their students who followed them 
in righteousness, and the imaams of guidance after them. They were all 
united on the affirmation of the Names and Attributes that Allaah had 
affirmed for Himself and what His Messenger had affirmed for Him. 
They also agreed that the texts are to be understood according to their 
apparent meanings that are befitting for Allaah, the Exalted, without 
tahreef (distorting them), ta’teel (negating them), takyeef (seeking after their 


The author is referring to the hadeeth related by at-Tirmithee, Ibn Maajah, and 
others, on the authority of ’Abdullaah Ibn "Umar (may Allaah be pleased with him): 


z - z Ag 
“mI ah KA A „iis 
(( De A aos Y gel 0} y) 
“Verily, my nation will not unite upon misguidance.” 


Al-Albaanee authenticated it in his checking of Mishkaat al-Masaabeeh (173). See also: 
SilsilatulAhaadeethid-Dha’eefah (2896). 
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specific details), or tamtheel (likening them to the attributes of the 
Creation). 


They were the best generations due to the statement of the Messenger 


), 26 and their consensus on 


(may Allaah raise his rank and grant him peace 
an issue is a binding proof, since it represents the true understanding and 
application of the Book and the Sunnah. Proofs of their consensus on this 
issue have been presented in the fourth principle of Section Four, 
‘Principles Concerning the Textual Evidences for Allaahs Names and 


Attributes.” 


oo 0 


The author is refering to the hadeeth of ’Abdullaah Ibn Mas’ood (may Allaah be 
pleased with him): 


sinior i aa CR ee eA 
CC pedis Call E cobs add E og pl! ZF )) 
“The best of the people are my generation, then those after them, 
and then those after them.” 


It was collected by al-Bukhaaree (2652) and Muslim (2533). 


Gly ; 
‘Review: Section 3.4 
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THE SECOND QUESTION 


5.2 - “HOW COULD THE MATH-HAB OF THE ASH’ AREES BE FALSE 
WHEN THEIR FOUNDING ROLE MODEL WAS ABUL-HASAN 
AL-ASH’AREE?” 


The response: Abul-Hasan al-Ash’aree and others were from the early 
imaams of the Muslims who did not claim to be perfect. They did not 
become imaams in the Religion until after they had realized their own 
places and kept to them. They had such great honor in their hearts for 
the Book and the Sunnah, so much so that they deserved to be called 


imaams. 


Allaah, the Exalted, has said: 


oS fee 


i UJ ual Dk Lala me lads > 
Loy Gl Isley 


“And We made some of them imaams who guided by Our Order, 
as they were patient and had conviction in Our Verses.”’”* 


And Allaah has said about I[braaheem: 


pe alee SOGIS Sue Sc 


> 


Ve 
cA 


\n—— 


Pa oy Pr a T ot w g - 
“Verily, ale was an ummah, devoted to Allaah, pure, and he was 


not from the polytheists, (he was) thankful for His blessings, 
so He (Allaah) chose him and guided him to a straight path.””” 


8 Sooratus-Sajdah [32:24] 
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However, the later generations that claim to follow him do not 
actually follow him in a way that is proper, since Abul-Hasan went through 
three stages of beliefs. 


The first stage was the stage of i’tizaal, when he had embraced the 
math-hab of the Mu’tazilah and remained upon it for forty years, affirming 
it and debating on behalf of it. He later left this math-hab and openly 
exposed the misguidance of the Mu’tazilah, and wrote many refutations 
against them.” 


The second stage was when he was between i’tizaal and the Sunnah. 
During this stage, he followed the way of Aboo Muhammad ’Abdullaah 


Ibn Sa’eed Ibn Kullaab. 


Shaykh al-Islaam Ibn Taymiyyah said, “Al-Ash’aree, and those like 
him, were between the ways of the Salaf and the Jahmiyyah, they took some 
correct things from Ahlus-Sunnah, and they took some principles of 
rhetoric from the Jahmiyyah, thinking them to be correct, but they were 
not.” >" 

The third stage was when he embraced the math-hab of Ahlus-Sunnah 
wal-Hadeeth, following Imaam Ahmad Ibn Hanbal, as he explained in his 
book, alIbaanah ’an Usoolid-Diyaanah. This was one of the last books he 
wrote. 


He said in the introduction of the book: 


He (the Prophet) came to us with an honoured Book. Falsehood 
can not approach it head on (and alter it), nor can faslehood come 


to it from the back (by adding things to it). It is Revelation from 


302 


the Wise and Praiseworthy One.” The knowledge of the ancients 





>” Sooratun-Nahl [16:120-121] 


Refer to Majmoo' al-Fataawee (4/72). 
Refer to Majmoo' al-Fataawee (6/471). 


301 
302 ~ ~ ~ š R c y . 
Refer to Soorah Fussilat [41:40-41]. The translation of this passage is based on the 
meanings of the Verse mentioned by at-Tabaree in his Tafseer. 
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is found in it, combined with the completion of the laws and the 
Religion. Thus, it is the Straight Path of Allaah, and His firm 


Rope. Whoever grabs hold of it will be saved, and whoever leaves it 


goes astray and deteriorates in ignorance. In His Book, Allaah has 


urged us to hold firmly to the Sunnah of His Messenger (may Allaah 


raise his rank and grant him peace). Allaah, the Exalted, has said: 


So ne? pay ee AR IE Re Bee Dee gener. 
“And whatever the Messenger gives you, then take it; 


And whatever he forbids you from, then abstain from it.” 


So He ordered them to obey His Messenger, just as He ordered 


them to obey Him. He called on them to hold firm to the Sunnah 


of His Prophet (may Allaah raise his rank and grant him peace), just 


as He ordered them to act according to His Book. Many of those 


whose misery has overtaken them have tossed the Sunnah of the 
Prophet of Allaah (may Allaah raise his rank and grant him peace) 


behind their backs, and the Shaytaan has overpowered them. They 


have retreated to the ranks of those who came before them and 


blindly followed them in their Religion. They follow their ways and 


reject the Sunnah of the Messenger of Allaah (may Allaah raise his 


rank and grant him peace). They have rejected it and turned away 


from it, inventing lies against Allaah. Verily, they have gone astray, 


while they were not people adhering to right guidance. 


304 


He (may Allaah have Mercy on him) then mentioned some of the 


principles of the people of innovation, alluded to their futility, and then 


said: 


If someone says, ‘You have rejected the positions of the Muw’tazilah, 
the Jahmiyyah, the Hurooriyyah, the Raafidhah, and the Murji‘ah. So 
then would you inform us of the position that you hold and the 


Religion that you worship Allaah upon?’ 


Sooratul-Hashr [59:7] 


304 


Refer to allbaanah 'an Usool ad-Diyaanah (pp. 35-36). 
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The response: The position that we hold and the Religion that we 
worship Allaah upon is adherence to the Book of our Lord, the 
Exalted, and the Sunnah of our Prophet (may Allaah raise his rank 
and grant him peace), and what was reported from the taabi’oon and 
the imaams of Hadeeth. By taking this way, we are protected from 
straying. And we speak with what Aboo ’Abdillaah Ahmad Ibn 
Muhammad Ibn Hanbal spoke with, may Allaah beautify his face, 
raise his status, and increase his reward. Whoever opposes his 
position is to be abandoned, since he was the virtuous imaam and 


the complete leader...” 


He went on to praise Imaam Ahmad because of the truth that Allaah 
spread by way of his work. 


He then mentioned the affirmation of Allaah’s Attributes, along with 
issues related to Qadr, intercession, and other things. He confirmed all of 
these things with textual and intellectual evidences. 


Those from the later generations that ascribe to his name [calling 
themselves Ash’arees] only take from the second stage of his ’ageedah when 
he was between Ahlus-Sunnah and the Jahmiyyah. They explain away almost 
all of the Attributes, only affirming the seven mentioned in the line of 
poetry: 


o7 Me of Nie Bee of KS ow oy ee gee 
Sadly ALES! SAS 051) J AWN jd ale Bs 
“Living, Knowing, Capable, and He has Speech, 

A Will, and also (He has) Hearing and Seeing.” 


With this, they still have differences between themselves, and other 
differences between themselves and Ahlus-Sunnah, about their way of 
affirming the Attributes they affirm. 
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Refer to al-Ibaanah ’an Usool ad-Diyaanah (p. 43). 
306 


‘The seven Attributes that the Ash’arees affirm are: [1]: Life, [2]: Knowledge, 
[3] Capability, [4] Speech, [5] Wanting, [6] Hearing, and [7] Seeing. 
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After referring to the Ash’arees and what is said about them, Shaykh 
al-Islaam Ibn Taymiyyah said: 


And when they say Ash’arees, they mean those who negate the 
Attributes that can not be deduced rationally and are only 
established by texts of revelation.’ | Abul-Hasan al-Ash’aree 
himself, the author of the book al-Ibaanah that was written in the 
last years of his life, while nothing came from him after that to 
contradict what it in this book, is to be considered to be from Ahlus- 
Sunnah.” 


He (Ibn Taymiyyah) also said: 


As for Ash’ariyyah (the true teachings of Abul-Hasan), then it is the 
opposite of what they are upon, as their position necessitates ta’teel, 
and that Allaah is neither inside of the world nor outside of it. It 
also necessitates that all of Allaah’s Speech carries the exact same 


309 


meaning, so Aayatul-Kursee” carries the exact same meaning as the 


Verse about debts, ° 


(given to 'Eesaa) is all one. The corruption of this is known 
311 


and the Torah (given to Moosaa) and the Injeel 


naturally to everyone. 


And his student, Ibn al-Qayyim, said: 


ote Dd pth Sh Xe Eb SL pbs 


“And know that their way is the opposite of the 


7Some Attributes can be deduced rationally, a person could reflect and affirm them 
without any text, like Allaah's Greatness, His Wisdom or all-encompassing 
Capabilities. Others can not be rationally deduced and can only be affirmed by 
revelation, like Allaah's Shin, His Descending, etc. 


Refer to Majmoo'ul-Fataawee (6/359). 
“Sooratul-Baqarah [2:255] 
` Sooratu-Baqarah [2:282] 
`H Refer to Majmoo' al-Fataawee (6/310). 
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9312 


Straight way for the one who possesses two eyes... 


He also said later in the same poem, 


Ole) Cols Was ó ai sliced oes) Cael 
“So be amazed at the blind men with no sight who view 
the blind follower as a person of evidences...” 


DUG ai py e Se AH ey bii 
“And they hold him to be more deserving of being followed blindly than 
others, without having any insight or evidences...” 

s . GA A 70, p BS 72 ‘ P e 
“And they were blind to the two revelations, as they did not understand 


s . : : 313 
their meanings. How strange for someone who is deprived...””' 


Muhammad al-Ameen ash-Shingeetee said: 


Know that many people have erred with regard to this, too many to 
count from the later generations. They falsely assumed that the 
apparent meanings of Istiwaa‘ (Ascension) and the Hand that comes 
to one’s mind, for example, from the Qur‘aanic Verses, is that 
Allaah’s Attributes and Actions are similar to those of His Creation. 
They say, "We must explain all these texts based on other than their 
apparent meanings..." 


..And it is not hidden from anyone with the slightest bit of intellect 
that the reality of this statement is that (they are saying that) Allaah 
has described Himself in His Book with things that, based on the 
apparent meanings that first come to mind, are considered disbelief 
in Allaah and statements that do not befit Him. 


Refer to an-Nooniyyah (2/551), printed along with the comments of Shaykh Saalih 
al-Fowzaan. 


* Refer to an-Nooniyyah (2/554), printed along with the comments of Shaykh Saalih 


al-Fowzaan. 
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And it was the Prophet (may Allaah raise his rank and grant him 
peace) that was addressed with: 


eat. (tte WT ar dae 
“And We have sent down upon you the Reminder, so you could 
clarify to the people what has been sent down to them.” *"* 


And he did not clarify one letter of what they are saying. The 
scholars who are relied upon have agreed on a principle - that it was 
not permissible for him (may Allaah raise his rank and grant him 
peace) to delay clarification beyond the time of need for it. This 
applies even more so to issues of religious belief, especially with 
regards to texts that, as they claim, have an apparent meanings of 
disbelief and misguidance. It went on like this (in their belief) until 
they themselves came along in the later times and made their claims 
that Allaah has given Himself descriptions that have unbefitting 
apparent meanings, while the Prophet (may Allaah raise his rank 
and grant him peace) kept this hidden - that the apparent 
meanings were disblief and misguidance that must be re- 
interpreted...! All of this is from their own whims, with no support 
from the Book or the Sunnah. Glorified are you, O Allaah, for this 
is a great blasphemy! And it is not hidden from anyone that this 
claim is from the worst kinds of misguidance and the greatest lies 
against Allaah and His Messenger (may Allaah raise his rank and 
grant him peace). 


And the truth that no one doubts, not even the least intelligent of 
people, is that each and every description that Allaah has described 
Himself with, or that His Messenger (may Allaah raise his rank and 
grant him peace) described Him with, must be free of any similarity 
to His Creation. This is the apparent meaning that comes to mind 
for the one who has the slightest amount of faith in his heart... 





`H Sooratun-Nahl [16:44] 
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..Could any intelligent person deny that the meaning that first 
comes to mind is based on the fact that the Creator is unlike the 
Creation, with regards to His actual Presence, and with regards to 
His Attributes as well? No, by Allaah! Only an arrogant person 
could deny this! 


The only thing that could lead such an ignorant liar to claim that 
the apparent meanings of the Verses about the Attributes are 
unbefitting to Allaah, and that they are disbelief and tashbeeh, is the 
filth that has built up within his own heart because of his 
assumptions that the Creator is similar to the Creation. Then, his 
false assumption of tashbeeh leads him to reject the Attributes of 
Allaah and abandon having faith in them. All of this while Allaah, 
the Exalted, is the very One who has described Himself with these 
things! So this ignoramus was first a mushabbih, and then he 
became a mu’attil, believing things unbefitting about Allaah from 
beginning to end. 


And if his heart truly knew Allaah, the Exalted, as it should have, 
and if he had glorified Allaah as He deserves, staying away from the 
filth of tashbeeh, then the first thing that would have come to his 
mind would have been that Allaah’s Attributes are the epitome of 
perfection and majesty. This would have snuffed any doubts that 
could have come to the mushabbih about Allaah’s Attributes being 
similar to that of His Creation, and it would have caused his heart 
to be prepared to believe in Allaah’s majestic and perfect Attributes 
that have been established in the Noble Qur‘aan and the authentic 
Sunnah, while firmly rejecting any and all similarities between 
Allaah and the Creation. Allaah says: 


de 
s -2A g Stee. GES wee A 
Emal ares gag eos ales Gan) > 
“There is nothing like Him, 
and He is the All-Hearing, the All-Seeing.”*'° 
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Sooratush-Shooraa [42:11] 
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[End of quote from ash-Shingeetee.]*"° 


And even the original Ash’aree, Abul-Hasan that is, was upon the 
math-hab of Ahlus-Sunnah in the last part of his life, which is: To affirm the 
Attributes that Allaah has affirmed for His own Self in His Book or on the 
tongue of His Messenger (may Allaah raise his rank and grant him peace), 
without tahreef (distorting them), ta’teel (negating them), takyeef (seeking 
after their specific details), or tamtheel (likening them to the Creation). 


And the math-hab of a person is his later position (when there are 
opposing positions), especially once he has clarified his previous position, 
as is the case with Abul-Hasan. This is known from his own words in his 


book, al-Ibaanah. 


Based on this, true following of him would necessitate following his 
final position, which was the math-hab of Ahlul-Hadeeth wasSunnah. It is 
the correct math-hab that is obligatory to follow, as AbulHasan did 


himself." 


oo E i 


Refer to Adhwaa‘ al-Bayaan (2/319). 

Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) comments here, "What a great 
line of argument from an outstanding scholar whose virtue is known from his book 
Adhwaa' al-Bayaan and others. In his writings (may Allaah have Mercy on him) he 
defended the way of the Salaf with regards to the Names and Attributes and disproved 
the arguments of those who opposed their way." 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) concludes here: 


So it is upon all those who claim to follow the way of Abul-Hasan al-Ash'aree 
and ascribe to his teachings as their imaam who they name themselves after to 
speak bravely with the words that Abul-Hasan al-Ash'aree spoke with and take 
the positions that he took, if he truly is their imaam. Otherwise, they are 
known to be false claimants who are astray and lead others astray, or perhaps 
ignoramuses who do not even know who Abul-Hasan was, let alone the correct 
positions and upright beliefs he ended up with. 
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THE THIRD QUESTION 


5.3 - “HOW COULD THE MATH-HAB OF THE ASH’AREES BE FALSE 
WHILE SO-AND-SO AND SO-AND-SO ARE ASH’ AREE SCHOLARS? 


HOW COULD THEIR MATH-HAB BE WRONG WHILE THEY ARE 
KNOWN FOR THEIR SINCERITY TO ALLAAH, HIS BOOK, HIS 
MESSENGER, THE LEADERS OF THE MUSLIMS AND THE 
COMMON FOLK?” 


The response: This can be answered from two angles. 


Firstly, the truth is not to be judged based on the people. Rather, 
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the people are to be judged based on the truth. 

This is the correct way to measure the affairs, even when the status 
and position of some people will cause their statements to be accepted 
more easily. This is similar to how we accept the reports of a reliable 
person, and how we withhold from accepting an openly disobedient 
person’s reports. However, this is not the rule for each and every affair, as 
a man is only a human being. He can not have complete knowledge, nor 
can he have a firm understanding of all things. Even though he may be a 
religious man, or a person of good character, his lack of knowledge or 
proper understanding may lead him away from the correct position on 
some issues, based on the amount of information he is missing or the 
weakness of his understanding. Or he may have been raised in a place 
where a certain way or math-hab is widespread, thus he is not able to know 
about anything else, and believes that his is the correct position. 


8Shaykh 'Ubayd alJaabiree (may Allaah preserve him) quotes the statement of 

Shaykh al-Islaam Ibn Taymiyyah (may Allaah have Mercy on him): "Anyone who props 
up a man to be the basis of the people's alliance (other than the Prophet - may Allaah 
raise his rank and grant him peace) and the cause of their animosity is from those who 
have split up their Religion and become sects." Refer to Soorah al-An'aam (6:159) and 
Soorah ar-Room (30:32). 
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Secondly, if we compared the scholars of the Ash’arees with the 
scholars who followed the way of the Salaf, then we would find that those 
upon the way of the Salaf were more outstanding, greater, more rightly 
guided, and more upstanding than those who took the way of the 
Ash’arees. The imaams of the four different math-habs, for example, were 
not upon the way of the Ash’arees. 


Then, if you were to go back to those who came before the imaams - 
the taabi’oon - you would not find them upon the way of the Ash’arees 
either. 


And if you went beyond that, to the time of the Companions and the 
four rightly guided Caliphs, you would not find even a hint of what the 
Ash’arees are saying about the Names of Allaah, the Exalted, and His 
Attributes, nor would you find any of their other ideas that have caused 
them to stray from the way of the Salaf. 


We can not dispute the fact the some of the scholars who ascribed to 
the way of the Ash’arees put forth truthful work for Islaam and defended 
the Religion, aiding the Book of Allaah and the Sunnah of His Messenger 
(may Allaah raise his rank and grant him peace) by their recording of the 
narrations and their contributions to the different sciences of Islaam, 
being persistent in bringing benefit to the Muslims and guiding them. 
However, this does not mean they were protected from error or that we 
must accept their every statement. Nor does it prevent us from exposing 
their mistakes and refuting them, since this clarifies the truth for the 
people and guides them. 


Nor can we dispute that some of them had good intentions in the 
positions they took, and that the truth was not clear to them in those 
affairs. However, this is not a reason for us to accept their mistakes, 
simply because they had good intentions in what they said. Rather, their 
statements must correspond with Allaah’s Legislation. We are obliged to 
reject their statements if they do not, no matter who they were, due to the 
statement of the Prophet (may Allaah raise his rank and grant him peace): 
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t S <408 o1- 2 FY ae Av ce eu 
(( 5) J Uist AE Cod Sat ot 34 )) 
“Whoever does something that is not in accordance 
with our affair will have it rejected.”*"” 


Furthermore, if he was well known for his sincerity and truthfulness 
in seeking after the truth, then we can make an excuse for him regarding 
this mistake of his. Otherwise, he is to be treated according to his evil 
motives, and according to his actions and statements that contradict the 
Religion. 


oo @ 


Collected by Muslim (1718) on the authority of 'Aa'ishah (may Allaah be pleased 
with her) 


205 


5 3 A Refutation of the Ash'arees 


206 


The Ruling of the People of Ta'weel 


THE RULING ON 
THE PEOPLE OF 7A ‘WEEL 


If someone asks, “Do you hold that the people who explain the 
Attributes of Allaah according to other than their apparent meanings are 
disbelievers? Or do you say that they are they still Muslims, but faasigs 
(openly disobedient)?” 


We reply: The rulings of takfeer (declaring someone to be a 
disbeliever) and tafseeq (declaring someone to be a faasiq) are not in our 
hands, rather this is the right of Allaah, the Exalted, and His Messenger 
(may Allaah raise his rank and grant him peace). These rulings are from 
the Islaamic Legislation, so they must be taken only from the Book and 
the Sunnah. Precise confirmation is needed, and no one is to be labeled a 
disbeliever or a faasiq unless the Book and the Sunnah prove his disbelief 
or disobedience. The base ruling to be applied to a Muslim who is 
outwardly and apparently upright is that he remains upon Islaam, and he 


20 


remains to be considered upright,’ until it is confirmed that he has lost 


this status, based on legislative evidences. 


It is not permissible to take this affair lightly and make takfeer or 
tafseeq of the Muslims, since this leads to two great dangers: 


Firstly, it is inventing a lie against Allaah, the Exalted, with regard to 
His rulings. It is also lying against the individual who was spoken against 
(wrongly). 





3x ; A j : aes ‘ gig ie EAN : 
"= Uprightness ( Wæ - ‘adaalah ) is the opposite of disobedience ( G4 - fisq ) in this 
context, meaning that we do not say that all Muslims are faasiqs by default. 


Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) mentions that many followers of 
various partisan sects today have misunderstood this principle as "'Adaalah is the base 


rule for all Muslims." He cites the books of jarh watta'deel (praises and criticisms) of 
hadeeth narrators as a proof against such a generality, as well as the need for people to 


vouch for the honesty of witnesses in a court case. 
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Secondly, the claimant would then be considered to be as he 
described the other person, so long as the other person is free of what the 
claimant said. On the authority of ’Abdullaah Ibn "Umar (may Allaah be 
pleased with him), the Prophet (may Allaah raise his rank and grant him 
peace) said: 


(( Wasi G sh FEJES] Ae) FAE )) 
“When a man declares his brother to be a disbeliever, 


then this claim must apply to one of them.””! 


And in one narration: 


ade tas I SB OS OWS)... 
(4 5 Us l) 


“It is either as he claims, or it comes back upon him. 


9322 


And in another narration, on the authority of Aboo Tharr (may 


Allaah be pleased with him): 
i g4- We of oe Rise 4s 8 es 
al 546 JG 5h ASSL Wes 3 345 yy 
(( Ade 5 YY HWS cds 
“And whoever claims that a man is a disbeliever, 


or calls him an enemy of Allaah, and that is not really the case, 
then it returns back upon him (the claimant).”*”’ 


Based on this, before making a ruling on a Muslim that he is a 
disbeliever or a faasiq, one must look into two affairs: 


Firstly, one must investigate the evidence from the Book or the 
Sunnah that clearly shows how the statement or action makes a person a 
disbeliever or a faasiq. 


*'Collected by al-Bukhaaree (6104) and Muslim (60), and this is the wording of 
Muslim. 


“Collected by Muslim (60) 
Part of a longer hadeeth collected by Muslim (61) 
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Secondly, the conditions for applying this ruling on a specific 
individual must be fulfilled, and all excuses for that person must have 
been nullified. 


And from the most important conditions is that the person must be 
knowledgeable of his error, and that it makes someone a disbeliever or a 
faasiq. This is due to the Statement of Allaah, the Exalted: 


A DAAG ; EAI ERS z 2- ? - Aa, oe fee 25 
See BE Ag Ag) A ond Le te ye pe! Gales cpg d 
be x á 
Pa POS: Ses Cae SiAn pape vie s 3?7 
g ima slag ag ala Yi Le als aal 
“And whoever opposes the Messenger after the guidance has been made 
clear to him, and he follows other than the way of the believers, then we 


will turn him to what he has turned himself to and cause him to enter 
the Hellfire, what an evil abode!” ”* 


And He says: 


os eee E ed ies LAV A A 
PE 5 Cos JSN D O Oin 4 a En ea 
Cj z < 


C 


3, 23 E Sree Š ee AA TEDE E 


ILA a7 SQ s E 
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“And it is not for Allaah to let any people stray once He has guided 
them, unless He makes it clear to them what they are avoiding. Verily, 
Allaah is knowledgeable about all things. Verily, Allaah possesses the 
dominion of the heavens and the earth, He brings life and death. Aside 
from Allaah, you have no protecting friend and no one to help you.” *”” 


M Sooratun-Nisaa' [4:115] 
5 Sooratut-Towbah [9:115-116] 
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Due to this, the people of knowledge say, “The new Muslim who 
rejects the basic obligations of Islaam has not disbelieved until the affair is 
made clear to him.” 


And from the excuses that could be offered is that he fell into the 
statement or action of disbelief or disobedience unintentionally. This can 
be illustrated by different situations. 


One example of this would be someone who is forced to do or say 
something against his will. In this case, he has not disbelieved, due to the 
Statement of Allaah, the Exalted: 


w 


E ey eg 7 b E Zits E AE e 
oS oo Il aal ae ie AL E ţa d 
> Ise ae 7] 


z2- ? zog "g BIB pa aa, 
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qabe Sse gy abl T a Eak gedai 
“Whoever disbelieved in Allaah after having faith, unless he was forced 
(into that) while his heart was firm in its faith, but those whose chests 


have accepted disbelief, then upon them is Anger 
from Allaah, and for them is a great punishment.” *”° 


Another example (of something would prevent you from declaring 
someone a disbeliever or a faasiq) would be that something was affecting 
his intellect (at the time of his statement or action) and he lost his rational 
thinking due to some extreme happiness, sadness, fear, etc. The evidence 
for this is what has been authentically related on the authority of Anas ibn 
Maalik (may Allaah be pleased with him), that the Messenger of Allaah 


(may Allaah raise his rank and grant him peace) said: 





` Sooratun-Nahl [16:106] 


210 


The Ruling of the People of Ta'weel 


ai> le OS susi fe a O Ge ON HE 558 Ai all yy 
Byres 5b gle yl g Shab gig Ae CAG B40 ie 
US A Vy WIS 58 Ed aslo ty ie Gul Ó Yb G abt 
ene cSt agi" zi Bs ye JOE ybs i bite Hass 
(cll Be Be i " ats G 


“Verily, Allaah is more delighted with the repentance of His Servant 
when he repents to Him than one of you would be if he had ventured 
out into the desert upon his riding beast, and then it got away from 
him, with all of his food and drink with it. So then he gives up hope 
and goes to a tree to lay down in its shade, having lost all hope of the 
riding beast returning. So then, with the situation like this, he (looks up 
and) finds it standing right in front of him! So he grabs hold of the 
harness, and then exclaims out of extreme happiness, ‘O Allaah! You 
are my servant and I am your Lord!’ He errs due to his extreme 


; 32 
happiness.” *”’ 


Shaykh al-Islaam Ibn Taymiyyah (may Allaah have Mercy on him) 
said: 


*’Collected by Muslim (2747) 


Shaykh 'Ubayd alJaabiree (may Allaah preserve him) mentions the following 
conditions that must be fulfilled before a person could be pronounced outside of 


Islaam: 
[1] That the person is an adult of sound mind; 
[2] That he is knowledgable about his error and the grave consequences of it; 
[3] That he intentionally and knowingly holds to his position; 
[4] That he persists in keeping his position and refuses to abandon it; 
[5] That he willfully holds his position, with no one forcing him upon it; 


[6] That he is not in a state of anger or extreme happiness that led him to take a 


mistaken position. 


211 


The Ruling on the People of Ta'weel 


The correct position about takfeer is that when a follower of 
Muhammad sought the truth but erred, then he has not 
disbelieved. Rather, he is to be excused from his mistake. But 
whoever has had the issue clarified to him, and he still opposes the 
Messenger (may Allaah raise his rank and grant him peace) after the 
guidance has been made clear to him, and he follows other than the 
way of the believers, then he is a disbeliever. And whoever has 
followed his desires and has not made a complete effort to find the 
truth, and he has spoken without knowledge, then he is a faasiq. 
However, a faasiq (as opposed to a kaafir) may have some good 
deeds to compensate for his bad ones.’”* 


He also said: 


With this, I am the strictest of the people, and those who sit with 
me know this, when it comes to takfeer, tafseeq, and tabdee”” of a 
specific individual, unless it is known that the textual proof has 
been established on him in a way that shows, by way of his 
opposition to the proofs, that he is truly a disbeliever or a faasiq. 
And I continually affirm that Allaah has forgiven this nation for its 
mistakes, and this includes mistakes in statements and actions. 
And the Salaf went on differing over many issues without labeling 


each other with disbelief, disobedience, sinning, etc...’ 


After mentioning examples, he then said: 


..And I have also clarified that what has been reported about the 
Salaf and the imaams, that they used to say (without specifying 
individuals), “Whoever does such-and-such is a kaafir, is also 
correct. However, one must understand the difference between a 
general ruling and specifying an individual... 





“Refer to Majmoo' al-Fataawee (12/180). 


320 ach 
tabdee’: to call someone a mubtadi’ (innovator) 


"Refer to Majmoo' al-Fataawee (3/229). 
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..And takfeer is a kind of warning, and thus, even if someone 
rejected a statement of the Messenger (may Allaah raise his rank 
and grant him peace), while being new in Islaam, or perhaps he was 
raised in a remote place (away from knowledge), then he is not to 
be declared a disbeliever in these cases. He is not to be declared a 
disbeliever, even though he has rejected what he has rejected, until 
the proof is established upon him. It could also be that a man has 
never even heard of the texts, or perhaps he has heard of them but 
does not trust their authenticity, or maybe he understood that they 
clashed with other evidences and thus had to be explained based on 
other than the most apparent meaning, even if he was mistaken in 
that. 


And I have always mentioned the hadeeth that is found in the two 
Saheehs about the man who said, “When I die, burn me and 
incinerate me into dust, and then throw my ashes into the sea. For, 
by Allaah, if Allaah is able (to resurrect me), then He would surely 
punish me with a punishment that no one in the world has ever 
suffered.” So they did that to him, and then Allaah asked him what 
caused him to do that. He replied, “It was out of fear of You.” So 
then He forgave him.”*' 


So this man doubted the Ability of Allaah. He doubted that Allaah 
could resurrect him. Moreover, he even believed firmly that he 
could not be brought back together. This is disbelief by agreement 
of the Muslims. However, this man was ignorant and unaware of 
that, while being a believer who feared that Allaah would punish 
him, so Allaah forgave him. So then the one who makes ta‘weel 
from those capable of ijtihaad, from those who were devoted to 
following the Messenger (may Allaah raise his rank and grant him 
peace) have even more right to be forgiven than the likes of this 


332 
man. 


*'Collected by al-Bukhaaree (3478) and Muslim (2756) 
Refer to Majmoo' al-Fataawee (3/230-231). 
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With this, we can see the difference in the ruling between the 
statement and the one who made it, and between the action and the one 
who performed it. Not every statement or action of disbelief or 
disobedience from a person can be used as a basis to rule on him with its 
related ruling. 


Shaykh al-Islaam Ibn Taymiyyah (may Allaah have Mercy on him) 
also said: 


The general rule regarding this is that a statement of disbelief 
according to the Qur‘aan, the Sunnah, or the consensus of the 
Muslims, is considered a statement of disbelief in general. It is to 
be referred to in a general sense as the legislative evidence indicates, 
since true belief in the rulings of Allaah or His Messenger (may 
Allaah raise his rank and grant him peace) is not something that 
allows people to issue judgments about others based upon their 
assumptions and desires. And it is not necessary that each and 
every person who spoke with a phrase of disbelief is to be labeled a 
disbeliever, at least not until all the conditions of takfeer have been 
fulfilled and the excuses have all been cut off. An example of this is 
like the one believes that intoxicants and fornication are 
permissible, while he is a new Muslim or was raised in a remote 
place (distant from knowledge). Or perhaps he rejected something 
that he did not know was from the Noble Qur‘aan or the narrations 
of the Messenger of Allaah (may Allaah raise his rank and grant 
him peace). Even some of the Salaf used to reject some established 
things, until it became known to them that it was indeed from the 
Prophet (may Allaah raise his rank and grant him peace)... 


...For verily these kinds of people are not to be called disbelievers 
until the textual proof is established upon them, as Allaah, the 
Exalted, says: 
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ct a BF G2 y a T: 
g LI aad bi fe US Say 


“So that the people will have no claim against Allaah, 


after the (sending of) Messengers.” >” 


And verily Allaah has excused this nation for its mistakes and 
forgetfulness.” 





»ISooratun-Nisaa‘ [4:165] 
Refer to Majmoo' al-Fataawee (35/165-166). 
Shaykh 'Ubayd al-Jaabiree (may Allaah preserve him) comments here, saying: 


Regarding those who reject one of the texts of the Religion out of ignorance, 
or consider intoxicants or usury to be permissible out of ignorance or because 
they have recently converted to Islaam and those things were allowed in their 
religion, such people are not to be considered disbelievers, since no textual 
proof has been established against them. Textual proof is so essential in such 
a case, since it is the very reason why Allaah sent the Messengers and Prophets 
(may Allaah raise their ranks and grant them peace), as He has said: 


E ees eG 
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"Messengers, as bringers of glad tidings and warners, 
so that the people would have no excuse in front of Allaah 


after the (sending of the) Messengers." 
[Soorah an-Nisaa', 4:165] 


Such people have had no proof established against them... Many Muslims 
have been raised amongst people who are astray or have evil scholars who have 
deviated from the proper methodology and the Straight Path. They teach the 
people ideas like the exhonoration of graves and various manifestations of 
polytheism. The people assume these things to be from Allaah's Religion of 
Islaam without knowing any better, having been raised in such an 
environment since their childhood. 


Other people have accepted Islaam at the hands of misguided, grave-honoring 
soofees. They are taught that seeking the help of the dead and revering them 
passionately is a kind of reverence shown to those rigtheous ones whom 


S 
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This shows that a statement or action may be disbelief or 
disobedience, but this does not automatically make the one who said or 
did it a disbeliever or a faasiq, so long as all the conditions of takfeer are 
not fulfilled, or there exists a legislated excuse to prevent him from being 
called a disbeliever or a faasiq. 


However, anyone who openly ascribes to other than Islaam is 
considered a disbeliever, with regard to our worldly interactions with him. 
And whoever has had the truth explained to him, and then he continues 
to oppose it, following his old beliefs or a person that he honours highly, 
or perhaps he prefers some worldly commodities over what is required 
from him, then he deserves to be called whatever his contradiction entails, 
either a disbeliever or a faasiq. 


The believer must build his belief and actions upon the Book of 
Allaah, the Exalted, and the Sunnah of His Messenger (may Allaah raise his 
rank and grant him peace). He must make this the guidance that lights his 
way, and he must travel along this path, for it is the Straight Path that 
Allaah has ordered us to follow: 


Allaah loves. Such people leave Judaism, Christianity, fire worship, or other 
misguided so-called "religions" and come to this distorted version of Islaam 
invented by these misguided teachers and ignorant callers. You find them 
claiming to be Muslims, outwardly dislpaying adherence to Islaam, while they 
commit acts of polytheism in their worship of Allaah. It would be oppressive 
to consider such people outside of Islaam. 


Rather, the truth must be clarified to them. They must be taught that the true 
Religion of Islaam is sincerity of worship to Allaah, the Most High - to render 
oneself unto Allaah alone with tawheed, to submit oneself to Him obediently, 
and to abandon polytheism and its people. They must be made to understand 
that the tribe of Quraish who the Prophet (may Allaah raise his rank and grant 
him peace) was first sent to were commiting these kinds of acts of polytheism, 
and the Messenger of Allaah (may Allaah raise his rank and grant him peace) 
fought against them because of this... 
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“And this is My Straight Path, so follow it, and do not follow the other 


paths, for they will lead you away from its path. That is what Allaah 
admonishes you with, so that you might attain piety.”*” 


Be aware of what some people do! Some people build their beliefs 
and practices on a specific mathhab. Then, if they see some texts from the 
Book or the Sunnah that oppose it, they try to twist their meanings so that 
they coincide with their math-hab any way they can, while the texts have 
more right to be followed. They take other things as their imaam and 
follow them instead of the Book and the Sunnah. This is the way of the 
people of desires, not the people who follow right guidance. 


Verily Allaah has spoken against this methodology: 


oh Go pp aa masiga Gol a3 FA, 
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“And if the truth was to follow their desires, then the heavens 
and the earth would become corrupted, along with everyone 
in them. Verily, We have brought them their reminder, 
but they turned away from their reminder.” ”® 


Anyone who researches the various paths the people have taken in 
this regard will see the strangest of things, and, thus, he will know how 
much he needs to seek refuge with Allaah and ask Him for guidance and 
stability upon the truth and protection from misguidance and straying. 


S Sooratul-An’aam [6:153] 
` SooratulMu‘minoon [23:71] 
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And whoever asks Allaah, the Exalted, sincerely, acknowledging one’s 
dire need for Him, knowing that His Lord does not need him, and that he 
needs His Lord, then he will find that Allaah, the Exalted, will answer his 


supplication. 
Allaah, the Exalted, has said: 
eee Pe 
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“And if My Servants ask you about Me, verily I am close, 
I answer the prayer of the one who supplicates, 
whenever he calls on Me (alone).”?*” 


oo 0 





`Y Sooratul Baqarah [2:186] 
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A FINAL WORD 


I ask Allaah, the Exalted, to make us from those who see the truth as 
truth, and follow it, and from those who see falsehood as falsehood and 
avoid it. May He make us those who guide the people while we ourselves 
are upon guidance. May He make us righteous people that spread 
righteousness. May He not allow our hearts to stray after He has guided 
us, and may He bestow upon us some Mercy from Himself, verily He is al- 


Wahhaab. 


And all praise is for Allaah, the One who, by way of Him, all good 
things are completed. And may His Salaah and Salaam be upon the 
Prophet of Mercy, this nation’s guide to the Path of al-’Azeez, al- Hameed, by 
the permission of His Lord. And (may His Salaah and Salaam also be) 
upon his family and Companions, and upon all those who follow them 
until the Day of the Recompense. 


This book was finished on Thursday, the 10™ of Shawwaal, 1404H, at 
the pen of its author, the one in dire need of Allaah: 


Muhammad Ibn Saalih al-Uthaymeen 
(May Allaah grant him an abundance of Mercy) 


oo 0 
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APPENDIX I 


THE MEANING OF 
ALLAAH’S MA ‘y-YAH 


All praise is for Allaah, we praise Him, seek His Assistance, and seek 
His Forgiveness. We repent to Him and seek His refuge from the evils of 
our own selves and from the evil outcomes of our bad deeds. Whoever 
Allaah guides, none can misguide him; and whoever Allaah allows to be 
led astray, there is no guide for him. I testify that there is no deity worthy 
of worship other than Allaah Alone, without any associate; and I further 
testify that Muhammad is His Servant and Messenger. May Allaah raise 
his mention, that of his family, Companions, and all those who follow 
them in goodness, and may He grant them an abundance of peace. 


To proceed: 


I have spoken about the meaning of Allaah’s Ma'iyyah in some of my 
lessons, and some people understood things that were not intended, nor 
was their understanding something I believe in. Many people are asking 
about the correct belief in the Ma'iyyah of Allaah with His Creation. 


I have written this for the following reasons: 


€# So that people do not mistakenly believe in something unbefitting 
to Allaah regarding His Ma'iy-yah. 


€3 So that people will not attribute to us things that we have not said, 
or assume from what we have said things we did not intend. 


€ To clarify the meaning of this great Attribute that Allaah has 
described Himself with in a number of Verses in the Qur‘aan, and 
that His Prophet Muhammad (may Allaah raise his rank and grant 
him peace) described Him with. 


223 


Appendix 
I The Meaning of Allaah's Ma'iy-yah 
So we affirm the following things: 


Firstly, Allaah’s Ma'iyyah, or His Being with His Creation, is 
established by texts of the Book and the Sunnah, and by the consensus of 
the Salaf. 


Allaah, the Exalted, has said: 
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. . 33, 
“And He is with you wherever you are.” ”’ 
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“Verily, Allaah is with those who have piety 
and those who do good.”” 


And Allaah said to Moosaa (Moses) and Haaroon (Aaron) when He 
sent them to Fir’awn (Pharoah): 
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“Do not be afraid, verily I am with you, I hear and see.” **° 


And He said about His Messenger Muhammad (may Allah raise his 
rank and grant him peace): 


8 ooratul-Hadeed [57:4] 
* Sooratun-Nahl [16:128] 


3400 


Soorah Taa-Haa [20:46] 
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“And if you do not aid him, then verily Allaah had aided him 
when the disbelievers drove him away, the second of two, 


when they were in the cave, his companion said to him, 
‘Do not grieve, verily Allaah is with us.’”**! 


And the Prophet (may Allah raise his rank and grant him peace) said: 


A AGS SAE ABH Ace oO OO eee a OO ce 208 - 3% 
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“The best (branch of) eemaan is that you know that 
Allaah is with you wherever you are.” 


Shaykh al-Islaam called this hadeeth hasan (acceptable), but some of 
the scholars have considered it unauthentic.*” 


We have already discussed what Allaah has said about his Prophet, 
that which affirms that Allaah was with him. 


Further, the Salaf had unanimously affirmmed Allaah’s Ma'iyyah with 
His Creation. 


Secondly, this Ma'iy-yah is correct in its literal sense, and it is a 
Ma‘'iy-yah that is befitting to Allaah, the Exalted. It is not like the ma'iy-yah 
of any created thing. 


Allaah, the Exalted, has said: 


"I Sooratut-Towbah [9:40] 
Refer to Majmoo' al-Fataawee (3/140). 
“Refer to Silsilatul Ahaadeethid-Dha’eefah (2589). 
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“There is nothing like Him, 
and He is the All-Hearing, the All-Seeing.””** 


(G2 sbi jey 


“Do you know anything comparable to Him?” 


gii ice ol SS Sy > 


“And there is nothing comparable to Him.” 


Similar to the rest of the affirmed Attributes, it is real, understood in 
a way that is befitting to Him, and His Attributes are not to be likened to 
those of the created beings. 


Ibn ’Abdil-Barr said: 


Ahlus-Sunnah are united upon (the affirmation of) the Attributes 
mentioned in the Book and the Sunnah, belief in them, 
understanding them in their literal sense, not figuratively, and they 
did not seek after any of their specific details, since they did not 


find anything praiseworthy in doing so." 


And Shaykh al-Islaam said: 


And do not let anyone think about this (what has been affirmed in 
the Book and the Sunnah) that it is selfcontradictory in any way, 
like someone saying that what is found in the Book and the Sunnah 





4 SooratushShooraa [42:11] 
S Soorah Maryam [19:65] 
oC ooratul-Ikhlaas [112:4] 


Ibn Taymiyyah quoted him in al-Fataawee al-Hamawiyyah. Refer to Majmoo' al- 
Fataawee (5/87). 
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about Allaah being above the Throne contradicts the apparent 
meaning of His Statement: 
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“And He is with you wherever you are.” ** 


And the statement of His Messenger (may Allaah raise his rank and 
grant him peace): 


(eed 5 al bý Sa Á asus ale 1 `! )) 
“When one of you stands for prayer 
Allaah is in front of him...”*” 


To believe that these or similar texts contradict each other is wrong, 
since Allaah is truly with us, literally, while He is also above the 
Throne, literally. Allaah has mentioned both of these things 
together in one Verse: 


z 
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“He is the One who created the heavens and the earth in six days. 
Then He ascended above the Throne. He knows all that goes into 
the ground (seeds, rain, etc.) and what exits from it. And (He 
knows) what comes down from the sky and what ascends up to it. 


8c ooratul-Hadeed [57:4] 
Collected by al-Bukhaaree (752) and Muslim (547) 
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And He is with you wherever you are. Allaah is an All-Seer of 
what you do.”*”” 


So He Himself has informed us that He is both above the Throne, 
knowing everything, and with us wherever we are. As the Prophet 
(may Allaah raise his rank and grant him peace) said in the hadeeth 
of the aw’aal: 


(( ale Qt a plas 585 Ali G55 big yy 
“And Allaah is above the Throne, 


and He knows what you are doing.” *”! 


The word ( @ ) "with" in the Arabic language, when used in a 
general sense, only refers to the concept of one thing being with 
another, not necessarily that one thing is touching the other, or 
that one is on the right or left of the other. If it is then restricted to 
a specific meaning like that, then it is to be understood based on 
this specification. 


For it is said, “We kept traveling while the moon was with us,” or, 
“While the star was with us.” 


It is also said, “This thing is with me,” since it is with you, even if it 


is above your head. So then Allaah is literally with His Creation, 
9352 


while He is literally above His Throne. 


Thirdly, this Ma'iy-yah denotes an encompassment of the Creation by 
way of Knowledge, Power, Hearing, Seeing, Authority, and Caretaking. 


It also includes other meanings related to His Lordship, so long as 
the Ma'iy-yah is mentioned in a general sense with no specific reference to 
any individual or description. 


Allaah, the Exalted, has said: 


350 

” Sooratul-Hadeed [57:4] 

351 ; : ‘ ; : 

” See Section 4.5 for mention of the sources of this narration. 


Refer to Majmoo’ al-Fataawee (5/102-103). 
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E ys dt a CF 


“And He is with you wherever you are.” 


ME ee E a e o, Re whee 
Agel) pa YJ Bb GF oye L~ Ls > 


EU oye (SBI eae ak Yi 


“There is no private gathering of three, except that He is the fourth. 
And there is no (private gathering of) five, except that He is the sixth. 
And there is no (private gathering of) less than that and no more, except 
that He is with them wherever they are.”*” 


If the ma’iy-yah is mentioned regarding a specific person or attribute, 
then it means assistance, fortification, and facilitation of success and 
firmness. 


An example of the kind of ma’iy-yah that is mentioned regarding a 
specific person is found in what Allaah said to Moosaa (Moses) and 
Haaroon (Aaron): 


E AE ee eee 
$5515 g! L-E g! » 
“Verily, I am with you, I hear and see.” *” 


Another example of this is what Allaah said about the Prophet (may 
Allah raise his rank and grant him peace): 


ISooratu-Hadeed [57:4] 
*4Sooratul-Mujaadilah [58:7] 
5Soorah Taa-Haa [20:46] 
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de 
oe ata eae, 7 17 
Line aul l os Y aana) J Jal > 


“When he said to his companion, 


‘Do not despair, verily Allaah is with us.’”*”° 


An example of the Ma’iyyah that is mentioned about a specific 
attribute can be found in the Statement of Allaah, the Exalted: 


S 
DE z Tor e AT ar ee 
$ = pre) | as abl o} lapel $ 
“Be patient, verily Allaah is with the patient ones.”>”’ 
Examples of this in the Qur‘aan are many. 


Shaykh al-Islaam Ibn Taymiyyah said: 


This Ma'iyyah will have different rulings related to it depending on 
the context. When Allaah has said: 


Sf DAG ats see n Ayre s1- 
Cee TE LINI G gl L ala } 
“He knows all that goes into the ground (seeds, rain, etc.) 


and what exits from it...” 


To His Statement: 


ts bg San UN 
€ eS Le Kl 2s gas Y 


“And He is with you wherever you are.” 


The apparent context of this address shows that the meaning of this 
Ma’iy-yah is that Allaah is well informed about you, a Witness over 
you, and One who compels you and is knowledgeable about you. 


` Sooratut-Towbah [9:40] 


>’ Sooratul-Anfaal [8:46] 
8 Sooratul-Hadeed [57:4] 
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This is the meaning of what the Salaf said, that He is with them by 
way of His Knowledge, and this is the apparent meaning of these 


words and their reality.” 
He also said: 


And when the Prophet (may Allah raise his rank and grant him 
peace) said to his Companion in the cave: 


a Gai 
4 tad Loge I 


“Do not despair, verily Allaah is with us.”*” 


This is also the truth according to its literal meaning. The situation 
shows that the meaning of the Ma'iyyah here is that Allaah was 
informed of their situation, a Ma'iy-yah of victory and assistance... 


..So He made a distinction between His Ma'iyyah and its result, so 


at times the result itself becomes the meaning. It differs based on 


the context. **! 


In the book Isti'jaal as-‘Sawaa'iq al-Mursalah ‘alalJahmiyyah wal-Mu'at- 
tilah of Ibn al-Qayyim, in the ninth section (p.409 of the Imaam printing), 


Muhammad Ibn al-Mowsilee is quoted as saying: 


The word with ( @*) is centered around companionship, agreement, 
and having ties in one way or another. The exact kind of 
relationship is different in each case, requiring different 
conclusions based on the context. So when it is said in a general 
way that Allaah is with the Creation, then the conclusion is that this 
is by way of His Knowledge of them, His taking care of their affairs, 
and His Power over them. However, when it is mentioned in a 


specific way, like what is in His Statement: 


Refer to Majmoo' al-Fataawee (5/103). 
+ Sooratut-Towbah [9:40] 
“Refer to Majmoo' al-Fataawee (5/103-104). 
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s >f 3 , Gags L2. EE 
Drt e gilly l Al ae abl o Y 
“Verily, Allaah is with those who have piety 
and those who do good.”*” 


It must be concluded from this that His Ma'iyyah with them is by 
way of granting them Help and Assistance. The Ma'iyyah that 
Allaah has with a servant of His is of two kinds: general and 
specific. The Qur'aan includes mention of both, and this is not 
merely the case of a word having more than one meaning. Rather, 
its reality has already been explained as a kind of companionship 
that is befitting (to Allaah).” 


In his explanation of the ninteenth hadeeth of an-Nawawee’s Forty 
Hadeeth, Ibn Rajab said, “Verily, the specific kind of Ma'iyyah includes 
Help, Assistance, and Protection... And the general kind includes His 


Knowledge, Awareness, and Overseeing of their actions.” ® 


Ibn Katheer said: 


More than one (of the scholars) have reported a consensus about 
the Ma'iyyah, that the intended meaning of it is by way of His 
Knowledge... No doubt, this is the intended meaning. However, (it 
also includes) His Hearing along with His Knowledge, and He sees 
them as well. So He is well informed about His Creation, as none 
of their affairs are ever hidden from Him.*™ 


Fourthly, this Ma'iyyah does not mean that Allaah is mixed in with 
His Creation or physically present in its realms. 


Never could it carry this meaning from any angle, since this is a 
meaning of falsehood that is impossible to be applied to Allaah, the 


*?Sooratun-Nahl [16:128] 
aami' al'Uloom wal-Hikam (1/471), abridged 
Refer to Tafseer Ibn Katheer from Sooratul-Mujaadilah [58:7] (author's reference). 
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Mighty and Majestic. And it is not possible that the meaning of Allaah’s 
Speech and the speech of His Messenger could be something impossible 


or false. 
Shaykh al-Islaam Ibn Taymiyyah said: 


The meaning of His Statement: 


4I gas > 


“And He is with you. 


9365 


Is not that He is mixed in with the Creation, as that is not 
supported by the (Arabic) language. The moon is from Allaah’s 
signs, one of His smaller creations, and it is placed in the sky, 
(remaining) with the traveler and the resident as well, wherever they 


366 
are. 


No one ever claimed this meaning aside from the Hulooliyyah from 
the Jahmiyyah of old among others who said, “Verily Allaah is in every 
place with His actual Presence.” Allaah is exalted far above their claim! 
What an abominous thing that comes from their mouths, they say nothing 


but lies. 


The Salaf and the imaams had all refuted this statement whenever 
they encountered it, due to the conclusions of falsehood it requires, like 
describing Allaah with deficiencies and rejecting that He is above His 


creation. 


And how could it possibly be said that Allaah is in every place with 
His actual Presence and that He is mixed in with His Creation, while He 
has said: 





%5 Sooratu-Hadeed [57:4] 


Refer to al’Aqeedatul-Waasitiyyah, p. 115 of the third printing with the explanation 
of Muhammad Khaleel al-Harraas (author's reference). 


*T Refer to Sooratul-Kahf [18:5] 
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de 
ee R Oe gaa 
“And His Footstool is more expansive 
than the heavens and the earth.” ** 


BO ah He OER eae - E are 


(d 
É edog taaa C5 pla Soi 


“And the earth, all of it, will be grabbed on the Day of Standing, 
and the heavens will be rolled up in His Right (Hand).”*” 


Fifthly, this Ma'iy-yah does not contradict what has been authentically 
reported about His Loftiness over His Creation and His Ascent above the 
Throne. It is established that Allaah, the Exalted, with His actual Presence 
as well as His Attributes, is above everything. Allaah has said: 


GPR BE A 
{ sofas! Al 505 > 


“And He is the Lofty One, the Great One.” 


qE 21 po} 


“Glorify the Name of your Lord, the Most High.” *”' 


ote 70 8 © ge ge te g 
EAS al gag GEN! eat! aby > 


“And for Allaah is the loftiest example, 
and He is the All-Mighty, the All-Wise.”*” 


**Sooratul-Baqarah [2:255] 
W Sooratuz-Zumar [39:67] 
Sooratul-Baqarah [2:255] 
Y Sooratul-A'laa [87:1] 
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The evidence for Allaah’s Loftiness is found in the Book and the 
Sunnah, as well as by way of scholarly consensus, and proofs based on 
sound intellect and untainted instinct. 


Textual Evidence from the Qur‘aan: Some examples are: 


S gait SEE } 


“Then the ruling is for Allaah, the Lofty One, the Great One.”*”’ 
f 5 = E aa us z 
g cools 355 al 505 > 
“And He is the Forceful One, above His Servants. 
be 
y A anara gk BE Ee ea a4 FE 
g Lele pile Jeg ol LSS! g oye Ges! el } 


“Or are you secure from the One who is above the sky, 


9374 


that He will not send upon you a violent whirlwind?”*” 


3 fo 


SA f, re 4 A 4 s 2A is 
“The Angels and the Spirit (Jibreel) rise up to Him. 
PA siwa g Aonik 
gjo etl 795 04 US} 


“Say: Roohul Qudus (Jibreel) sent it down from your Lord.” *” 


376 


> 
°? Sooratun-Nahl [16:60] 


P Soorah Ghaafir [40:12] 
M Sooratul-An’aam [6:18] 
`T Sooratul-Mulk [67:17] 

`“ Sooratul-Ma’aarij [70:4] 
` Sooratun-Nahl [16:102] 
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There are many other Verses as well. 


Textual evidence from the Sunnah: Some examples are: 


(Selec A Sá Gel tly gaib Yi) 


“Will you not trust me, while I am trusted 


by the One who is above the sky?”*”* 


geet “a g sÍ A ae “oot TEE 
K PA 9p aig sist 969 ei )) 
“And the Throne is above water, 
and Allaah is above the Throne.”*” 


d Cabs S ab Sy hates V5 y) 


“Nothing but good things ascend up to Allaah.”*” 


Similarly is his gesture up to the sky on the day of ’Arafah, when he 
said: 


(( Age! gl! >) 
“O Allaah! Witness (this)!””*! 


He was requesting that Allaah be a witness over the Companions 
who acknowledged that he had conveyed the message. 


Similarly is the response of the servant-girl who was asked, “Where is 


Allaah?” She replied, “Above the sky.” So he said: 


(( Adeje BS Yael yy 


. . . 9382 
“Set her free, for verily she is a believer.” 


Collected by al-Bukhaaree (4351) and Muslim (1064) 


In his checking of Mukhtasir al’Uluww (p. 104), al-Albaanee calls this hadeeth saheeh 
and traces it to as-Sunnah of ’Abdullaah ibn Ahmad and other books. 


“Collected by al-Bukhaaree (7430) 
*'Collected by al-Bukhaaree (1741) and Muslim (1218) 
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There are a number of other narrations as well. 


Scholarly consensus: A number of scholars have cited a consensus of 
the Salaf over the affirmation of the Loftiness of Allaah, the Exalted. 


Intellectual evidence: Allaah’s Loftiness can be established by way of 
intellect, since loftiness is an attribute of perfection, and lowliness is an 
attribute of deficiency. Allaah must be described with perfection and 
exalted above all deficiencies. 


Instinctual evidence: No one ever calls upon his Lord except that he 
finds in his heart an urge to look up, without ever having read a book or 
learned from any teacher. 


So this Loftiness that is clearly established by all of these different 
kinds of proofs does not contradict the reality of the Ma'iyyah. This is 
known from a number of angles: 


The first angle: It is Allaah Himself who has mentioned these two 
things together in His clear Book that is free of any contradictions. So if 
these two ideas were contradictory, they could not both be found in the 
Qur‘aan. And if you ever encounter something in the Book of Allaah that 
seems like a contradiction to you at first glance, then go back and read it 
again until it becomes clear to you. Allaah, the Exalted, has said: 


see 
z 


S sos , 2- 
oll Oy pad Wl > 


£ r E pa Rie A r = eae 
g S abd 45 lyse g) abl AE ee oe OF 5 
“Then do they not ponder over the Qur‘aan? 


Had it been from other than Allaah they would surely 
have found many contradictions in it.”*’ 


o> 
**°Collected by Muslim (537) 


Sooratun-Nisaa‘ [4:82] 
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The second angle: It is possible for both loftiness and ma'iy-yah to be 
found in something that is created. It is said, “We traveled on while the 
moon was with us.” This is not considered something contradictory. The 
travelers are on earth, and the moon is in the sky (while it is with them). 
So if this is possible within the creation, then why would it not be possible 


for the Creator, the One who encompasses all things? 


In explanation of Shaykh al-lIslaam’s statement, “The moon is from 
Allaah’s signs, one of His smaller Creations, and it is with the travelers 
and the residents as well, wherever they are,” Shaykh Muhammad Khaleel 
al-Harraas said: 


He used the moon as an example, since it is in the sky, and it 


remains with the traveler and the resident wherever they go... 


„So if this is possible for the moon, one of Allaah’s smaller 
creations, then is it not possible for al-Lateef (the Sublime One), al- 
Khabeer (the All-Informed One), One who encompasses His 
servants by His Knowledge and Power, One who is an all-aware 
Witness over them, One who hears and sees them, One who knows 
about their inner thoughts and secret gatherings? The whole world, 
the heavens, the earth, from the Throne to the lowest ground, is to 
Him like a hazelnut is in one of our hands!*** So for Someone like 
this, isn’t it possible for us to say that He is with His Creation, 
while he is over them, separate from them, above His Throne? 

The third angle: Even if we gave up the idea that the combination of 
loftiness and ma'iy-yah is possible for the Creation, this does not mean that 
it is not possible for the Creator. There is nothing like Allaah, as He says: 





384 : a ‘. A 
Perhaps a better choice of words would be: "The whole world... is to Him less 


significant than a hazelnut in one of our hands." 


Refer to Sharh al’Aqeedah al-Waasitiyyah of Muhammad Khaleel Harraas, p. 115 


(author's reference). [pp.228-229 of the 4" printing with Saq-qaaf’s checking] 
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de 
s PES, PEE ET eas E we 
4 mal eel Eg? ee Aes Gand > 
“There is nothing like Him, 
and He is the All-Hearing, the All-Seeing.”**° 


Shaykh al-Islaam Ibn Taymiyyah said: 


What is mentioned in the Book and the Sunnah about His 


Closeness and His Ma'iyyah does not negate what is mentioned 


about His Loftiness and that He is above everything. For verily 


there is nothing like Him in any of His Attributes, for He is High 


when He descends, and He is Close while being above everything. 


387 


So the correct position with regards to this subject can be 


summarized by the following points: 


1. 


N 


Allaah’s Ma'iy-yah with His Creation is established by texts of the 
Book and the Sunnah, as well as by the consensus of the Salaf. 


It is correct according to its literal meaning, in a way that befits 
Allaah, the Exalted, without being similar to the ma'iyyah of things 
in His Creation. 


It includes that Allaah, the Exalted, encompasses the Creation 
with His Knowledge, Power, Hearing, Sight, Authority, 
Caretaking, and other meanings related to His Ruboobiyyah. This is 
the case when the Ma’iy-yah is mentioned in a general way. If it is 
specific, then it includes that He assists them, strengthens them, 
and grants them success and firmness. 


It does not mean that Allaah is mixed in with His Creation, or 
physically present within its realms. It does not indicate this in any 
way whatsoever. 


Sooratush-Shooraa [42:11] 


™ Refer to al'Aqeedah al Waasitiyyah, as found in Majmoo! al-Fataawee (3/143). 
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5. When we contemplate what has preceded, we come to know that 
there is no contradiction between the fact that Allaah, the Exalted, 
is literally with His Creation and the fact that He is also literally 
over the heavens, above His Throne. 


May He be glorified and praised. There is no way for us to count the 
praises He deserves, He is as He has praised His own Self. 


May Allaah raise the mention of His Servant and Messenger 
Muhammad and grant him security, and all of his family members and 
Companions. ** 


Written by the one in need of Allaah, the Exalted: 
Muhammad Ibn Saalih al’ Uthaymeen 


1403/11/27 


oo 0 





"This was originally a separate article by the author that was published in ad-Da’wah 
Magazine, issue no. 911, dated 1404/01/04. 
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APPENDIX II 


ALLAAH’S NAMES 
AS FOUND IN THE QUR‘AAN 


[1] Allaah a 


T 1 DA os «CS A 2 we: s 
3s oe Z 2 P eo + ~< IG 
i Sil sa Sy a VT 
“Allaah, there is none worthy of worship except Him, 
the Ever-Living, the One who establishes and sustains.” ©” 


[2] al-Ahad «+4! (The One 
€ 51 iT 52 U5 > 
“Say: He is Allaah, a-Ahad.”™ 
[3] alA’laa „á$! (The Most High) 


«deity al ety 
“Glorify the Name of your Lord, a/-A ‘Jaa.”*”' 
[4] alAkram os! (The Most Generous) 
yeg 78 fi 224 
“Recite, and your Lord is a/Akram.”*” 


9 Sooratu-Baqarah [2:255] 
Sooratul-Ikhlaas [112:1] 
»I Sooratul-A’laa [87:1] 
»Sooratul’Alaq [96:3] 


241 


Appendix 
Il Allaah's Names as Found in the Qur'aan 


[5] al-Ilaah Íy (The Worshipped) 


de 
ei bee git Ft Gee DS LPT aes 
gar So 50 Yad) Veg al] x Gls > 
“And your Taah is only one J/aah, there is no aah except Him, 
the All-Merciful, the Ever-Merciful.”*”’ 


[6] alAw-wal J491 (The First) 
de 
Bie eee Le ea. ere a ee ee SF 
g ob gadis SF VI5 Ug! 52 > 
“And He is a/-Aw-wal, the Last, the Knower of all open things, 
the Knower of all hidden things.” *”* 
[7] alAakhir_ >51 (The Last 
be 
Big poRth wf ea Sere ig CE oe oF 
E bL e Ng Sy! Go > 
“And He is the First, a-Aakhir, the Knower of all open things, 
the Knower of all hidden things.”*” 
[8] ath-Thaahir aý (The Knower of All Apparent Things 
de 
s, te a F eg cere ack me S 
g bg l SF Vl5 Uy Vl ga } 
“And He is the First, the Last, ath-Thaahir, 
the Knower of all hidden things.”*”° 





* Sooratul-Baqarah [2:163] 
Sooratul-Hadeed [57:3] 
5Sooratul-Hadeed [57:3] 
%Sooratul-Hadeed [57:3] 
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[9] al-Baatin pi (The Knower of All Hidden Things 


ae eye, 3 F eg Mote gh eS 
€ bly pally VI5 Ug Vl 52 > 
“And He is the First, the Last, 
the Knower of all open things, a/Baatin.”*” 


[10] al-Baari’ s41 (The All-Capable 


ʻi 
I s24 A 2A 3 2 wage 4 
“He is Allaah, the Commanding Ordainer, 
al-Baari‘, the Bestower of forms and shapes.”*”® 


[11] al-Barr 33! (The Beneficent One 
j PRE Erd nS ge 
mapi pS) gh 245] > 
“Verily, He is a/Barr, the Ever-Merciful.”*” 
[12] al-Baseer past (The All-Seein 
s -2A s aed Ped ae 
Emad! Ard! ga sa) > 


“Verily, He is the All-Hearing, a-Baseer.”*® 





97 Sooratul-Hadeed [57:3] 
**Sooratul-Hashr [59:24] 
Sooratut-Toor [52:28] 


+ Sooratul-Israa‘ [17:1] 
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[13] at-Tawavaab =! (The Acceptor of Repentance) 
ZW NEN ce Sal 
arp) Slip! ga 24] > 


“Verily, He is at-Taw-waab, the Ever-Merciful.”*”' 


[14] alJab-baar és! (The Compelling One) 
angel A LT yall CUiT p 
ct a 2 DA wa DA Prod 
g Sel el pel 
“(He is) the King, the Holy One, the Flawless One, the Granter of 
Security, the Watchful Witness, the All-Mighty, a/Jab-baar, 


the Justly Proud.”*” 


[15] al-Haafith 1 (The Preserver) 





- Be age 


4 foie pen NIE > 
“Allaah is best as a Haafith.”*”* 


[16] al-Haseeb ~~! (The Reckoner) 


z 5 2 ws iGo 2 2-678 
{Cae Coe JS LE OF atl o) > 


“Verily Allaah is Haseeb over all things.”** 


401 


Sooratul-Bagarah [2:37] 
26 soratul-Hashr [59:23] 
ae Yoosuf [12:64] 
Sooratun-Nisaa‘ [4:86] 
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[17] al-Hafeeth Lát (The All-Protecting One) 


feet ae es, Shee 
g hi> 5S SS Us 2055 
“And your Lord is Hafeeth over all things.”*° 
[18] al-Hafee cå (The Gracious One 
Zs a us 
“we = 3° Gin AO A 
4 hi> pe. Eal s tw Ase > 


“(Ibraaheem said to his father) I will ask my Lord to forgive you, 
verily He is Hafee to me.”*° 


[19] al-Haqq %1 (The Truth 


dili SST ye GTI > 


“Verily, Allaah is a/Haggq, the One who clarifies.”*” 


[20] al-Mubeen áll (The One Who Clarifies) 


Lati 


“Verily, Allaah is the Truth, a/Mubeen.”** 


5 Soorah Saba‘ [34:21] 

1 Soorah Maryam [19:47] 
17 Sooratun-Noor [24:25] 
8Sooratun-Noor [24:25] 
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[21] al-Hakeem e-s! (The All-Wise 


o 24 20 4 GE p< we 
EAS pall ge Yad) Y Y 
“There are none who deserve worship except Him, 
the All-Mighty, a-Hakeem.” 


[22] al-Haleem eos! (The Gentle One 


goag 


- h 27 Lg 
g al> gii abl o! > 
“Verily, Allaah is Ever-Forgiving, Haleem.”*"° 


[23] al-Hameed +05! (The Praiseworthy One) 


“Gee 


24 20 8 
g iadi 2255) ga D Ol > 
“Verily Allaah is the One free of needs, a/-Hameed.”*"' 


[24] al-Hayy ¿éJ (The Ever-Livin, 


t - DA s 20 3 E we gr 
4 ayal Col ge Y) ad) Y y 
“Allaah, there are none worthy of worship except Him, 
al-Hayy, the One who establishes and sustains. ”*!? 


*Soorah Aali- Imraan [3:6] 
#Soorah Aali’ Imraan [3:155] 
*"'Soorah Luqmaan [31:26] 
#2SooratulBaqarah [2:255] 
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[25] al-Qay-yoom e¢i| (The One who establishes and sustains 


T 29 os 3 Z 2 
s a Od 2 z 2A D KA > ~L sh? 
“Allaah, there is none worthy of worship except Him, 
the Ever-Living, alQay-yoom.”*” 


[26] al-Khabeer p51 (The All-Informed One 
B 2 Gg -47 <4 
€ n> Geb) abl ©! > 
“Verily, Allaah is Sublime, Khabeer.”*'* 


[27] al-Khaalig 5) (The Creator 


de 
3 oa 3 Ped 2 223g 3 
Syed! tl GLI ail ga > 
“He is Allaah, a-Khaalig, the Commanding Ordainer, 


the Bestower of forms and shapes.”*”” 


[28] al-Khallaag 846s! (The Ever-Creating) 


aii SIT fe 65 | > 


“Verily, your Lord is a/-Khal-laaq, the All-Knowing.”*"° 





+ Sooratul-Baqarah [2:255] 
*Sooratul-Hajj [22:63] 
*SSooratul-Hashr [57:24] 
*SooratulHijr [15:86] 
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[29] ar-Ra’oof 2, 43) (The All-Kind 


ar et 


Gone Go 3 
4 > 59925 abl Oly > 
“And verily Allaah is Ra ‘oof, Ever-Merciful.”*"” 
[30] ar-Rahmaan AJ (The Most Merciful) 
a> | ory |% 


“(He is) ar-Rahmaan, the Ever-Merciful.”*'® 
[31] ar-Raheem e7% (The All-Merciful) 
(yd) 
“(He is) the Most Merciful, ar-Raheem.”*!” 
[32] ar-Razzaaq 3\\3' (The Ever-Providing) 
s g 2A Pad 44 i a ogag 
€ ol 858)! 93 SII ga abl ol > 


“Verily, Allaah is ar-Raz-zaaq, the Possessor 
of Strength, the Powerful.”*”° 





+’ Sooratun-Noor [24:20] 
**Sooratul-Faatihah [1:3] 
+ Sooratul-Faatihah [1:3] 
+ Sooratudh-Dhaariyaat [51:58] 
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[33] ar-Rageeb —33' (The Ever-Watchful) 


Ee eee a, ae ee E 
A 7s y arn (a ai Bong |) 4 ate T= fs 
$ day Ese SKS Ue cals wale BCS ES (52.595 Lots $ 
“(Jesus said) So when you took me, You were ar-Rageeb over them, 
and You are a witness over all things.”*”! 


[34] as-Salaam 6v! (The Flawless One) 
o 2a 2A one E as 24 A ee L Aom A PEZI 
Ed hi t al ajai oA Jag hal] GSi y 


5 Pe id 


4 Fea 
“(He is) the King, the Holy One, as-Sa/aam, the Granter of Security, 


the Watchful Witness, the All-Mighty, the Compelling One, 
the Justly Proud.”*” 


[35] as-Samee’ avoid! (The All-Hearin 
4 78 we ie ye 
g mal arnt)! ga 245] > 
“Verily, He is as-Samee’, the All-Seeing.”*”’ 


[36] ash-Shaakir siti (The Thankful One) 


gle SUL ST OS > 


“For verily Allaah is Shaakir, All Knowing.”*”* 


**!Sooratul-Maa ‘idah [5:117] 
*Sooratul-Hashr [59:23] 
Sooratul-Israa‘ [17:1] 


*Sooratul-Baqarah [2:158] 
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[37] ash-Shakoor „%31 (The Ever-Thankful 


Sei 27 are 
g p) es JPE ad) ol > 
“Verily, Allaah is Forgiving, Shakoor.”*” 


[38] ashShaheed Ag+ “J\ (The Witness) 


ee a E A ee ee as eee 
g dees Coe JS UE Clg ele CHI Col 2.855 Ll > 
“(Jesus said) So when you took me, You were the All-Watcher over them, 
and You are Shaheed over all things.”*”° 


[39] asSamad sa (The Eternal One) 


+4357 


EAER: 
“Allaah, (He is) asSamad.”*” 


[40] al’Aalim {w' (The Knowledgeable One) 
gaS haii oats iI Abe) 


“The ‘Aalim of both the unseen and witnessed affairs, 
the All-Mighty, the All-Wise.”*”* 





*°Sooratush-Shooraa [42:23] 

°Sooratul-Maa‘idah [5:117] 

*"Sooratul-Ikhlaas [112:2] 

8c ooratut-Taghaabun [64:18] Note: The Name, al-’Aalim, is not found in the Qur'aan 
except that it is restricted to the unseen affairs, or to both the unseen and witnessed 
affairs. When we say that Allaah is the ’Aalim of both the unseen and witnessed 
affairs, then it is all-inclusive, since all things must be considered unseen or witnessed. 


It seems that this was the intent of the author, may Allaah have mercy upon him, in 
including this Name. 
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[41] al’Azeez pw! (The All-Migh 
o 28 28 2 424 = 24 AA 2 Sos 2 Paced 
ESI Saja) POAT EOE 
T r P 2A 
g A ' z 3s jI 
“(He is) the King, the Holy One, the Flawless One, the Granter of 
Security, the Watchful Witness, a/‘Azeez, the Compelling One, 
the Justly Proud.”*” 
[42] al’Atheem ehi (The Great One 
24 2 24 A Ka 
GEA 
“And He is the Lofty One, a/-’Atheem.”** 
[43] al’Afuww 4441 (The Pardoner 
pn D D a -42g 7 
4 eet |gs O8 abl os > 
“For verily, Allaah is ‘Afuww, Ever-Capable.”*?! 
[44] al-’Aleem ew! (The All-Knowin 
s o 24 AERA rl f 
€ wall SIT a 25 y > 


“Verily, your Lord is the Ever-Creating, a/-’Aleem.”*” 


*°Sooratul-Hashr [59:23] 
+S ooratul-Baqarah [2:255] 
1 Sooratun-Nisaa‘ [4:149] 
Y?Sooratul-Hijr [15:86] 
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[45] al ‘Alee - Ja! (The Lofty One 
Baw Meer ear eee 
g ahal da)! 505 > 
“And He is a/’Alee, the Great One.”*” 
[46] al-Ghaf-faar_,\é\ (The Most Forgivin 
€ pas)! Gol Lote Lg 5 V9 pe I 5D 
“The Lord of the heavens and the earth and all that is between them, 
the All-Mighty, a/-Ghaffaar.”** 


[47] al-Ghafoor „41 (The Ever-Forgivin 
pc f 42 -G4e 
E ado gab aul Ul > 
“Verily, Allaah is Ghafoor, Gentle.”*” 
[48] al-Ghanee l1 (The One free of needs 
> s D # PEA 
6 Led iai ge l Ol > 
“Verily, Allaah is a/Ghanee, the Praiseworthy One.” ®® 
[49] al-Fattaah zé% (The Decidin 
Aiea SS ewe 
4 aii LEST 505 > 


“And He is al-Fat-taah, the All-Knowing.”*”’ 





Y Sooratul-Baqarah [2:255] 
™Soorah Saad [38:66] 
Y5Soorah Aali” Imraan [3:155] 
+ Soorah Luqmaan [31:26] 
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[50] al-Qaadir 341 (The Capable One) 
Bs iF 7% E E R bc Fite a eer eee too OE ae AA oak 
{NEI oF oye 5) ANG Ge LSE Ble Cad ol Ue Jala! ga U5 > 


“Say: He is a-Qaadir, (He is able) to send forth a punishment upon you 
from above you, or from beneath your feet.”** 


[51] alOQaahir Wi (The Forceful One 
5 r DO I Ls 
g cools S53 lal! 505 > 
“And He is a/-Qaahir, above His Servants.”*” 
[52] al-Qud-doos „p41 (The Holy One 
y 248 L248 2 4? > £27 Ao eae £420 I 24 
SESS hdi i agl oapel LENT fg I AGI > 
Gh PEE 
4 f : a 3 ji 
“(He is) the King, a/Qud-doos, the Flawless One, the Granter of 
Security, the Watchful Witness, the All-Mighty, the Compelling One, 
the Justly Proud.” *° 
[53] alOQadeer yas! (The Ever-Capable 
6 2 gle < A AA 
g Pad lhas OF abl ols > 


“For verily Allaah is pardoning, Qadeer.”**' 





= 
7 Soorah Saba‘ [34:26] 


YSSooratul-An’aam [6:65] 
+ 'Sooratul-An’aam [6:18] 
406 ooratul-Hashr [59:23] 

HI Sooratun-Nisaa‘ [4:149] 
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[54] al Qareeb o! (The Close One) 


3 A < 
ECF C25 G5 UY 
“Verily my Lord is Qareeb, Ever-Responding.”**” 


[55] al Qawee (él! (The Strong One 
j 2A 2 2 ma of ies g 
jal Säl ga Eb) of > 
“Verily your Lord is a-Qawee, the All-Mighty.”**? 
[56] al-Oah-haar _,\4' (The Ever-Dominating One 
s a772 as aga? 
LILI aI aul 5a > 
“Verily, Allaah is the Only One, a/Qah-haar.” 
[57] al-Kabeer »5s'\ (The Great One 
223774 oi Wace x oe 7A te a te 
g Jered! pa! Lil ol Abe > 


“The Knower of both the unseen and witnessed affairs, 
al-Kabeer, the High and Exalted One.”*” 


°C oorah Hood [11:61] 
*Soorah Hood [11:66] 
H Sooratuz Zumar [39:4] 


 Sooratur-Ra’d [13:9] 
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[58] al-Kareem S 1 (The Generous One 


“O Mankind! What has mislead you ncaa 
your Lord, a/-Kareem?”*° 


[59] al-Lateef àii (The Sublime One 
CS Cae) iL) > 
“Verily Allaah is Lateef, All-Informed.”**’ 
[60] alMu‘min „pyi (The Granter of Securi 


eii salle ngs SRT Lea agai y 


E Mito 


EA 


“(He is) the King, the Holy One, the Flawless One, a-Mu'min, 
the Watchful Witness, the All-Mighty, the Compelling One, 
the Justly Proud.” 


[61] al-Muta’aalee ren] The High and Exalted One 
4 JUST asl 355515 AUT ALS > 


“The Knower of both the unseen and witnessed affairs, 
the Great One, a/-Muta’aalee.”*” 


“*Sooratul-Infitaar [82:6] 
’Sooratul-Hajj [22:63] 
H8Sooratul-Hashr [59:23] 
Sooratur-Ra’d [13:9] 
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[62] alMutakab-bir zii (The Justly Proud 


28 28 2 420 > 924 all 2 Sow $ o 2A 
SE l eng) ajal LEI ega GI Y 
is c a 3 jl 
“(He is) the King, the Holy One, the Flawless One, the Granter of 


Security, the Watchful Witness, the All-Mighty, the Compelling One, 
al-Mutakab-bir.”*” 


[63] al-Mateen ui (The Powerful 
ste see BK aga A gag 
g oped 858)! 53 GIGI ga abl Of > 


“Verily, Allaah is the All-Providing, 
the Possessor of Strength, a/-Mateen.”**' 


[64] al-Mujeeb wzi (The Responder) 
id Z < 
“Verily my Lord is close, Mujeeb.”*” 
[65] al-Majeed ogi (The Majestic One) 
ww 7 ww a af 
g L ALA 45] > 


“Verily He is Praiseworthy, Majeed.”*” 


+S ooratul-Hashr [59:23] 
*°!Sooratuth-Thaariyaat [51:58] 
-Soorah Hood [11:61] 

> Soorah Hood [11:73] 
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[66] al-Muheet bill (The All-Encompassing One) 





fs 2 2 ss, f nÉ 
te e e a 


“Nay, verily He is, regarding all things Muheet.”** 
[67] al-Musawwir a41 (The Bestower of Forms and Shapes) 
de 
Pane Pini “Vy A a agg F 
& ipai Co Gus ail ga Y 


“He is Allaah, the Creator, the Commanding Ordainer, 
alMusaw-wir.”*”” 





[68] al-Mugtadir jasél\ (The All-Capable One 


4 ies SLL Lis Gio sak. 4 > 
t j ‘ 


“In an assembly of Truth, with a Sovereign King, Muqtadir.”*”° 


[69] alMuqeet <i4h\ (The Protector) 


(Éi of JS Le BT O65 > 


“And Allaah is over everything Mugeet.”*” 


4S oorah Fussilat [41:54] 
+5Sooratul-Hashr [57:24] 
10 Sooratul Qamar [55:54] 


>’ Sooratun-Nisaa‘ [4:85] 
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[70] al-Malik uii (The King) 


Eii hit el ap A aiai ii y 


z 9? 


IREA 


“(He is) a-Malik, the Holy One, the Flawless One, the Granter of 
Security, the Watchful Witness, the All-Mighty, the Compelling One, 
the Justly Proud.”** 





[71] al-Maleek shalt (The Sovereign 
1 Aa E- a n ae . 
g Ai Gls sie Bio ai G y 
A > 3 
“In an assembly of Truth, with a Maleek, All-Capable.”*” 
[72] alMowlaa Jah (The Guardian 
s EE EE E rE SR Degat Eo gra eee C Z iy 


“And if they turn away, then know that Allaah is your Mow/aa, 
what a great Mow/aa, and what a great Helper!”*” 





¥¢ooratul-Hashr [59:23] 
Sooratul- Qa mar [55:54] 
+ Sooratul-Anfaal [8:40] 
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[73] alMuhaymin ‘e4! (The Watchful Witness) 
- 28 28 > 428 5 EZ A a 2 Son $3 o 24 
SESS apd) i agl pe eT LENT fg tad AGI y 
oe Eg ea rr 
“(He is) the King, the Holy One, the Flawless One, the Granter of 


Security, a/Muhaymin, the All-Mighty, the Compelling One, 
the Justly Proud.”**! 





[74] an-Naseer pa (The Ever-Helping) 


eI 6505 Gi as 5 Sly i SiE Hy obs > 


“And if they turn away, then know that Allaah is your Protecting 
Guardian, what a great Guardian, and what a great Naseer!”*” 


[75] al Waahid +19) (The Only One) 
g pa 17, ive 4 17 ive IG T. Ta 
gQ ayl abl ga > 
“Verily, Allaah is a/-Waahid, the Ever-Dominating One.”*”” 
[76] al-Waarith > (The Owner who all things return to) 


Oe ae ae eS te re ee 
gil A ei A SD bly p 


“And verily, We cause life and death, and We are a} Waarithoon.”** 


+ Sooratul-Hashr [59:23] 
*?Sooratul-Anfaal [8:40] 
1 Sooratuz-Zumar [39:4] 
+ Sooratul-Hijr [15:23] 
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[77] al-Waasi’ ~~‘) (The Encompassing One 
- & “G7 ¢ 
g Ade C2 9 abl w > 

“Verily, Allaah is Waasi’, All Knowing.”*” 

[78] al Wadood 2534 (The Loving) 
4 3,37 3 ear sf - 
€ 3955)! jal 505 > 

“And He is Ever-Forgiving, a- Wadood.”*” 

[79] al-Wakeel bS (The Guardian 
i 
wy y PA “5 4 tae 3% ~ £ s z s47 
4 IS ci SS NE 905 5 Coe J GLS abl > 


“Allaah is the Creator of everything, 
and He is a Wakeel over all things.”**’ 


[80] al-Walee {41 (The Protector 


Vio -77 Ea ES Braa 3477 
€ Go) F595 yl ya ob > 


“And Allaah, He is a/-Walee, and He gives life to the dead.”** 


*° Sooratul-Baqarah [2:115] 
+e Sooratul-Burooj [85:15] 
17 Sooratuz-Zumar [39:62] 


S Sooratush-Shooraa [42:9] 
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[81] al Wahhaab Uta! (The Ever-Giving) 


aC 


a 1 


Pree ie 22 pee et) eee EE Bed 
dam Bb oye LE Cong Liza 3] aay La gl i Y LG} 


yt ae a 2 
lagi coi 


“O our Lord! Don’t let our hearts stray after You have guided us, and 
bestow upon us Mercy from Yourself! 


Verily You are al Wah-haab!”*” 


oo E e i 





*Soorah Aali’ Imraan [3:8] 
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APPENDIX III 


ALLAAH’S NAMES 
AS FOUND IN THE SUNNAH 


[82] alJameel jt! (The Beautiful One 


On the authority of Ibn Mas’ood (may Allaah be pleased with him), 
the Prophet (may Allaah raise his rank and grant him peace) said: 


Oke eee ee A & treo SOR 30% 
(( pS St HS Sees ald G OWS Ge AHI JA Y y) 
“Anyone who has a speck of arrogance in his heart 
will not enter Paradise.” 


Someone then remarked, “Indeed a man likes to have nice clothes 
and nice shoes.” The Prophet (may Allaah raise his rank and grant him 
peace) then replied: 


(( «pd! hig 1 jes FS Sud Cs “La asi ól )) 
“Verily, Allaah is Jamee/and He loves beauty. Arrogance 
is to reject the truth and to look down on the people.”*”° 


[83] alJawwaad 311 (The Bestower of Goodness 


On the authority of Sa’d Ibn Abee Waq-qaas (may Allaah be pleased 
with him), the Prophet (may Allaah raise his rank and grant him peace) 
said: 


"Collected by Muslim (91) 
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Seed 8 A Mee ope yy 8 Ae ei E 
683 gor OF olor VSI] OF ES aul ol )) 
2% Cn Poe: Merete, cee A 
(( Éi 05555 «GHEY dle OS 
“Verily, Allaah is Generous and He loves generous people; 
(and He is) Jawwaad and He loves goodness. 
He loves upright manners and hates lowly ones...”*”! 


[84] al-Hakam $+ (The Ruler 


On the authority of Haani‘ Ibn Yazeed (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) 
enquired about a nickname the people gave him (Haani'), Abul-Hakam, 


saying: 
CSH GE GS lb SEH acy ASHI 98 all O} yy 
“Verily, Allaah is a-Hakam, and rulings are all His (Right). 
So then why have you been nicknamed Abul-Hakam?”*” 


"Collected by Ibn 'Asaakir in Taareekh Dimashq (14/288-289), by way of Ibraaheem 
ibn Muhaajir, whose status was differed over. Al-Bukhaaree, an-Nasaa'ee, and others 
considered him unreliable as a narrator, while others considered him acceptable. 
Refer to alJath watTa'deel (2/133) and alKaamil (1/216). AlLAlbaanee called this 
narration saheeh in Saheeh alJaami’ asSagheer (1800). 


A similar narration mentioning the Name alJawwaad was also collected by Ibn Abee 
Shaybah in his Musan-naf (9/99) and ash-Shaashee in his Musnad (1/80-81) on the 
authority of Talhah ibn 'Ubaydillaah. Talhah was not a companion, so there is a 
break in the chain. There is also the problem of al-Hajjaaj ibn Artaat and his tadlees. 
Refer to: Faydh al-Qadeer (2/226), and Silsilatul:AhaadeethisSaheehah (4/169-170). 


Despite its weakness, this narration can be used to strengthen the previous one. 


Another narration mentioning this Name was collected by at-Tirmithee (2799) and 
others with a weak chain by way of Khaalid in Ilyaas [or ly-yaas], an unreliable 
narrator. This narration has another chain without Khaalid collected by ad- 
Doolaabee in al-Kunaa (2/684), however it can not be given any consideration since it 
is by way of Aboo at-Tayyib Haaroon ibn Muhammad, who Ibn Ma'een called a liar. 


Refer to Saheeh Sunan Abee Daawood (4955). 
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[85] al-Hayyee 73! (The Shy One 


On the authority of Salmaan al-Faarisee (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) said: 


vo pyr, (ieee AAZ o ca É 
EP a — dla'g SiG _ NX} 0} )) 
(jie WAS; Oi aig bs 15) once fe ott 
“Verily, your Lord, the Blessed and Exalted, is Hayyee and Generous. 


When His servant raises his hands to Him He is shy to turn him away 
empty-handed.”*” 


[86] ar-Rabb 23) (The Lord) 





On the authority of "Amr Ibn ’Abasah (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) said: 


x of as PED Pere ee ee E 
AN SO dy J a Ge SH O85 u oi y) 
Fi weg rant reer see o# id Jor 8% 4. 0% v6 erga 
(S ABLES) EUG BAU! 5805 Be OSG OF cabi op 
“The time when ar-Rabb is closest to the servant is deep in the last part 


of the night. So if you are able to be amongst those who remember 
Allaah at that time, then do so.”*”* 


[87] ar-Rafeeq 385 (The Gentle One) 


On the authority of ’Aa‘ishah (may Allaah be pleased with her), a 
group of Jews came to the Prophet (may Allaah raise his rank and grant 
him peace) and said, “As-saam ‘alaykum (Death be upon you).” ‘Aa’ishah 
responded by saying, “Rather, death and curses be upon you!” So the 
Prophet (may Allaah raise his rank and grant him peace) said: 


3eaheeh Sunan Abee Daawood (1488) 
Saheeh Sunan at-Tirmithee (3579) 
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(AS AW BN CH Go; a Oy ESE Gy 
“O’Aa‘ishah! Verily, Allaah is Rafeeg, 


and He loves gentleness in all affairs.” 


Then she said, “But didn’t you hear what they were saying?” He (may 
Allaah raise his rank and grant him peace) said: 


(( Sales E yy 


“I replied: and to you (likewise). 


[88] as-Sub-booh cys! (The Justly Glorified One) 


On the authority of ’Aa‘ishah (may Allaah be pleased with her), the 
Prophet (may Allaah raise his rank and grant him peace) used to say in his 
bowings and in his prostrations (during formal prayer): 


9475 


CC «Cag ASI! 5 gd Spee )) 
“Sub-booh, the Holy One, the Lord of the Angels 
and the Spirit (Jibreel).”*”° 


[89] as-Say-yid %1 (The Master) 





On the authority of "Abdullaah Ibn ash-Shikh-kheer (may Allaah be 
pleased with him), the Prophet (may Allaah raise his rank and grant him 
peace) was addressed, “You are our say-yid!” He (may Allaah raise his rank 
and grant him peace) replied: 


(( Slag S55 wD Jey 
“As-Say-yid is Allaah, the Blessed and Exalted.”*”” 





Collected by al-Bukhaaree (6927) and Muslim (2165) 
Collected by Muslim (487) 
Saheeh Sunan Abee Daawood (4806) 
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[90] ashShaafee jÉ (The Healer) 
On the authority of ’Aa‘ishah (may Allaah be pleased with her), the 


Prophet (may Allaah raise his rank and grant him peace) used to visit some 
of his sick family members. He (may Allaah raise his rank and grant him 
peace) would wipe over them with his right hand, saying: 


GES Clg cabs old Cadi 1 nt) Oy Sgt yy 
(( Made jG Y lis áa Y) clas Y 
“O Allaah, Lord of mankind! Remove the harm and heal him, 
as you are ash-Shaafee, and there is no healing except 


Your Healing! (I ask you for) a healing that does not 
leave behind any trace of illness.”*” 


[91] at-Tayyib Í) (The Pure One) 
On the authority of Aboo Hurayrah (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) said: 
(( Cb yi ‘a5 Y Cb asi bj 1 ZotSI yí )) 


“O people! Verily, Allaah is Tayyib, 


and He only accepts good things...”*”” 


[92] al Qaabidh ú! (The One who seizes 


On the authority of Anas (may Allaah be pleased with him), who said 
that the prices in the marketplace became very high once, so the people 
said, “O Messenger of Allaah! Set the prices for us!” He (may Allaah raise 
his rank and grant him peace) replied: 


®Collected by al-Bukhaaree (5743) and Muslim (2191) 
Collected by Muslim (1015) 
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“Verily, Allaah is the One who regulates the prices, 
al-Qaabidh, the One who grants increases, the Ever-Providing!”*° 


[93] al-Baasit 4st (The One who grants increases) 


On the authority of Anas (may Allaah be pleased with him), who said 
that the prices in the marketplace became very high once, so the people 
said, “O Messenger of Allaah! Set the prices for us!” He (may Allaah raise 
his rank and grant him peace) replied: 





(NGG Laat aji iii 58 alt SY yy 


“Verily, Allaah is the One who regulates the prices, 


the One who seizes, a/-Baasit, the Ever-Providing!”**' 


[94] alMugad-dim aááżii (The One who brings things forth 


On the authority of Ibn ’Abbaas (may Allaah be pleased with him), 
the Prophet (may Allaah raise his rank and grant him peace) used to wake 
up at night for prayers and say a long supplication, from it: 


ma 


3 
{eels 


á 
9,09 o’ 


P Bie A E N A ERAR 
5 Dl eg Dl Lg S G d b... )) 
(CHS AY ga Calg aá Cai 
“,..Forgive me for what has passed and what will come, and for what I 
have kept hidden and what I have done openly. You are a-Mugad-dim, 


and You are the One who delays things wisely, there is none worthy of 
worship except You.”*” 


1 


—n\ 
—r\ 


Saheeh Sunan at-Tirmithee (1314) 
+! Saheeh Sunanut-Tirmithee (1314) 


"Collected by alBukhaaree (1120); It is also found with different wordings in Saheeh 
Muslim on the authority of ’Alee (771) and Aboo Moosaa (2719). 
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[95] al-Mu‘akh-khir_ > Al (The One who delays things wisely) 


On the authority of Ibn ’Abbaas (may Allaah be pleased with him), 
the Prophet (may Allaah raise his rank and grant him peace) used to wake 
up at night for prayers and say a long supplication, from it: 


P 


3 
rake 


* 


o,° 


ag Sy 


3 A 
- 
og á 


4g kÍ ag tató u J 5B... y) 
(C51 YY h City aá Cai 
“Forgive me for what has passed and what will come, and for what I 
have kept hidden and what I have done openly. You are the One who 


brings things forth, and You are a-Mu ‘akh-khir, there is none worthy of 
worship except You.”**? 


—r\ 
—r\ 


[96] al-Muhsin 2)! (The One who does things perfectl 


On the authority of Shad-daad ibn Aws (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) said: 


Cort US Sy Susy! CS 52 at 1 yy 


“Verily Allaah is Muhsin, and He loves proficiency in all things...”*** 


[97] alMu’tee Jiii (The Giver 


On the authority of Mu’aawiyah (may Allaah be pleased with him), 
the Prophet (may Allaah raise his rank and grant him peace) said: 


“Collected by al-Bukhaaree (1120); It is also found with different wordings in Saheeh 
Muslim on the authority of ’Alee (771) and Aboo Moosaa (2719). 

“Collected by ‘Abdur-Razzaaq in his Musannaf (8603) with an authentic chain; A 
similar narration mentioning the name Muhsin can be found in Ibn Abee ’Aasim’s ad- 
Diyaat, Ibn Adee’s al-Kaamil, and Aboo Nu’aym’s Akhbaar Asbahaan, on the authority 
of Anas ibn Maalik (may Allaah be pleased with him), as mentioned in Silsilatul- 
Ahaadeethis-Saheehah (469). 
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SORTS 


call Baga GF wy AUN 2g 3 yy 
(Cfo Gig «dara dng 


“When Allaah wants good for someone, He grants him 
understanding of the Religion. Allaah is a/-Mu’tee, 
and I am the one who distributes it...”** 


[98] alMan-naan ots (The Ever-Bestowing) 


On the authority of Anas (may Allaah be pleased with him), the 
Prophet (may Allaah raise his rank and grant him peace) heard a man 
saying: 


44 


oil Ghyb Y Sig C51 y Y uh a St Ei 3 ag" 


" ay JI 95 P55 GEN Ads OÉ 
“O Allaah! Verily, I ask You, as the praise is for You, there is none worthy 
of worship except You alone, without any partners, al-Man-naan, the 


Originator of the heavens and the earth, the Possessor of Majesty and 
Grace.” 


So he (may Allaah raise his rank and grant him peace) said: 
c sabi ay Jets 15) sll glib) acy abi Js Ad y) 
(( tet ay coed 5Ng 


“Verily, he has asked Allaah by (mentioning) His Greatest Name, the one 


that, if He is asked by it, He gives, and if He is called upon with it, He 
responds.”**° 





Collected by al-Bukhaaree (3116) 
Saheeh Sunan Ibn Maajah (3126) 
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[99] al-Witr_5 (The One who is similar to none 


On the authority of Aboo Hurayrah (may Allaah be pleased with 
him), the Prophet (may Allaah raise his rank and grant him peace) said: 


HB 53 glade tye G isg dats all yy 
High C4 By dh óy 


“Allaah has ninety-nine Names, whoever memorizes them shall enter 
Paradise. Verily, Allaah is Witr, and He loves odd numbers.”**’ 


oo 0 


+87 Collected by al-Bukhaaree (6410) and Muslim (2677) [This is Muslim’s wording.] 
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Ash’ariyyah 


Ahlus-Sunnah (wal- 
Jamaa’ah) 


’aqeedah 
Dajjaal 
dha’eef 


faasiq 


Hulooliyyah 


ilhaad 
iltizaam 
iraadah 
i’tizaal 


Injeel 


ijtihaad 


Jahmiyyah 


kaafir 
Maatureediyyah 
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APPENDIX IV 


GLOSSARY OF IMPORTANT 


ARABIC WORDS AND PHRASES 


an astray sect that claims to follow Abul-Hasan al- 
Ash’aree, they deny all of Allaah’s Attributes except 
seven: [1] Life, [2] Knowledge, [3] Capability, [4] 
Speech, [5] Wanting, [6] Hearing, and [7] Seeing 


the followers of the Qur‘aan and the Sunnah, as the 
companions understood them; Ahlul-Hadeeth; the 
Salafees 


system of beliefs 
[1] the false Anti-Christ; [2] a fraud 


[1] weak; [2] unauthentic (when referring to a 
hadeeth) 


a disobedient sinner 


a deviant sect that believes that Allaah is present 
inside of His Creation 


wrongdoing, the performance of great evil 
a logical conclusion from a statement 
will; desire to do something 

the beliefs of the Mu’tazilah 


the revelation given to "Eesaa (Jesus); the New 
Testament of the Bible (as it was revealed) 
independent reasoning that leads to a ruling in an 
issue where there is no clear text from the Qur‘aan or 
Sunnah 

an early stray sect following after Jahm Ibn Safwaan 
who denied some or all of the Names of Allaah and 
His Attributes 

disbeliever, pl. kuffaar, kaafiroon 


a sect of theological rhetoric that ascribes itself to 
their imaam, Aboo Mansoor al-Maatureedee al- 


Hanafee, who died in the year 333H 
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ma'iy-yah 
mu’at-til 
Mu’ tazilah 


Mudhaaf, mudhaaf 
ilayhe 


mumath-thil 
mushab-bih 


mutaabaqah 
math-hab 
qaryah 
rahmah 


ruboobiyyah 
taabi’oon 
ta’teel 
ta‘weel 
tadam-mun 
takyeef 
tamtheel 
taqwaa 
tashbeeh 


tawqeefiyyah 
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the idea of someone or something being “with” 
another 


one who makes ta’teel, or denies some or all of the 
Names and/or Attributes of Allaah, pl. mu’attilah 


a stray sect that denied some or all of the Names and 
Attributes of Allaah 


a linguistic construction which shows the 
relationship between two words; like Maalikul-Mulk, 
the Maalik (Owner) of the Mulk (Dominion) 


one who makes tamtheel, or likens Allaah to His 
Creation, pl. mumaththilah 


one who makes tashbeeh, or likens Allaah to His 
Creation, pl. mushab-bihah 


a direct and all-inclusive application of a word 
a set of teachings 

[1] village; [2] the people of a village 

mercy 


lordship; that Allaah is the Creator, Provider, 
Sustainer, Bringer of Life and Death, etc. 


the students of the Companions of the Messenger of 
Allaah (may Allaah raise his rank and grant him 
peace), sing. taabi’ 

the act of negating or denying something 


the act of explaining something based on other than 
its apparent meaning 


a reference to only some of what is necessarily 
included in the meaning of a word 


the act of seeking out the specific details of 
something 


to liken Allaah or one of His Attributes to His 
Creation; The one who makes tamtheel is a mumath- 


thil, pl. mumath-thilah 
piety; fear and reverence of Allaah 


the act of likening Allaah to His Creation; the one 
who makes tashbeeh is a mushab-bih, pl. mushab-bihah 


something that is not allowed to be performed except 
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in direct accordance with the Prophet’s Sunnah (may 
Allaah raise his rank and grant him peace) 


Tawraah the revelation given to Moosaa (Moses); the Torah; 
the Old Testament of the Bible (as it was revealed) 


takfeer the act of claiming that someone who ascribes to 
Islaam has disbelieved and, thus, is not a Muslim 


tafseeq the act of claiming that someone who ascribes to 
Islaam has become disobedient 


og 0 
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